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Editorials 


THE  It  is  reported  that  a  professor  in  a  theologrical 

SCOFIELD  seminary,  one  which  claims  to  be  sound  in 
BIBLE  Biblical  interpretation,  designated  the  Scofield 

Reference  Bible  as  merely  “a  Bible  of  er¬ 
rors.”  But  such  an  expression  is  only  a  mild  indication  of 
the  attitude  of  seminaries  generally.  In  fact,  it  is  only  an 
outcropping  of  the  prolonged  controversy  between  the  the¬ 
ories  of  theology  and  direct  interpretation  of  the  Scriptures 
by  the  expositor.  The  writer  once  heard  G.  Campbell  Morgan 
say  in  the  midst  of  an  address:  “What  I  am  about  to  say  is 
poor  theology,  but  it  is  true  Biblical  exposition — so  much 
the  worse  for  the  theology.”  Dogmatic  theology  based  on 
selected  proof-texts  may  not  always  present  the  consensus 
of  Bible  teaching,  especially  when  influenced  by  human  preju¬ 
dice.  No  doubt  there  is  truth  on  both  sides;  but  now  as  in 
Gamaliel's  day  the  dynamic  truth  is  with  the  expositor,  as 
then  it  was  with  the  apostles.  The  theologians  of  that  day 
were  minded  to  slay  the  apostles  (Acts  5:33)  when  Ga¬ 
maliel  warned  them:  “Ye  men  of  Israel,  take  heed  to  your¬ 
selves  what  ye  intend  to  do  as  touching  these  men.  .  .  .  And 
now  I  say  unto  you.  Refrain  from  these  men,  and  let  them 
alone :  for  if  this  counsel  or  this  work  be  of  men,  it  will  come 
to  nought:  but  if  it  be  of  God,  ye  cannot  overthrow  it;  lest 
haply  ye  be  found  even  to  fight  against  God.  And  to  him  they 
agreed:  and  when  they  had  called  the  apostles,  and  beaten 
them,  they  commanded  that  they  should  not  speak  in  the 
name  of  Jesus,  and  let  them  go.” 

It  is  a  pity,  today,  that  the  unfavorably  prejudiced  elders 
of  the  church  might  not  be  assembled  in  one  place  and  a 
Gamaliel— one  from  their  own  company — might  not  warn 
them  against  the  possibility  that  they  fight  against  God  for 
which,  in  the  end,  there  must  be  great  sorrow.  It  must  be 
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recognized  that  the  seal  of  divine  blessing  has  rested  on  the 
Scofield  Bible  from  the  day  of  its  publication,  not  merely  in 
phenomenal  sales  but  in  the  enlightenment  of  hundreds  of 
thousands.  Let  the  opponent  justify  his  cause  by  producing 
effective  helps  on  the  text  of  the  Scriptures.  The  Christian 
public,  as  always,  will  respond  to  upspringing  light  on  God’s 
truth,  but  are  not  much  helped  by  fault-finding  negatives. 

A  common  criticism  of  the  Scofield  Bible  is  the  assertion 
that  there  is  no  scholarship  back  of  it.  The  way  it  was  pub¬ 
lished  is  a  perfect  answer  to  this  notion.  The  writer,  for 
many  years  a  close  associate  of  C.  I.  Scofield,  heard  from 
his  lips  the  following  facts: 

As  Dr.  Scofield  returned  from  Switzerland  where  he  had 
completed  the  notes  on  the  Bible,  he  passed  through  England 
and  was  urged  there  to  present  his  manuscript  to  the  Oxford 
University  Press,  which  he  did  with  some  hesitation  because 
of  the  tradition  upheld  by  the  Oxford  Press  not  to  publish 
any  other  Bible  than  the  Authorized  Version  and  the  Eng¬ 
lish  Revised  Version.  At  the  time  the  decision  as  to  what 
the  Oxford  Press  would  publish  was  in  the  hands  of  the 
more  than  twenty  presidents  of  the  different  colleges  that 
make  up  the  University — and  these  represented  as  high  a 
standard  of  scholarship  as  was  in  the  world  at  that  time. 
After  due  examination  of  Dr.  Scofield’s  manuscript  a  vote 
was  taken  when  three  of  the  group  were  out  of  the  country. 
On  the  first  vote  all  were  in  favor  of  publishing  the  Bible 
excepting  one  man,  and  he  made  a  single  vote  negative  be¬ 
cause  of  his  decision  to  stand  by  the  tradition  respecting  pub¬ 
lication  of  other  editions  of  the  Bible.  But  when  he  saw  that 
he  stood  alone  on  this,  he  changed  his  first  vote  and  made  it 
unanimous.  There  has  never  been  any  ground  for  regret  re¬ 
specting  this  action.  Thus  the  question  of  so-called  scholar¬ 
ship  is  answered  forever  in  the  publication  of  the  Scofield 
Bible  by  the  Oxford  University  Press. 

Brother  Objector,  produce  something  better  than  the  Sco¬ 
field  Bible.  The  field  is  open  and  earnest  Christians  every- 
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where  would  welcome  it,  and  if  it  is  truly  better  the  Oxford 
Press  might  publish  it  and  it  may  be  hailed — as  the  Scofield 
Bible  has — as  “one  of  God’s  greatest  gifts  to  the  church  in 
these  last  days.”  It  goes  on  record  that  the  Dallas  Theological 
Seminary  uses,  recommends,  and  defends  the  Scofield  Bible. 

Lewis  Sperry  Chafer 


ABOUT  No  doubt  every  pastor  has  received  at  times 

CHURCIf  some  circulars  and  form  letters  suggesting 
OPERATION  how  to  raise  funds  for  the  furtherance  of 
the  local  testimony.  They  are  considerate  in 
making  suggestions,  but  then  it  is  done  for  a  price  because 
theirs  are  assured  methods  with  which  to  raise  the  operating 
expenses  of  a  congregation.  No  doubt  the  authors  mean 
well.  Perhaps  some  of  them  carry  a  genuine  capsule  of  con¬ 
cern  for  the  Lord’s  work,  too. 

There  was  a  x)eriod  in  my  life  when  I  paid  some  atten¬ 
tion  to  the  alluring  lines  they  wrote.  The  seeming  simplicity 
of  the  schemes  held  quite  a  fascination.  But  the  course  of 
pastoral  years  will  gather  its  share  of  wisdom  and  discern¬ 
ment  for  many  things,  such  communications  included.  Where 
formerly  I  pondered,  now  I  pass  by.  To  drop  the  letter  into 
the  wastebasket  rather  than  to  place  it  on  file  seems  the 
better  part  of  ministerial  valor.  And  I  am  certain  that  the 
drop  is  a  delight  to  the  Lord. 

Possibly  remarks  like  these  will  be  branded  as  back¬ 
wardness  by  “more  progressive  pastors,”  even  by  men  who 
are  considered  fundamentalist  in  every  other  respect.  To 
forego  the  recommended  schemes  could  appear  to  some  as 
the  most  serious  kind  of  loss.  Yet  I  am  not  going  to  be  upset 
if  anyone  disagrees  with  me.  As  long  as  there  is  closeness 
and  correspondence  with  the  mind  of  the  Lord  for  my  con¬ 
science,  a  sense  of  inner  satisfaction  will  arise.  Indeed,  is 
it  not  clear  from  the  Word  of  God  in  this  matter  of  money, 
that  the  pleasure  of  the  Lord — ^when  demonstrated  in  power 
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and  revealed  in  the  spiritual  prosperity  of  the  local  church — 
lies  with  willing  men  instead  of  with  wonderful  methods? 
When  everything  within  the  pastor’s  scope  is  redolent  with 
the  searching  sacredness  of  “unto  Him,”  there  is  bound  to 
be  definite  receiving  from  God  of  the  blessed  blueprint  and 
perfect  plan  necessary.  So  many  times  and  in  so  many  dif¬ 
ferent  ways  has  the  principle  just  stated  been  put  to  the 
proof,  that  it  has  long  since  passed  from  the  area  of  specu¬ 
lation  to  the  arena  of  necessary  appropriation. 

“Sure-fire”  ways  of  fund  raising  are  like  fires  kindled  at 
strange  altars.  It  may  remind  someone  of  the  leaping 
prophets  of  Baal  (1  Kings  18).  Surely  all  of  us  could  pon¬ 
der  this  passage  anew,  with  profit  to  ourselves. — Is  it  not 
strange  how  unspiritual  even  the  “spiritual”  servant  of  God 
may  become  sometime?  Behold,  his  sad  scurrying  after 
secular  schemes  for  holding  together  of  the  Lord’s  work!  It 
seems  evident  that,  on  such  a  basis,  the  effort  may  soon  come 
apart  at  the  seams,  though  success  be  won  outwardly  and 
the  treasury  tinkle  with  coin  of  the  realm.  Therefore  it  be¬ 
hooves  us  to  return  to  a  more  careful  consideration  of  the 
way  of  the  Lord  with  regard  to  furtherance  of  His  testimony. 
In  doing  so  we  are  assured  that  the  righteous,  both  pastor 
and  people,  will  not  beg  bread.  There  rather  will  be  a  holy 
health  to  the  work,  which  can  never  be  attained  by  an  appli¬ 
cation  solely  of  the  ministrations  of  money. 

“Raising  funds”  and  “meeting  expenses”  are  two  interest¬ 
ing  phrases.  First  of  all,  if  one  may  speak  from  personal 
experience,  it  has  always  seemed  more  proper  to  be  concerned 
about  raising  faith  than  about  securing  funds.  When  all  the 
people  are  elevated  in  faith  to  a  clearer  apprehension  of 
Christ  and  a  more  distinct  discernment  of  His  grace,  a  re¬ 
sponsive  impact  is  made  upon  their  offerings.  True  worship 
always  moves  into  a  practical  application  in  living.  Heart- 
love  links  up  with  lavishness,  and  giving  manifests  a  sweet 
grace  in  the  one  who  has  been  drawn  to  his  Savior.  I  say 
in  all  truth  and  sincerity  that  a  step  of  faith  will  bring  about 
spiritual  revolution  worth  far  more  than  all  the  resolutions 
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voted  and  passed  by  the  congregation.  Accordingly  we  should 
connect  faith  and  “funds”  very  intimately.  The  one  readily 
provides  an  index  to  the  other.  To  state  it  otherwise,  money 
will  move  when  melted  down  by  the  marvel  of  Calvary. 

What,  then,  concerning  the  second  phrase  of  “meeting 
expenses”?  All  too  often  a  believer  cannot  help  feeling  a 
sense  of  spiritual  disgust  for  the  way  in  which  financial  dis¬ 
cussions  in  the  church  are  dragged  down  to  the  level  of  the 
purely  secular.  The  congregation  will  incur  expenses,  of 
course,  and  our  Christian  responsibility  will  require  them  to 
be  met  honestly.  The  question  is  how. 

Can  vague  notions  proceeding  from  spiritually  unrespon¬ 
sive  hearts  move  in  the  best  direction?  It  pains  us  to  recol¬ 
lect  the  ocean  of  ideas  a  kind  of  churchly  frenzy  can  wash 
up,  in  which  people  locate  a  large  dollar  but  only  a  small 
deity,  narrowing  their  horizon  to  a  purely  material  stand¬ 
point.  Suffering  is  brought  on  us  because  of  these  things, 
and  we  can  be  quite  sure  that  the  Head  of  the  church  is 
also  hurt — yes,  and  how  much  more  than  ourselves !  Certainly 
there  is  to  be  a  “meeting”  so  far  as  current  expenses  are 
concerned.  Nobody  denies  that  for  a  moment.  But  there  is 
need  of  the  suggestion  that  we  have  a  prior  meeting  with 
the  Eternal,  who  will  produce  in  us  a  rich  “Nevertheless 
afterwards”  of  enduement  for  effective  encompassing  of  the 
need.  “God  moves  in  mysterious  ways,”  often,  the  expenses 
of  His  church  to  meet.  All  things  are  surely  to  be  done  in 
decency  and  order.  It  looks  like  a  positively  spiritual  in¬ 
decency,  however,  when  the  procedure  concentrates  upon 
currency  more  than  upon  Christ. 

Perhaps  many  of  the  statements  we  have  made  will  ap¬ 
pear  too  spiritual.  Nevertheless  what  has  been  said  iwas 
declared  for  the  glory  of  the  Lord.  We  are  deeply  touched 
about  the  need  of  furthering  His  work,  and  it  seems  evident 
to  us  that  He  chooses  foolish  approaches  to  the  problem  in 
order  to  confound  what  appears  to  be  wise  and  strong  in  a 
kind  of  religious  commercialism.  So  we  account  the  blessing 
of  such  folly  the  fortune  of  God’s  faithful  ones. 

Edwin  Raymond  Andebson 
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FULL-TIME  One  time  Campbell  Morgan  said,  “Not  for 

SERVICE  the  sake  of  controversy,  but  as  a  protest 

against  the  misconception  of  human  life  I 
tell  you  that  no  man  has  any  right — simply  because  he 
preaches  or  performs  certain  functions — ^to  speak  of  himself 
as  a  man  in  *holy  orders/  0  you  business  men,  won’t  you  do 
your  business  for  Christ,  realizing  that  the  work  you  do 
may  be  as  sacred  as  my  work?  Sisters,  won’t  you  take  the 
home  and  make  it  a  holy  place  for  the  shining  of  the  Sheki- 
nah?  If  Christ  lived  the  larger  part  of  His  life  working 
[at  the  carpenter  bench],  then  our  work  is  smitten  through 
and  through  and  lit  with  a  new  beauty.” 

Morgan'  felt  assured  that  “all  toil  is  holy  if  the  toiler  be 
holy.”  But  also  he  deliberately  raised  the  question  of  whether 
this  was  a  capricious  matter  for  God  to  keep  His  Son  at 
manual  work,  as  long  as  He  did.  “Does  it  not  look  hard  and 
arbitrary  that  God  should  have  put  that  saintly  soul  to  such 
common  labor?  Why  not  have  let  Him  face  the  conflict  and 
get  the  victory,  and  hie  Him  back  to  heaven?”  This  is  the 
impressive  answer  which  can  be  given  any  such  problem: 
“There  was  a  deep  necessity  in  the  whole  arrangement.  Let 
me  put  it  superlatively  and  say.  Calvary’s  cross  would  have 
been  nothing  but  the  tragic  ending  of  a  mistaken  life,  if  it 
had  not  been  for  the  carpenter’s  shop.  In  that  carpenter’s 
shop  He  fought  my  battles.  My  hardest  fight  is  never  fought 
when  there  is  a  crowd  to  applaud  or  oppose,  but  when  I  am 
alone.  Now,  that  was  what  Jesus  was  doing  for  eighteen 
years. 

“There  was  no  crowd  to  sing  ‘Hosanna,’  no  other  crowd 
to  cry  ‘Crucify  Him.’  But  alone  He  did  His  work  and  faced 
all  the  subtle  forms  of  temptation  that  beset  humankind,  and 
one  by  one  He  put  conquering  foot  upon  the  neck  of  them— 
until  the  last  was  baffled  and  beaten  and  His  enemies  were 
palsied  by  the  strong  stroke  of  His  pure  right  arm.  .  .  .  Jesus 
lived  in  the  power  of  the  truth  (which  we  are  so  slow  to  learn) 
that  there  is  something  infinitely  better  than  doing  a  great 
thing  for  God,  and  the  infinitely  better  thing  is  to  be  where 
God  wants  us  to  be.” 


Dtpartmcnt  •£ 

STstemotic  Theology 

THE  TEACHINGS  OF  CHRIST  INCARNATE 

By  Lewis  Sperry  Chafer,  D.D.,  Litt.D.,  Th.D. 

(Concluded  from  the  Jamuiry-Mareh  Number ^  1952) 

3.  The  Upper  Room  Discourse.  The  third  and  last  of 
Christ’s  major  discourses  is  recorded  in  John,  chapters  13  to 
17,  and  though  given  to  His  disciples,  as  are  the  other  two, 
this  is  even  more  distinctive  in  character  and  purpose  than 
the  two  already  considered.  The  attentive  and  discerning 
student  must  become  aware  upon  consideration  of  this 
portion  that  he  is  confronted  at  once  with  that  form  of  doc¬ 
trine  which  belongs  only  to  the  Church  in  the  present  age, 
and  that  it,  unlike  the  Sermon  on  the  Mount  or  the  Olivet 
Discourse  which  look  backward  to  the  Old  Testament  setting, 
looks  forward  into  the  following  portions  of  the  New  Testa¬ 
ment,  which  was  then  unwritten.  This  address — ^termed  a 
conversation  by  some — is  the  seed  plot  of  all  grace  teachings, 
and  it  is  asserted  here  that  in  no  portion  of  the  Scriptures 
that  which  may  be  termed  uncomplicated  Christian  doctrine 
is  more  clearly  announced.  In  view  of  the  habit  of  some 
theologians  calling  all  Biblical  doctrine  Christian,  it  is  pointed 
out  again  that  that  which  is  Christian  in  character  is  dis¬ 
tinguished  from  Judaism  and  is  confined  to  God’s  purpose 
in  the  present  age,  namely,  the  outcalling  from  both  Jews 
and  Gentiles  of  those  who  having  been  transformed  through 
redeeming  grace  are  the  Body  and  Bride  of  Christ.  The  truth 
related  to  the  Church,  this  heavenly  people,  is  found  in  the 
latter  portions  of  the  New  Testament,  or,  more  definitely,  all 
that  follows  the  Synoptic  Gospels.  Since  this  heavenly  com¬ 
pany  is  to  be  distinguished  from  all  other  peoples  of  the 
earth  by  differences  which  are  immeasurable,  it  is  to  be 
expected  that  there  will  be  a  body  of  revelation  specifically 
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addressed  to  and  designed  for  them.  There  is  such  a  body  of 
truth  and  its  first  pronouncement  was  made  by  Christ  Him¬ 
self  in  the  upper  room.  The  Upper  Room  Discourse  is,  there¬ 
fore,  the  voice  of  Christ  and  is  the  foundation  of  that  which 
constitutes  the  positions,  possessions,  and  privileges  of  the 
Christian.  Again  attention  is  called  to  the  great  diiference 
which  obtains  between  the  three  major  discourses  of  Christ — 
so  great,  indeed,  that  they  would  hardly  be  attributed  to  the 
same  speaker;  but  the  Sermon  on  the  Mount  and  the  Olivet 
Discourse,  since  related  directly  or  indirectly  to  the  oncoming 
Messianic  kingdom,  have  that  much  in  common.  Over  against 
this,  it  will  be  seen  that  there  is  no  bond  of  truth  whatsoever 
between  the  two  discourses  already  considered  and  the  Upper 
Room  Discourse.  These  far-reaching  declarations  should  be 
attested  by  every  student;  and  it  is  confidently  believed  that 
to  identify  the  varied  character  of  these  discourses  is  to 
reach  the  foundation  of  a  right  understanding  of  the  Sacred 
Text.  Especially  is  it  true  that  to  comprehend  the  exact 
teachings  of  Christ  in  the  upper  room  is  to  become  aware 
of  that  which  is  purely  Christian  in  its  character.  Likewise, 
attention  is  again  called  to  the  transition  that  evidently  took 
place  in  the  two  or  three  days  that  intervened  between  the 
giving  of  the  Olivet  Discourse,  which  was  addressed  to  the 
disciples  as  representative  men  of  Judaism,  and  the  Upper 
Room  Discourse,  which  contemplates  these  men  as  no  longer 
in  Jewish  law  (cf.  John  15:25)  but  as  clean  through  the  Word 
spoken  unto  them  (John  13:10;  15:3);  and  no  greater  trans¬ 
formation  could  be  indicated  than  is  asserted  by  Christ  when 
He  said  of  these  men,  “They  are  not  of  the  world  [cosmos], 
even  as  I  am  not  of  the  world”  (John  17 :14,  16)  and  these 
are  now  sent  into  the  world  (cosmos)  as  the  Father  sent  the 
Son  into  the  world  (John  17 :18).  They  are  now  vitally  related 
to  Christ  as  is  indicated  by  the  words,  “Ye  in  me,  and  I 
in  you”  (John  14:20).  They  now  form  a  new  unity  com¬ 
parable  only  to  that  which  exists  between  the  Father  and 
the  Son.  Of  this  unity  Christ  said,  “That  they  all  may  be 
one ;  as  thou,  Father,  art  in  me,  and  I  in  thee,  that  they  also 
may  be  one  in  us :  that  the  world  may  believe  that  thou  hast 
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sent  me.  And  the  glory  which  thou  gavest  me  I  have  given 
them;  that  they  may  be  one,  even  as  we  are  one:  I  in  them, 
and  thou  in  me,  that  they  may  be  made  perfect  in  one; 
and  that  the  world  may  know  that  thou  has  sent  me,  and 
hast  loved  them,  as  thou  hast  loved  me”  (John  17:21-23).  To 
these  same  men  the  entire  new  body  of  doctrine  was  delivered 
and  from  that  time  forth  they  found  their  relationship  in 
the  Headship  of  the  One  who  died  for  them  and  in  whom 
they  were  raised  to  newness  of  life.  This  discourse  is  clearly 
dated  with  reference  to  its  application.  It  was  to  go  into 
effect  only  after  His  death.  His  resurrection,  His  ascension 
and  after  the  descent  of  the  Spirit  on  Pentecost  (cf.  John 
13:19;  14:20,  25;  16:8,  13).  In  other  words,  these  age¬ 
transforming  events  are  required  before  this  age  could  be 
inaugurated.  These  men  must  await  the  outworking  of  the 
plan  of  God.  It  was  said  by  Christ  to  them  that  they  would 
come  into  the  knowledge  of  the  truth  and  know  their  rela¬ 
tionship  when  the  Spirit  came  (cf.  John  13:7;  16:12-15; 
17:13-14,  16).  No  such  doctrine  had  ever  been  introduced  into 
the  world  before.  It  is  foreign  to  those  Scriptures  which 
went  before  There  are  at  least  seven  main  doctrines  pre¬ 
sented  in  this  discourse.  These  are  not  approached  in  a 
systematic  and  orderly  teaching.  The  method  is  more  a  natu¬ 
ral  conversation  such  as  doubtless  had  characterized  His 
instructions  to  these  men  in  the  preceding  three  years.  The 
informality  of  it  is  demonstrated  by  the  fact  that  Christ 
returned  to  certain  subjects  several  times.  He  refers  to 
prayer  three  times  and  to  the  Holy  Spirit’s  new  ministry 
in  the  world  at  least  five  times.  This  discourse  has  by  ex¬ 
positors  generally  been  extended  to  include  the  High  Priestly 
Prayer  as  recorded  in  John,  chapter  17.  Verse  13  of  that 
prayer  so  relates  the  prayer  to  the  discourse;  it  reads,  “And 
now  come  I  to  thee;  and  these  things  I  speak  in  the  world, 
that  they  might  have  my  joy  fulfilled  in  themselves.”  A 
complete  exposition  of  all  that  that  discourse  presents  cannot 
be  entered  into  here.  As  before  observed,  it  embraces  the 
very  foundation  of  all  that  belongs  to  Christian  life  and 
service  and  its  fuller  consideration  must  be  given  elsewhere. 


106 


Bibliotheca  Sacra 


It  will  also  be  noted  that  there  is  little  reference  in  this 
portion  of  Scripture  to  the  way  of  salvation  and  the  ground 
upon  which  it  rests.  The  first  twelve  chapters  of  John  declare 
the  gospel  of  divine  grace  for  the  unsaved.  Beginning  with 
chapter  13,  truth  is  presented  which  applies  only  to  those 
who  are  saved;  even  John  16:7-11,  though  defining  the 
Spirit’s  work  for  the  unsaved,  is  not  a  message  to  them,  but 
is  a  message  of  immeasurable  value  to  the  believer  in  direct¬ 
ing  his  testimony  and  soul-winning  activities.  The  major 
themes  which  are  included  in  this  discourse  and  which  are 
so  vital  to  Christian  life  and  service  are:  (a)  a  new  relation¬ 
ship  to  God  through  Christ,  (b)  cleansing  unto  unbroken 
fellowship,  (c)  abiding  in  Christ  for  fruit  bearing,  (d)  a  new 
relationship  to  the  Holy  Spirit,  (e)  a  new  relationship  be¬ 
tween  believers,  (f)  a  new  ground  of  prayer,  and  (g)  a 
new  hope. 

a.  A  NEW  RELATIONSHIP  TO  GOD.  In  the  Epistles — notably 
Romans — ^the  supreme  act  of  God  which  consummates  all  His 
mighty  undertakings  in  the  believer’s  salvation  is  justifica¬ 
tion,  and  justification,  which  is  God’s  acknowledgment  of  the 
believer’s  perfection  being  in  Christ,  is  made  righteously 
possible  only  because  of  the  truth  that  the  saved  one  has 
been  so  vitally  and  eternally  joined  to  Christ  that  he  par¬ 
takes  actually  and  fully  of  what  Christ  is.  Christ,  be  it  said, 
is  the  righteousness  of  God.  To  be  in  Christ,  then,  is  the 
greatest  reality  that  can  ever  characterize  a  human  being. 
As  the  race  is  fallen  because  of  its  place  in  the  federal 
headship  of  fallen  Adam,  so  the  believer  is  righteous,  having 
been  transferred  or  translated  out  of  that  fallen  estate  into 
the  Last  Adam  who  is  Himself  the  embodiment  of  God’s 
righteousness.  As  certainly,  then,  as  man,  because  of  physical 
birth,  is  a  partaker  of  that  which  Adam  became  through  the 
fall,  so  certainly  the  believer,  because  of  the  new  birth  and 
his  union  to  Christ  through  the  baptism  of  the  Spirit,  par¬ 
takes  of  that  which  Christ  is,  even  the  righteousness  of  God. 
Justification,  then,  does  not  make  the  believer  righteous;  it 
is  the  divine  acknowledgment  or  proclamation  of  the  fact  that 
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the  believer  is  righteous.  The  formula  stands,  namely,  The 
believer  is  righteous  because  he  is  in  Christy  and  he  is  justi¬ 
fied  because  he  is  righteous.  God  could  not  be  just  Himself 
and  do  otherwise  than  to  justify  the  one  who,  being  in  Christ, 
is  made  the  righteousness  of  God.  What  is  declared  to  be 
A  New  Creation  is  that  entity  which  is  formed  by  the  union 
of  the  resurrected  Christ  with  those  who  are  in  Him.  The  term 
Church  is  applied  to  the  Body  and  Bride  of  Christ.  It  repre¬ 
sents  the  company  of  believers  apart  from  or  in  distinction  to 
the  Head  and  Bridegroom ;  but  the  New  Creation  permits  no 
such  division.  It  incorporates  the  resurrected  Christ  and  all 
that  are  in  Him.  Of  the  New  Creation  it  is  written,  “There¬ 
fore  if  any  man  be  in  Christ,  he  is  a  new  creature:  old 
things  are  passed  away ;  behold,  all  things  are  become 
new”  (2  Cor.  5:17) ;  “For  ye  are  all  the  children  of  God  by 
faith  in  Christ  Jesus.  For  as  many  of  you  as  have  been 
baptized  into  Christ  have  put  on  Christ.  There  is  neither 
Jew  nor  Greek,  there  is  neither  bond  nor  free,  there  is 
neither  male  nor  female:  for  ye  are  all  one  in  Christ  Jesus” 
(Gal.  3:26-28);  “For  in  Christ  Jesus  neither  circumcision 
availeth  any  thing,  nor  uncircumcision,  but  a  new  creature” 
(6:15).  A  misleading  error  arises  when  it  is  assumed  that 
all  of  this  was  equally  true  of  Old  Testament  saints  in  their 
day.  There  could  have  been  no  perfected  saint  with  regard 
to  their  standing  until  there  was  a  resurrected  Christ  who 
might  be  the  source  of  their  imputed  righteousness.  On  the 
other  hand,  there  is  no  such  thing  as  a  Christian  in  the 
present  age  who  is  not  thus  perfected  because  of  being  in 
Christ;  therefore,  there  is  no  such  thing  as  a  Christian  who 
is  not  justified  forever. 

It  is  such  knowledge-surpassing  truth  as  this  which  ad¬ 
vances  the  New  Testament  revelation  over  that  of  the  Old 
Testament.  It  must  be  obvious  to  the  most  casual  observer 
that  no  such  relationship  is  contemplated  in  the  Old  Testa¬ 
ment,  the  Ssmoptics,  or  even  in  John’s  Gospel  until  the  record 
is  given  of  this  Upper  Room  Discourse.  As  before  stated, 
the  first  twelve  chapters  of  John — apart  from  the  record 
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of  Christ’s  reasoning  with  the  Jews — present  the  gospel  of 
salvation  by  grace,  and  it  is  not  until  the  record  of  the 
Upper  Room  Discourse  that  the  word  appears  in  the  entire 
Sacred  Text  that  the  believer  is  in  Christ,  The  first  reference 
to  this  organic,  vital  union  between  Christ  and  the  believer 
occurs  in  John  14:20,  which  reads,  “At  that  day  ye  shall 
know  that  I  am  in  my  Father,  and  ye  in  me,  and  I  in  you.” 
Even  the  knowledge  of  this  marvelous  union  is  deferred 
until  “that  day,”  which  day,  according  to  the  context,  is  the 
day  of  the  advent  of  the  Spirit  into  the  world.  No  deeper 
revelation  respecting  relationship  has  been  made  than  is  set 
forth  by  these  seven  words,  “Ye  in  me,  and  I  in  you.”  Well 
has  it  been  saia  that  the  entire  grace  revelation  is  compressed 
into  this  twofold  relationship.  These  are  immeasurable  under¬ 
takings  on  the  part  of  th  Holy  Spirit.  To  be  in  Christ  is  a 
relationship  wrought  by  the  baptism  of  the  Spirit;  to  have 
Christ  indwelling  is  a  relationship  wrought  by  the  regener¬ 
ating  power  of  the  Spirit.  This  vital  union  with  Christ  is 
announced  not  alone  to  Jews  who  were  His  disciples,  but  to 
all  that  the  Father  hath  given  to  the  Son;  and  for  the  first 
time  in  human  history  this  stupendous  reality  has  come  into 
actual  existence.  This  truth  concerning  vital  union  to  Christ 
and  all  it  secures  is  again  emphasized  by  Christ  in  John  15 :2, 
where  the  branch  is  said  to  be  in  Christ  (cf.  John  17 :21-23). 
Likewise,  it  is  stated  by  Christ  that  the  believer  is  removed 
out  of  the  cosmos  system  and  is  now  as  unrelated  to  that 
system  as  Christ  Himself.  He  declares,  “If  the  world  hate 
you,  ye  know  that  it  hated  me  before  it  hated  you.  If  ye  were 
of  the  world,  the  world  would  love  his  own:  but  because  ye 
are  not  of  the  world,  but  I  have  chosen  you  out  of  the  world, 
therefore  the  world  hateth  you”  (16:18-19) ;  “These  things  I 
have  spoken  unto  you,  that  in  me  ye  might  have  peace.  In 
the  world  ye  shall  have  tribulation:  but  be  of  good  cheer; 
I  have  overcome  the  world”  (16:33) ;  “I  have  given  them  thy 
word;  and  the  world  hath  hated  them,  because  they  are  not 
of  the  world,  even  as  I  am  not  of  the  world.  ...  As  thou 
hast  sent  me  into  the  world,  even  so  have  I  also  sent  them 
into  the  world”  (17:14,  18).  No  such  relationship  to  God 
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was  ever  predicated  of  Israel  (cf.  Rom.  9:4-5),  and  certainly 
not  of  the  Gentiles  (cf.  Eph.  2:11-12).  A  most  significant 
inclusion  in  this  prayer  is  recorded  in  17:20,  “Neither  pray 
I  for  these  alone,  but  for  them  also  which  shall  believe  on  me 
through  their  word.”  It  is  thus  assured  to  those  who  have 
believed  through  the  word  of  the  disciples  that  they  are 
equally  partakers  of  all  that  this  immeasurable  prayer  dis¬ 
closes;  but  it  is  just  as  significant  also  that  Christ  did  not 
pray  for  the  saints  of  the  Jewish  dispensation.  If  it  be 
claimed  that  since  they  were  dead  there  would  be  no  occasion 
to  pray  for  them,  it  may  be  asserted  that  there  was  a  whole 
generation  then  living  under  Judaism  and  these  were  as  much 
entitled  to  share  in  His  prayers  as  was  any  previous  genera¬ 
tion.  He  did  not  pray  for  saints  that  were  then  in  Judaism. 
He  prayed  for  those  who  would  believe,  and  the  Old  Testa¬ 
ment  saints  were  not  related  to  God  on  the  sole  basis  of 
belief  in  a  Savior.  The  designation  is  clearly  restricted  to 
those  of  this  age  who  are  saved  by  grace  alone.  From  this 
prayer  the  conclusions  must  be  drawn  that  an  entirely  new 
divine  undertaking  has  been  introduced  into  the  world,  its 
objective  being  the  outcalling  of  a  company  of  saints  each 
one  of  which  company  will  have  been  perfected  forever,  being 
in  Christ,  and  that  each  has  attained  to  that  exalted  position 
by  the  one.  act  of  believing  on  Christ.  So  far  as  previous 
human  relations  to  God  are  concerned,  this  is  wholly  new — 
even  for  the  disciples  themselves — and  with  the  introduction 
of  this  truth  as  presented  in  this  discourse  the  way  is  paved 
for  its  larger  development  in  the  Epistles  of  the  New  Testa¬ 
ment.  Even  those  Scriptures,  already  considered,  which  deal 
with  the  oncoming  millennial  age,  give  no  hint  that  anything 
relating  to  the  New  Creation  will  then  be  on  earth.  In  the 
same  connection,  attention  should  be  given  to  the  title  by 
which  believers  are  identified  by  the  Son  when  He  is  speaking 
to  His  Father.  Within  that  innermost  fellowship,  by  what 
name  will  they  be  designated?  It  is  probable  that  when  speak¬ 
ing  to  His  own  about  themselves  the  Lord  might  adapt  His 
language  to  their  restricted  conceptions;  but  when  speaking 
to  the  Father  about  believers  He  identifies  them  by  the  title 
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which  obtains  in  the  highest  heavenly  association — ^the  term 
common  to  Father  and  Son  from  all  eternity,  since  their 
identity  has  been  determined  and  they  have  been  chosen  in 
Himself  from  before  the  foundation  of  the  world  (cf.  Eph. 
1:4).  If  this  appellation  is  to  any  degree  a  description  of 
their  character  or  position,  it  will  refer  to  the  most  exalted 
feature  of  this  divine  undertaking.  In  this  prayer  the  Savior 
refers  to  believers  seven  times,  but  under  only  one  cognomen, 
and  therefore  this  title  must  be  contemplated  as  being  the 
highest  of  all  designations  assigned  to  them  in  heaven  or  on 
earth.  He  speaks  of  them,  though  in  varied  forms,  as  those 
“which  thou  gavest  me  out  of  the  world.”  Since  no  such  clas¬ 
sification  has  ever  been  suggested  for  any  people  on  earth 
before  and  since  it  is  wholly  foreign  to  all  later  groups  who 
are  anticipated  in  prophecy,  it  is  to  be  accepted  that  the 
present  age,  concerning  which  the  Lord  is  speaking  in  this 
discourse,  is  not  only  heaven-high  with  respect  to  its  divine 
purpose,  but  contemplates  a  heavenly  people  who  are,  by 
divine  exaltation  and  transformation,  wholly  different  from 
all  peoples  that  have  been  or  ever  will  be  on  the  earth. 

b.  CLEANSING  UNTO  UNBROKEN  FELLOWSHIP.  In  the  order 
of  Christ's  own  approach  to  the  themes  which  this  discourse 
sets  forth,  this  one  respecting  the  cleansing  of  the  believer 
unto  unbroken  fellowship  with  the  Father  and  the  Son  is 
the  opening  theme.  There  should  be  no  confusing  of  this 
doctrine  with  that  of  the  salvation  of  the  lost,  which  doctrine 
asserts  that  there  is  a  complete  removal  of  all  condemnation 
for  time  and  eternity  from  the  one  who  believes.  As  it  has 
been  often  stated,  those  who  are  in  view  in  this  discourse  are 
considered  as  clean  through  the  Word  spoken  to  them  and 
accepted  as  being  in  Christ.  But,  since  sin  continues  to  some 
degree  in  the  Christian,  there  is  needed  a  constant  removal 
of  defilement.  This  is  not  a  renewal  of  salvation,  but  is 
rather  a  cleansing  to  the  end  that  fellowship  with  the  Father 
and  with  the  Son  may  be  unhindered.  Writing  of  this 
cleansing,  the  Apostle  John  states  in  his  first  Epistle:  “This 
then  is  the  message  which  we  have  heard  of  him,  and  declare 
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unto  you,  that  God  is  light,  and  in  him  is  no  darkness  at 
all.  If  we  say  that  we  have  fellowship  with  him,  and  walk  in 
darkness,  we  lie,  and  do  not  the  truth :  but  if  we  walk  in  the 
light,  as  he  is  in  the  light,  we  have  fellowship  one  with 
another,  and  the  blood  of  Jesus  Christ  his  Son  cleanseth  us 
from  all  sin”  (1:5-7).  The  point  now  to  be  considered  is 
that  this  message  about  the  blood  of  Jesus  Christ,  His  Son, 
cleansing  from  all  sin  is  a  message  which  John  declares  *‘we 
have  heard  of  him.”  It  is  probable  that  the  Lord  spoke  often 
to  His  disciples  on  this  theme,  but  it  is  noteworthy  that  He 
placed  it  first  in  the  order  of  truth  considered  while  in  the 
upper  room.  It  is  possible  that  John  in  saying  that  this  truth 
was  heard  directly  from  Christ  was  looking  back  to  this 
upper  room  teaching.  Having  loved  His  own  which  were  in 
the  cosmos  with  an  everlasting  love,  and  knowing  the  truth 
that  He  came  from  God  and  was  about  to  return  to  God, 
Christ  laid  aside  His  outer  garments,  girded  Himself  with  a 
towel — the  insignia  of  a  servant — and,  having  poured  water 
into  a  basin,  began  to  wash  the  disciples’  feet  and  to  wipe 
them  with  the  towel  wherewith  He  was  girded.  The  contrast 
is  strong,  indeed,  between  this  that  might  be  termed  a  mini¬ 
ature  of  a  larger  scene  and  the  actuality — when  He  arose 
from  the  heavenly  fellowship  and  girded  Himself  with  hu¬ 
manity  and  by  the  shedding  of  His  blood  provided  a  perfect 
salvation  and  cleansing  for  all  who  believe.  The  larger 
picture  is  likened  to  a  whole  bath,  such  as  the  priest  of  old 
received  when  inducted  into  the  priestly  office;  the  smaller 
picture  is  likened  to  that  partial  bathing  which  the  priest 
needed  for  himself  at  the  brazen  laver  before  every  temple 
service.  It  was  a  partial  bathing  which  Christ  wrought  in  the 
upper  room,  that  is,  a  bathing  of  those  whom  He  declared 
were  clean.  The  Old  Testament  priest  is  a  type  of  the  New 
Testament  Christian.  The  Christian  has  received  the  whole 
washing  of  regeneration  through  the  Word,  but  is  ever  in 
need  of  cleansing  from  the  defilement  gained  through  contact 
with  the  world.  It  is  the  blood  of  Jesus  Christ,  God’s  Son, 
which  goes  on  cleansing  from  all  sin  (1  John  1:7),  and  “if 
we  confess  our  sins,  he  is  faithful  and  just  to  forgive  us  our 
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sins,  and  to  cleanse  us  from  all  unrighteousness’’  (1  John  1:9). 
This  is  the  basic  truth  which  Christ  was  demonstrating  by 
bathing  the  disciples’  feet.  He  did  point  out  one  application 
of  the  deed  in  the  need  of  humility  and  service  among  the 
disciples  one  for  the  other,  but  He  also  said  to  Peter,  “What 
I  do  thou  knowest  not  now;  but  thou  shalt  know  hereafter.” 
Plain,  indeed,  is  the  implication  in  these  words  that  there  was 
a  deeper  meaning  to  His  act  of  washing  than  could  be  under¬ 
stood  at  the  time.  It  will  be  remembered  that  Peter,  like  the 
rest  of  the  disciples,  did  not  realize  that  Christ  was  going 
to  die,  nor  could  they  then  know  anything  which  was  based 
on  His  death.  This  they  could  and  would  know  after  His 
death  had  taken  place.  It  is  the  blood  of  Jesus  Christ,  God’s 
Son,  which  cleanseth  from  all  sin  that  was  represented  in  that 
symbolic  bathing  of  the  disciples’  feet.  This  could  not  be 
explained  to  them  until  the  blood  was  actually  shed.  The 
conversation  with  Simon  Peter  is  illuminating  to  all  believers, 
as  it  was  to  Peter.  The  question,  “Lord,  dost  thou  wash  my 
feet?’’  is  his  recognition  of  the  inconsistency  of  the  act  in 
view  of  that  in  his  heart  to  which  he  had  but  recently  made 
confession  when  he  said,  “Thou  art  the  Christ,  the  Son  of  the 
living  God”  (Matt.  16:16).  It  was  far  from  reasonable  to 
Peter  that  Christ  should  wash  his  feet.  Having  been  told  that 
the  washing  had  in  it  a  hidden  meaning,  Peter  declares, 
“Thou  shalt  never  wash  my  feet.”  This  protest  secured  the 
words  from  Christ  which  revealed  the  meaning  of  this  spe¬ 
cific  cleansing:  “If  I  wash  thee  not,  thou  hast  no  part  with 
me.”  Two  words  in  this  saying  of  Christ’s  need  to  be  under¬ 
stood.  The  word  wash — vuitco,  used  eight  times  in  this  context, 
refers  to  a  partial  bathing  only,  such  as  Christ  was  undertak¬ 
ing.  The  words  no  part  (oox  ^egog),  meaning  no  normal  fel¬ 
lowship,  evidently  reached  Peter’s  innermost  heart  as  indi¬ 
cated  by  the  entire  change  of  attitude  when  he  said,  “Lord, 
not  my  feet  only,  but  also  my  hands  and  my  head.”  To  this 
the  Lord  replied,  “He  that  is  washed  needeth  not  save  to  wash 
his  feet,  but  is  clean  every  whit:  and  ye  are  clean,  but  not 
all”  (John  13:10).  In  this  verse  the  word  washed  is  Xovco  and 
indicates  a  full  bath.  It  is  a  thing  already  completed  in  the 
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past — such  as  is  accomplished  for  believers  when  they  are 
saved.  For  such  a  bath  there  is  no  further  need,  save  in  case 
of  the  defilement  of  sin  in  the  believer’s  life.  Not  only  must 
the  sin  be  cleansed  if  fellowship  is  to  be  enjoyed,  but  Christ 
alone  is  able  to  cleanse.  It  is  possible  for  one  disciple  to  serve 
another  in  humility,  and  that  is  the  application  which,  for  the 
moment,  Christ  gave  to  His  act  and  example.  It  would  seem 
unnecessary  to  point  out  that  all  that  is  indicated  by  the 
washing  of  the  disciples’  feet  is  wholly  new  so  far  as  the  Old 
Testament  and  Judaism  are  concerned.  There  was  remedy 
for  the  sins  of  saints  of  Old  Testament  times  in  the  sacrifices. 
For  the  Christian  there  is  cure  for  sin  constantly  and  in¬ 
stantly  on  a  basis  of  faith  in  Christ’s  blood,  which  cure  is 
secured  by  confession  of  sin.  This  doctrine  is  new. 

C.  ABIDING  IN  CHRIST  FOR  FRUIT  BEARING.  What  is  known 
as  a  spiritual  life  (1  Cor.  2:15)  is  the  result  or  product  of  the 
unhindered  energy  of  the  indwelling  Spirit  (Phil.  2:13), 
who  undertakes  in  connection  with  two  major  realities, 
namely,  the  suppression  of  evil  in  the  life  and  the  expression 
of  that  which  is  good.  Though  of  great  value  in  itself,  a  life 
is  not  spiritual  in  the  fullest  sense  when  only  evil  is  over¬ 
come.  Such  an  achievement  is  negative.  The  positive  output 
of  divine  virtues  sustained  by  divine  enablement  is  required 
as  well.  A  believer  should  not  measure  his  spirituality  by 
reckoning  only  the  evil  things  which  he  does  not  do;  the 
spiritual  life  is  better  measured  by  the  God-honoring  things 
which  he  does.  In  the  preceding  division  of  this  thesis  the 
removal  of  defilement  has  been  in  view  and  that  discussion 
could  have  been  extended  to  the  control  of  those  tendencies 
in  life  which  engender  evil  conduct.  In  the  present  section, 
fruit  bearing,  effectual  prayer,  and  celestial  joy  are  set 
forth  as  the  result  of  abiding  in  Christ.  The  truth  presented 
in  the  former  division  as  disclosed  in  John  13:1-10  represents 
a  negative  aspect  of  spirituality,  while  the  truth  set  forth  in 
the  figure  of  the  vine  and  the  branches  presents  a  positive 
spirituality.  As  an  illustration  of  a  spiritual  reality,  the  figure 
of  the  vine  and  the  branches  is  easily  misunderstood.  Armin- 
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ians  have  read  into  this  figure  the  notion  that  it  represents 
a  saved  or  unsaved  estate,  that  is,  that  one  is  saved  so  long 
as  he  abides  in  Christ  and  lost  whenever  he  ceases  to  abide. 
Little,  indeed,  do  they  realize  what  is  involved  when  the  be¬ 
liever  is  joined  to  the  Lord  and  thus  in  Christ.  The  idea  that 
a  believer  is  lost  when  he  ceases  to  be  fruitful  is  hardly  the 
teaching  of  this  parable.  At  the  very  opening  of  this  passage 
a  branch  in  Him  which  does  not  bear  fruit  is  designated, 
thus  indicating  that  there  is  such  a  thing  as  a  branch  in  Him 
which  is  not  fruitful;  and  human  experience — even  that  of 
a  saved  Arminian — demonstrates  this  to  be  possible.  This 
thought  of  abiding  in  Christ  does  not  suggest  the  idea  of 
remaining  in  a  saved  state,  but  it  does  indicate  unbroken 
communion  with  Christ  on  the  part  of  the  one  who  through 
infinite  grace  has  entered  into  an  unchangeable  union  with 
Christ.  This  truth  is  established  fully  by  Christ  Himself  as 
recorded  in  John  16:10,  *Tf  ye  keep  my  commandments,  ye 
shall  abide  in  my  love;  even  as  I  have  kept  my  Father’s 
commandments,  and  abide  in  his  love.”  It  is  certain  that 
Christ’s  abiding  in  the  Father  was  not  to  the  end  that  He 
might  remain  saved,  but  that  unbroken  fellowship  between 
them  might  be  realized.  He  did  always  the  will  of  His  Father 
and  thus  abode  in  the  Father’s  love.  It  was  no  attempt  to 
maintain  His  sonship  relation.  Thus  the  obedient  believer 
will  abide  in  Christ’s  love  and  there  will  be  an  unhindered 
inflow  of  spiritual  vitality  from  Christ  which,  like  the  sap 
of  the  vine,  will  result  in  fruitfulness.  In  verse  2  it  is  said 
that  those  in  Him  who  do  not  bear  fruit  are  lifted  up  out  of 
their  place.  The  Father  reserves  the  right  to  remove  such 
into  heaven.  At  this  point  the  Arminian  protests  that  the 
branch,  if  it  is  not  fruitful,  has  no  right  to  go  to  heaven, 
not  recognizing  the  basic  truth  that  no  person  will  ever  enter 
heaven  on  the  ground  of  his  own  merit,  but,  if  he  enters  at 
all,  it  will  be  on  the  basis  of  the  imputed  merit  of  the  Son 
of  God.  God  knows  how  to  deal  righteously  and  perfectly 
with  unfruitful  branches,  and  who  among  all  Christians  is 
able  to  assert  in  truth  that  he  is  fruitful  to  the  degree  which 
is  wholly  pleasing  to  God?  Not  every  believer  who  dies  is 
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removed  because  of  unfruitfulness.  God  reserves  this  form 
of  correction  to  Himself  and  is  faithful  to  the  extent  of 
giving  full  warning  about  that  which  might  occur.  Those 
branches  in  Christ  which  bear  fruit  are  pruned  that  they 
may  bear  more  fruit.  Thus  each  class  in  Christ — ^the  unfruit¬ 
ful  and  the  fruitful — are  said  to  be  under  the  immediate  care 
of  the  Father,  who  is  the  Husbandman.  Wholly  within  the 
sphere  of  his  public  testimony  the  believer  may,  by  not 
being  adjusted  to  the  will  of  Christ,  be  “cast  forth  as  a 
branch”  and  be  “withered.”  His  profession  is  rejected  by  his 
fellow  men  and  his  spiritual  vitality  is  diminished.  This 
figure  which  represents  the  disapproval  of  men  is  very 
strong.  It  is,  nevertheless,  true  that  men  repudiate  the  pre¬ 
tense  of  the  believer  whose  daily  life  becomes  an  abhorrent 
thing  in  their  eyes.  Such,  indeed,  is  the  justification  by  works 
to  which  James  refers  when  he  writes,  “Even  so  faith,  if  it 
hath  not  works,  is  dead,  being  alone.  Yea,  a  man  may  say. 
Thou  hast  faith,  and  I  have  works :  shew  me  thy  faith  with¬ 
out  thy  works,  and  I  will  shew  thee  my  faith  by  my 
works.  .  .  .  Was  not  Abraham  our  father  justified  by  works, 
when  he  had  offered  Isaac  his  son  upon  the  altar?  Seest  thou 
how  faith  wrought  with  his  works,  and  by  works  was  faith 
made  perfect?  And  the  scripture  was  fulfilled  which  saith, 
Abraham  believed  in  God,  and  it  was  imputed  unto  him  for 
righteousness:  and  he  was  called  the  Friend  of  God.  Ye  see 
then  how  that  by  works  a  man  is  justified,  and  not  by  faith 
only”  (James  2:17-18,  21-24).  It  is  true  that  only  faith  will 
justify  before  God  (cf.  Rom.  6:1),  and  that  only  works  will 
justify  before  men;  thus  it  is  justification  by  faith  before  God 
which  crowns  the  whole  present  divine  undertaking  in  salva¬ 
tion  by  grace.  Incidentally,  instructions  on  how  a  branch  may 
be  fruitful  to  the  glory  of  God  are  included,  but  the  objective 
in  view  in  the  figure  of  the  vine  and  its  branches  is  to  show 
the  possibility  of  bearing  fruit.  A  fruitful  life  is  that  which 
brings  honor  and  glory  to  God,  and  that  which  is  profitable. 
There  is  little  need  for  the  utterly  new  character  of  tlys  body 
of  truth  to  be  pointed  out.  No  saint  of  old,  under  any  circum¬ 
stances,  ever  sustained  a  perfected  position  in  Christ,  and 
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apart  from  this  perfected  position  there  could  be  no  rightful 
use  of  this  figure.  The  saints  of  old  had  no  vital  union  to 
Christ,  hence  they  could  sustain  no  vital  communion  with 
Christ. 

d.  A  NEW  RELATIONSHIP  TO  THE  HOLY  SPIRIT.  If  a  dominat¬ 
ing  theme  is  to  be  found  in  this  discourse,  it  is  Christ’s  an¬ 
nouncement  of  the  coming  of  the  Holy  Spirit  into  the  world 
to  continue  the  Former’s  ministry  as  IlaQdxXTjto;  throughout 
this  age.  For  three  and  one-half  years  Christ  had  been  the 
All-Sufficient  One  to  the  disciples.  He  was  about  to  withdraw, 
but  they  are  not  to  be  left  unattended.  Another  naQdxXT)xog 
was  to  come,  as  He  did  come  on  the  Day  of  Pentecost.  The 
new  Advocate  was  to  be  to  men  more  than  the  bodily  presence 
of  Christ  had  been.  It  was  better  that  Christ  should  go  away 
and  that  the  Spirit  should  come.  That  the  present  provision 
in  which  the  Third  Person  indwells  every  believer  is  ad¬ 
vantageous  needs  but  a  moment’s  reflection.  The  Christ  of 
the  three  and  one-half  years  was  not  in  all  places  at  the  same 
time.  When  Lazarus  was  ill,  Christ  was  removed  from  the 
Bethany  home  by  a  two-day  journey.  Under  the  present  rela¬ 
tionship  between  the  Holy  Spirit  and  the  believer,  there  is 
never  a  separation,  nor  is  there  occasion  to  share  Him  with 
others  or  to  await  available  moments  of  contact.  He  the 
indwelling  Spirit  is  the  priceless  heritage  of  every  Christian 
in  every  moment  of  the  Christian’s  life.  The  fact  that  Christ 
was  looking  on  in  this  discourse  to  a  time  and  condition  that 
was  to  be  made  possible  through  His  death.  His  resurrection. 
His  ascension,  and  the  advent  of  the  Spirit  on  the  Day  of 
Pentecost  is  especially  emphasized  by  the  words,  “And  when 
he  is  come,”  which  words  are  spoken  both  in  connection  with 
the  Spirit’s  ministry  to  the  unsaved  (cf.  16:8)  and  His 
ministry  of  teaching  to  the  saved  (cf.  16:13).  It  is  theo¬ 
logically  correct  to  state  that  the  Spirit  is  sent  into  the 
world  both  by  the  Father  (cf.  14:16,  26)  and  by  the  Son 
(cf.  16:7).  This  passage  respecting  the  Holy  Spirit  records 
the  central  truth  relative  to  the  Person  and  work  of  the 
Spirit  in  this  age. 
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John  1j^:16-17, /*And  I  will  pray  the  Father,  and  he  will 
give  you  another  Comforter,  that  he  may  abide  with  you 
for  ever;  even  the  Spirit  of  truth;  whom  the  world  cannot 
receive,  because  it  seeth  him  not,  neither  knoweth  him:  but 
ye  know  him ;  for  he  dwelleth  with  you,  and  shall  be  in  you.” 

The  promise  of  Christ — “I  will  pray  the  Father,  and  he 
shall  give  you  another  Comforter*'  (IlaedxXTiTo?) — ^may  well 
be  set  over  against  Christ's  word  recorded  in  Luke  11 :13,  “If 
ye  then,  being  evil,  know  how  to  give  good  gifts  unto  your 
children:  how  much  more  shall  your  heavenly  Father  give 
the  Holy  Spirit  to  them  that  ask  him?”  This  assurance  was 
uttered  early  in  Christ's  ministry  and,  being  so  great  an 
innovation  over  the  relationships  provided  in  Old  Testament 
times  to  which  the  disciples  were  alone  accustomed,  evidently 
was  never  entered  into  by  them.  After  His  ministry  is  well 
concluded  and  before  He  departs  out  of  this  world.  He  de¬ 
clares  that  He  will  pray  the  Father  and  for  the  very  presence 
of  the  Spirit  for  which  they  had  failed  to  pray.  The  provi¬ 
sions  included  in  Christ's  prayer  are  more  extensive  and 
anticipate  at  least  two  age-characterizing  realities:  (1)  That 
the  Spirit  should  be  given  as  an  indwelling  Person  to  each 
of  the  eleven  men  present.  They,  according  to  Old  Testament 
usage,  had  been  accustomed  to  think  of  the  Spirit  as  be¬ 
stowed  only  for  very  specific  purposes  by  the  sovereign  will 
of  God.  That  the  Spirit  might  be  given  to  all  men  of  faith 
and  without  exception  was  wholly  new  to  them.  Thus  was 
introduced  one  of  the  greatest  features  of  the  new  dispensa¬ 
tion  that  was  then  coming  into  view — a  feature  too  often 
overlooked  by  theologians,  that  the  Spirit  is  given  to  all  be¬ 
lievers  from  the  least  of  them  to  the  greatest  of  them.  Though 
emphasized  constantly  in  the  Epistles,  this  fact  of  the  in¬ 
dwelling  Spirit  is  here  announced  by  Christ  for  the  first  time. 
(2)  The  secona  age-characterizing  feature  is  the  truth  that 
the  indwelling  of  the  Spirit  in  the  child  of  God  is  an  un¬ 
changeable  fact.  Christ  prayed  that  the  Spirit  might  abide 
with  believers  forever,  and  that  prayer  is  answered  as  defi¬ 
nitely  and  certainly  as  the  prayer  that  the  Spirit  should  come 
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at  all.  Thus  it  is  assured  that  the  Spirit  indwells  and  that  He 
abides  in  the  heart  forever.  This  same  truth  John  a£rain 
asserts  in  his  first  Epistle,  **But  the  anointing  which  ye  have 
received  of  him  abideth  in  you”  (1  John  2:27).  This  truth,  it 
will  be  observed,  determines  much  in  the  doctrine  of  the 
security  of  those  who  are  saved.  The  Christian  may  grieve 
the  Spirit,  but  he  will  never  grieve  Him  away ;  he  may  quench 
the  Spirit  (in  the  sense  that  the  Spirit  is  suppressed),  but 
the  Spirit  will  never  leave  the  heart  into  which  He  has  come 
to  abide. 

John  16 ‘7-11.  “Nevertheless  I  tell  you  the  truth;  It  is 
expedient  for  you  that  I  go  away:  for  if  I  go  not  away,  the 
Comforter  will  not  come  unto  you;  but  if  I  depart,  I  will 
send  him  unto  you.  And  when  he  is  come,  he  will  reprove  the 
world  of  sin,  and  of  righteousness,  and  of  judgment:  of  sin, 
because  they  believe  not  on  me;  of  righteousness,  because  I 
go  to  my  Father,  and  ye  see  me  no  more;  of  judgment,  be¬ 
cause  the  prince  of  this  world  is  judged.” 

Twice  in  this  discourse  Christ  refers  to  the  world 
{cosmos)  in  its  relation  to  the  Holy  Spirit.  In  the  portion 
just  considered  He  is  reported  as  saying  of  the  Spirit,  “Whom 
the  world  cannot  receive,  because  it  seeth  him  not,  neither 
knoweth  him.”  In  the  passage  now  being  contemplated  it  is 
said  that  the  Spirit  upon  coming  into  the  world  would 
enlighten  (lUyxw),  not  respecting  every  possible  subject,  but 
those  of  sin,  of  righteousness,  and  of  judgment.  These  are 
the  great  themes  of  the  gospel  of  God’s  grace,  which  three 
themes  are  each  in  turn  beyond  the  natural  understanding  of 
the  unregenerate  man  and  therefore  must  be  especially  and 
supernaturally  revealed  to  him.  As  has  just  been  asserted, 
the  unsaved  do  not  see  or  know  the  Spirit.  The  Apostle  Paul 
says,  “But  the  natural  man  receiveth  not  the  things  of  the 
Spirit  of  God:  for  they  are  foolishness  unto  him:  neither 
can  he  know  them,  because  they  are  spiritually  discerned" 
(1  Cor.  2:14).  And,  again,  “But  if  our  gospel  be  hid,  it  is 
hid  to  them  that  are  lost:  in  whom  the  god  of  this  world  hath 
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blinded  the  minds  of  them  which  believe  not,  lest  the  light 
of  the  glorious  gospel  of  Christ,  who  is  the  image  of  God, 
should  shine  unto  them”  (2  Cor.  4:3-4).  The  Arminian  notion 
that  men  everywhere  are  able,  because  of  a  supposed  com¬ 
mon  grace,  to  believe  on  Christ  and  thus  to  receive  Him  as 
Savior  is  rebuked  by  these  and  other  Scriptures.  No  unregen¬ 
erate  person  can  make  an  intelligent  acceptance  of  Christ 
as  Savior  until  this  preliminary  work  of  the  Spirit  is  wrought 
in  the  heart.  It  is  most  arresting,  and  should  claim  the  atten¬ 
tion  of  all  who  undertake  a  soul-winning  ministry,  that  Christ 
introduces  this  specific  theme  in  His  teaching  regarding  the 
work  of  the  Spirit  in  this  age.  The  passage  is  not  addressed  to 
unregenerate  men;  it  concerns  only  the  saved  and  serves  to 
bring  to  their  attention  a  vital  divine  provision  apart  from 
which  no  really  successful  soul-saving  ministry  can  be  pur¬ 
sued.  A  preliminary  work  must  be  wrought  in  the  heart  of 
those  who  are  unsaved  before  they  can  enter,  by  their  own 
choice,  into  any  saving  relationship  with  Christ.  That  pre¬ 
liminary  work  is  not  a  part  of  their  salvation,  but  is  rather 
an  indispensable  preparation  for  it.  So,  also,  the  Apostle 
writes,  “Moreover  whom  he  did  predestinate,  them  he  also 
called”  (Rom.  8:30),  and  Christ  announced  that  “no  man  can 
come  unto  me,  except  the  Father  which  hath  sent  me  draw 
him”  (John  6:44).  This  specific  enlightening  work  of  the 
Spirit  within  the  unsaved  is  governed  wholly  by  divine  sov¬ 
ereignty  and  is  the  means  by  which  God  calls  out  His  elect 
people.  That  company  is  determined,  not  by  a  supposed 
limited  redemption  in  which  Christ  is  said  to  die  only  for 
those  who  are  to  be  saved,  but  by  this  sovereign,  efficacious 
call.  This  work  of  the  Spirit  within  the  unsaved  is  limited 
to  conviction  on  three  topics,  those  “of  sin,  because  they  be¬ 
lieve  not  on  me ;  of  righteousness,  because  I  go  to  my  Father, 
and  ye  see  me  no  more ;  of  judgment,  because  the  prince  of  this 
world  is  judged.”  Respecting  sin  it  is  to  be  noted  that  the 
Spirit  does  not  remind  the  unsaved  of  all  their  sins,  a  totality 
which  Christ  has  borne,  but  He  rather  brings  to  their  con¬ 
sciousness  the  one  new  sin,  and  that  which  alone  secures 
condemnation.  Of  this  same  distinction,  Christ  said,  “He  that 
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believeth  on  him  is  not  condemned :  but  he  that  believeth  not 
is  condemned  already,  because  he  hath  not  believed  in  the 
name  of  the  only  begotten  Son  of  God”  (John  3:18).  It  would 
be  difficult  indeed  either  by  sermon  or  appeal  to  make  an 
unregenerate  person  realize  the  full  condemning  power  of 
unbelief  toward  Christ  as  Savior ;  yet  this  very  understanding 
is  essential  if  a  real  decision  is  to  be  made  by  the  unsaved. 
In  like  manner,  the  unsaved  must  come  to  realize  that  their 
only  ground  of  acceptance  with  God  is  in  the  unseen  Savior, 
now  at  the  right  hand  of  God  on  high.  Sermons  and  appeals 
cannot  create  this  understanding  in  the  heart;  yet  such  an 
understanding  is  essential  if  the  blinding  of  Satan  is  to  be 
overcome.  And  in  the  third  instance,  the  Spirit  will  enlighten 
respecting  judgment.  This  is  no  reference  to  a  judgment  to 
come,  but  rather  it  recognizes  a  judgment  which  is  past.  It 
is  that  judgment  which  belonged  to  the  sinner,  and  which 
fell  upon  the  Lord  Jesus  Christ  as  the  sinner’s  Substitute. 
Again,  sermons  and  appeals  seem  in  vain  when  depended 
upon  to  create  an  understanding  in  the  mind  of  the  Satan- 
blinded,  unregenerate  person  respecting  these  immeasurable 
values  already  wrought  for  him.  Thus  the  unsaved  persons, 
according  to  the  divine  plan  and  provision,  will  not  only 
come  into  the  possession  of  the  understanding  of  realities 
which  are  essential  to  a  right  choice,  but  they  are  thus  pro¬ 
vided  with  something  to  believe  respecting  Christ  and  His 
saving  work  for  them.  All  soul-saving  ministry  is  confronted 
with  this  human  inability  caused  by  Satan’s  blinding  of  the 
mind  (2  Cor.  4:3-4),  and  such  servants  of  God  as  evangelists 
would  do  well  to  pause  for  adjustment  to  the  revelations. 
Both  sermon  and  methods  should  be  conformed  to  this  great 
reality.  The  supreme  import  of  this  truth  is  seen  in  the  fact 
that  Christ  introduced  it  into  the  Upper  Room  Discourse. 

John  16:12-15,  *T  have  yet  many  things  to  say  unto  you, 
but  ye  cannot  bear  them  now.  Howbeit  when  he,  the  Spirit 
of  truth,  is  come,  he  will  guide  you  into  all  truth :  for  he  shall 
not  speak  of  himself;  but  whatsoever  he  shall  hear,  that 
shall  he  speak:  and  he  will  shew  you  things  to  come.  He  shall 
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glorify  me:  for  he  shall  receive  of  mine,  and  shall  shew  it 
unto  you.  All  things  that  the  Father  hath  are  mine :  therefore 
said  1,  that  he  shall  take  of  mine,  and  shall  shew  it  unto  you.” 

As  the  preceding  passage — dated  regarding  the  time  of  its 
application  by  the  words  “when  he  is  come” — disclosed  the 
work  of  the  Spirit  in  bringing  truth  to  the  unsaved,  this 
portion — ^bearing  the  same  time  indication,  and  following 
immediately  in  the  context — describes  the  work  of  the 
Spirit  in  bringing  truth  to  the  saved.  It  is  true  that  Christ’s 
provision  for  the  writing  of  the  New  Testament  is  indicated 
in  this  Scripture,  but  neither  Luke  who  wrote  his  Gospel 
and  the  Acts  nor  Paul  who  wrote  the  larger  portion  of  the 
Epistles  was  present  when  these  words  were  spoken.  It  is 
also  clear  from  John  17:20  that  Christ  has  in  mind  all 
believers  of  this  age.  The  disciples  had  been  with  Him  in 
closest  intimacy  as  learners  for  three  and  one-half  years. 
They  had  heard  all  His  preaching  and  teaching  and  had 
conversed  with  Him  as  only  those  may  who  have  lived  to¬ 
gether  for  a  term  of  years.  Their  introduction  to  the  truth 
was  extended,  though  so  largely  pursuant  to  His  kingdom 
expectation;  despite  all  this,  the  Lord  declares  that  He  yet 
has  many  things  to  say  unto  them.  Such,  in  general,  is  the 
challenge  which  ever  confronts  each  child  of  God.  Regardless 
of  high  attainments  in  the  knowledge  of  God’s  Word,  it  is 
true  that  He  still  has  many  things  to  disclose.  It  will  be 
remembered  that  up  to  that  time  these  disciples  did  not 
believe  that  Christ  would  die  or  rise  again  from  the  dead. 
Therefore  they  could  not  receive  any  teaching  which  was 
based  on  either  His  death  or  resurrection.  When  all  doc¬ 
trine  which  is  related  to  Christ’s  death  or  His  resurrection  is 
eliminated,  there  is  comparatively  little  left  of  that  which  is 
in  the  most  exact  sense  Christian.  As  the  Synoptic  Gospels 
disclose,  Christ  had  been  occupied  largely  with  those  features 
which  belong  to  Israel’s  earthly  kingdom.  With  that  body  of 
truth  the  disciples,  like  all  instructed  Jews,  were  familiar. 
Not  believing  He  would  die  or  be  raised  from  the  dead,  it  was 
imperative  that  they  see  Him  die  and  greet  Him  in  resurrec- 
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tion.  Not  only  did  they  thus  become  aware  of  His  death 
and  resurrection,  but  they,  by  the  Spirit,  began  at  once  to 
understand  something  of  the  meaning  of  these  age-trans- 
forming  events.  Not  long  before  Christ’s  death  Peter  rebuked 
Christ  for  predicting  His  death;  yet  it  was  this  same  Peter 
who  but  fifty  days  after  the  resurrection  preached  the  great¬ 
est  sermon — ^from  the  angle  of  results — ever  preached  by  a 
man  and  he  based  that  sermon  on  the  death  and  resurrection 
of  Christ.  Thus  it  is  made  evident  that  Peter  advanced  rapidly 
in  the  knowledge  of  the  truth  when  taught  by  the  Spirit.  It  is 
this  possible  advancement  in  the  truth  which  Christ  is  pre¬ 
senting  to  these  disciples  and  to  all  believers,  that  is  set  forth 
in  the  passage  under  consideration.  It  is  here  recorded  that 
a  new  arrangement  would  be  set  up  by  the  coming  of  the 
Spirit.  Not  only  would  the  Spirit  indwell  each  believer  as 
assured  in  14:16-17,  and  decline  to  speak  from  Himself  as 
the  originator  of  the  message,  but  He  would  hear  the  mes¬ 
sage  which  Another  would  speak  and  would  show  it  unto  the 
one  in  whom  He  abides  and  whom  He  serves.  The  identifica¬ 
tion  of  the  One  who  thus  originates  the  message  points  to 
none  other  than  Christ,  who  said  “I  have  yet  many  things 
to  say  unto  you.”  It  is  revealed,  then,  that  in  the  process  of 
divine  instruction  Christ  originates  and  sends  the  message 
that  the  individual  Christian  needs,  and  this  is  heard  by  the 
Spirit  and  from  Christ  conveyed  to  the  mind  and  heart  by  the 
indwelling  Holy  Spirit.  The  Spirit  may  choose  to  employ  a 
human  teacher  or  a  printed  page  or  any  other  means  by 
which  He  can  bring  the  message  to  the  attention  of  the  be¬ 
liever  for  whom  it  is  intended.  Christ’s  unfolding  of  this 
new  divine  arrangement,  as  set  forth  in  this  context,  is  mo¬ 
mentous  in  its  import  to  the  Christian.  By  this  procedure  he 
may  make  uninterrupted  and  measureless  progress  in  the 
knowledge  of  the  truth  of  God.  The  outstanding  features  of 
this  method  of  divine  instruction  are,  as  named  above,  first, 
that  the  Spirit  is  ever  present  in  the  least  of  those  who  are 
saved ;  second,  the  Savior  Himself  is  the  Teacher  who  devises 
the  lesson  which  the  pupil  requires,  and  announces  for  each 
one  the  next  truth  He  would  have  comprehended ;  and,  third. 
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the  Spirit,  from  His  incomparable  position  of  advantage  as 
the  indwelling  Person,  hears  this  truth  and  passes  it  on  to 
the  Christian’s  mind  and  heart.  Most  consequential  is  the  fact 
of  the  Spirit’s  position  as  Indweller,  which  gives  Him  com¬ 
mand  of  the  very  springs  of  human  understanding.  In  fact, 
He  is  there  in  a  position  to  create  understanding.  It  is  sig¬ 
nificant  that,  as  indicated  above.  He  works  thus  in  the  inner 
consciousness  of  the  unsaved  by  enlightening  them,  and  also 
teaches  from  within  those  who  are  saved  and  who  are  ad¬ 
justed  to  Him.  Such  a  limitless  approach  to  the  human  under¬ 
standing  and  emotions  should  not  be  confused  with  the  re¬ 
stricted  influence  one  human  being  may  have  over  another. 
One  person  may  influence  the  thought  of  another,  but  none 
creates  the  thought  and  understanding  which  he  promotes. 

A  second  feature  of  this  teaching  ministry  of  Christ 
through  the  Holy  Spirit  as  revealed  in  the  context  is  the 
listing  of  the  measureless  field  of  truth  which  He  will  dis¬ 
close.  Beyond  the  general  statement  that  the  Spirit  will 
guide  into  “all  truth,’’  the  first  specified  theme  in  the  order 
as  presented  by  Christ  is  that  the  Spirit  will  show  the  be¬ 
liever  “things  to  come.”  Though  human  teachers,  in  forming 
an  order  in  which  the  truth  of  God  should  be  comprehended, 
would  hardly  place  the  subject  of  prophecy  first,  it  remains 
that  Christ  gave  it  that  distinction  and  with  the  implication 
that,  apart  from  this  teaching  ministry  of  the  Spirit  in  the 
heart,  there  will  be  little  understanding  respecting  the  vast 
field  of  prophecy.  What  relation  to  the  Holy  Spirit  is  sus¬ 
tained  by  those  in  the  Christian  profession  who  confess  no 
interest  in  the  prophetic  Scriptures  must  be  determined  by 
others.  Christ  asserts  that  whosoever  is  taught  of  the  Spirit 
will  be  led  into  the  right  understanding  of  prophecy.  That 
which  follows  in  this  divine  curriculum  embraces  the  whole 
field  of  truth  respecting  the  Father,  Christ,  and  all  things 
related  to  Them.  “He  shall  glorify  me.”  By  the  reality  which 
these  four  words  represent,  the  believer  may  judge  himself 
with  respect  to  attainment  in  the  things  of  Christ.  “He  shall 
receive  of  mine,  and  shall  shew  it  unto  you.”  The  boundaries 
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of  human  knowledge  appear  exceedingly  small  compared 
to  the  things  of  the  Father  and  Son.  What,  indeed,  could 
be  added  to  that  represented  by  the  words  “all  truth”?  This 
same  fact  that  the  believer  is  taught  by  the  indwelling  Spirit 
is  taken  up  for  a  large  consideration  by  the  Apostle  Paul  in 
1  Corinthians  2:9 — 3:3,  and  there,  after  having  asserted 
the  truth  that  the  Spirit  is  the  Master  Teacher,  he  distin¬ 
guishes  three  classes  of  people  who  are  divided  according 
to  their  relation  to  the  written  Word  of  God — ^the  unregen¬ 
erate  (‘^1x6?)  man,  described  in  2:14;  the  spiritual 
(jcvEV|xaTix6g)  Christian,  who  discerns  all  things  (2 :15) ;  and 
the  carnal  (aaQxix6g)  believer,  who  can  receive  only  the 
milk  of  the  Word  (3:1-3).  From  this  context  it  is  to  be  seen 
that  the  teaching  ministry  of  the  Spirit  is  impossible  in 
those  who  are  unsaved,  that  it  is  unhindered  in  those  who  are 
in  right  relation  to  Him,  and  it  is  greatly  hindered  in  those 
who  are  carnal  or  fleshly  in  their  lives.  The  student  should 
observe  in  particular  the  fact  that  the  great  truths  related 
to  the  presence  and  work  of  the  Spirit  in  the  world  and  to 
the  believer  were  announced  by  Christ  before  He  went  to 
His  cross. 

e.  A  NEW  RELATIONSHIP  BETWEEN  BELIEVERS.  The  devout 
mind  must  stand  in  awe  and  wonder  when,  having  con¬ 
templated  the  ineffable  mystery  of  unity  in  the  blessed 
Trinity,  it  is  told  that,  in  answer  to  Christ’s  prayer,  believers 
are  related  to  each  other  in  a  unity  comparable  only  to  the 
unity  between  the  Father  and  the  Son.  When  in  the  Scrip¬ 
tures  a  truth  is  stated  twice  it  assumes  important  emphasis 
(cf.  John  17:14,16;  Gal.  1:8-9).  Should  it  be  declared  three 
times  the  emphasis  is  extreme;  but,  when  presented  four 
times  in  the  same  context,  all  human  measurements  with 
regard  to  relative  importance  are  surpassed.  It  would  seem, 
too,  that  when  speaking  to  the  Father  all  repetitions  on  the 
part  of  the  Son  would  be  superfluous;  yet  in  His  High 
Priestly  prayer  Christ  prays  four  times  for  this  unity  be¬ 
tween  believers  to  be  wrought  by  God.  In  John  17:11  it  is 
recorded  that  He  asked  “that  they  may  be  one,  as  we  are.” 
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In  verses  21-23  He  repeats  this  petition  three  times — “that 
they  all  may  be  one;  as  thou,  Father,  art  in  me,  and  I  in 
thee  .  .  .  “that  they  may  be  one,  even  as  we  are  one,”  and 
“that  they  may  be  made  perfect  in  one.”  No  human  mind 
can  comprehend  the  importance  of  this  fourfold  petition 
voiced  by  the  Son  to  the  Father.  The  unity  desired  is  that 
which  the  Father  alone  could  accomplish;  for  Christ  not  only 
appeals  to  the  Father  for  its  realization,  but  He  indicates 
its  superexalted,  divine  character — even  as  the  Father  is  in 
the  Son  and  the  Son  is  in  the  Father.  That  believers  should 
be  thus  related  to  each  other  is  a  disclosure  which  staggers 
the  minds  of  men.  In  addition  to  the  unity  within  the  God¬ 
head  and  the  unity  between  believers,  the  passage — John 
17:21-23 — presents  still  a  third  unity,  that  which  exists  be¬ 
tween  the  Persons  of  the  Godhead  and  the  believers.  To  this 
truth  attention  recently  has  been  given;  however,  the  unity 
of  believers  has  been  created  by  virtue  of  their  position  in 
Christ,  and,  therefore,  both  the  unity  between  the  believers 
and  the  unity  between  the  Persons  of  the  Godhead  and  be¬ 
lievers  are  asked  for  by  the  Savior  in  this  prayer.  Thoughtless 
and  absurd  is  the  modern  notion  that  Christ  was  praying 
that  denominations  which  exist  in  this  remote  time  and  in  a 
country  then  unknown  might  become  organically  united  in 
one,  and  therefore  it  is  the  duty  of  all  sects  to  unite  and 
thus  help  to  answer  this  prayer.  As  indicated  before,  this 
unity  is  sought  at  the  hand  of  the  Father,  indicating  that  it 
is  a  divine  undertaking.  It  is  that,  and  it  results  in  a  unity 
as  organic  and  vital  as  that  between  the  Father  and  the  Son. 
This  prayer  began  to  be  answered  on  the  Day  of  Pentecost 
when  believers  were  by  the  Spirit  baptized  into  one  Body, 
and  is  constantly  answered  whenever  a  soul  is  saved  and 
thus  joined  as  a  member  to  the  Body  of  Christ  by  the  same 
baptism  of  the  Spirit.  The  determining  truth  to  be  recognized 
here  is  that  a  God-wrought  unity  exists  in  answer  to  ChrisPs 
prayer,  and  one  that  in  magnitude,  vital  actuality,  and 
heavenly  ennoblement  is  by  the  Savior  Himself  classed  with 
that  which  is  highest  in  heavenly  realms.  Even  though  this 
truth  regarding  the  unity  of  believers  is  knowledge-surpass- 
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ing,  a  partial  response  may  be  given  to  it,  which  response 
is  far  more  commendable  than  the  almost  complete  neglect  of 
it  or  the  violent  opposition  to  it  which  arises  in  the  centers 
which  are  committed  to  a  program  that  excludes  other  be¬ 
lievers  from  its  fellowship. 

The  Apostle  Paul  arises  to  the  elevated  responsibility  of 
amplifying  by  the  Spirit  a  vital  theme  advanced  in  the  Upper 
Room  Discourse,  when  he  writes,  “I  therefore,  the  prisoner 
of  the  Lord,  beseech  you  that  ye  walk  worthy  of  the  vocation 
wherewith  ye  are  called,  with  all  lowliness  and  meekness, 
with  longsuffering,  forbearing  one  another  in  love;  endeav¬ 
ouring  to  keep  the  unity  of  the  Spirit  in  the  bond  of  peace” 
(Eph.  4:1-3).  Having  declared  in  chapters  1  to  3  the  high 
positions  and  possessions  of  the  one  who  is  in  Christ,  it  is 
needful,  lest  they  be  filled  with  pride,  to  beseech  such  to  re¬ 
member  to  be  meek  and  lowly;  also,  in  view  of  their  true 
divinely  wrought  unity,  they  are  besought  to  exercise  long- 
suffering,  forbearance,  and  love  one  toward  another  and  by 
so  much  “endeavour  to  keep  the  unity  of  the  Spirit  in  the 
bond  of  peace.”  This  unity,  it  will  be  observed,  is  that  already 
made  by  the  Spirit  and  is  not  a  unity  which  is  formed  when 
believers  are  faithful  to  each  other.  Keeping  the  unity  en¬ 
gendered  by  the  Spirit  when  He  united  all  as  members  in 
Christ’s  Body  is  far  removed  from  an  attempt  on  the  part 
of  believers  to  make  a  unity  which  is  no  more  than  the 
outward  exercise  of  good  fellowship  one  with  another.  That 
a  unity  is  divinely  accomplished  and  does  exist  is  demon¬ 
strated  by  the  seven  cardinal  factors  which  enter  into  it. 
These  seven  the  Apostle  asserts  when  he  goes  on  to  state: 
“There  is  one  body,  and  one  Spirit,  even  as  ye  are  called  in 
one  hope  of  your  calling;  one  Lord,  one  faith,  one  baptism, 
one  God  and  Father  of  all,  who  is  above  all,  and  through  all, 
and  in  you  all”  (4:4-6).  The  emphasis  in  this  Scripture  is  on 
the  word  one.  There  is  one  body,  one  Spirit  indwelling,  one 
calling,  one  Lord,  one  body  of  truth,  one  baptism  by  which 
the  unity  is  formed,  and  one  God  and  Father.  In  the  light  of 
this  declaration,  the  unity  is  to  be  kept.  Thus,  also,  in  the 
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light  of  Christ’s  fourfold  prayer  that  it  might  exist,  to  break 
this  unity  becomes  an  immeasurable  sin  against  the  work  of 
God  and  the  heart  of  Christ;  yet  this  unity  is  broken  outward¬ 
ly  when  sectarian  divisions  exist,  and  inwardly  when  the 
divisions  are  nourished  and  cherished  by  Christians.  When 
the  same  Apostle  undertook  to  correct  the  wrongs  in  the 
Corinthian  Church,  as  set  forth  in  his  first  Epistle  to  them, 
before  all  else  he  mentions  divisions  that  existed  among  them, 
even  before  he  mentioned  immorality  and  the  dishonor  to  God 
which  was  caused  by  going  to  law  before  the  unbelieving. 
The  first  commandment  of  Christ  given  in  the  upper  room  is 
that  Christians  are  under  the  greatest  imperative  to  love  one 
another  (John  13:34-35),  and  by  this  love  one  for  the  other 
all  men  are  to  know  that  those  who  so  love  are  His  disciples. 
Similarly,  in  His  prayer  for  oneness  (John  17 :21-23)  Christ 
said  that  through  this  unity  for  which  He  prayed  the  world 
would  come  to  believe  concerning  Himself.  Such  an  oppor¬ 
tunity  has  hardly  been  accorded  the  world  in  this  age,  since 
the  early  days  of  the  Church.  There  is  little  hope  that  it 
will  be  otherwise  in  a  situation  characterized  by  sectarianism 
and  with  no  apparent  disposition  to  judge  and  renounce  this 
high  crime  against  God. 

It  is  clear  then  that  a  unity  does  exist  which  is  wrought 
of  God,  and  that  men  therefore  do  not  have  to  make  a  unity. 
It  is  equally  clear  also  that  believers  are  appointed  to  keep 
this  divinely  wrought  unity.  This  they  do  when  they  love  all 
believers  perfectly,  disregarding  class  distinctions  and  rising 
above  prejudice.  God  alone  can  evaluate  the  extent  of  the  sin 
against  Himself  which  sectarianism  has  caused — a  great  sin 
which  is  never  condoned  or  commended,  but  is  unreservedly 
condemned  in  the  New  Testament.  The  correction  does  not 
lie  in  a  mere  union  of  organizations  or  any  mass  movements, 
though  these  might  help  in  the  matter  of  an  outward  appear¬ 
ance.  The  injunction  to  keep  the  unity  of  the  Spirit,  like  the 
one  to  love  one  another,  is  personal  in  its  outworking  and  is 
fulfilled  when  the  believer  recognizes  and  loves  every  other 
Christian. 


128 


Bibliotheca  Sacra 


f.  A  NEW  GROUND  OF  PRAYER.  The  unique  character  of 
the  Upper  Room  Discourse  is  especially  seen  in  its  new  revela¬ 
tion  regarding  prayer.  A  moment’s  thought  respecting  the 
new  relations  between  the  Persons  of  the  Godhead  and  the 
believers  will  suggest  at  once  the  necessity,  arising  from  those 
relations,  of  an  entirely  new  reality  in  prayer.  In  other 
words,  the  dispensational  feature  of  prayer — so  little  consid¬ 
ered  by  theologians — is,  nevertheless,  of  paramount  import 
and  its  recognition  is  imperative  if  the  scope  of  the  entire 
field  of  prayer  is  to  be  comprehended.  Not  only  the  general 
significance  of  prayer  but  also  its  new  ground  is  indicated 
by  the  fact  that  Christ  returns  to  this  theme  five  times  in 
this  one  discourse  (cf.  14:12-14;  15:7,  16;  16:23-24,  26). 

Since  no  Christology  is  complete  which  does  not  contem¬ 
plate  Christ’s  own  exercise  of  the  ministry  of  prayer,  atten¬ 
tion  should  be  given  to  that  engaging  theme.  As  the  humanity 
of  Christ  is  the  divine  ideal  in  the  human  sphere,  it  was 
essential  that  the  Savior  fulfill  what  is  man’s  highest  service 
in  the  sphere  of  prayer.  Naturally  the  subjects  of  Christ’s 
prayer  transcend  the  field  of  the  Christian’s  praying,  but  His 
attention  to  prayer  must  ever  be  an  example  to  His  own. 
Of  one  occasion  it  is  written,  “And  it  came  to  pass,  that,  as 
he  was  praying  in  a  certain  place,  when  he  ceased,  one  of 
his  disciples  said  unto  him,  Lord,  teach  us  to  pray,  as  John 
also  taught  his  disciples”  (Luke  11:1).  Discovering  the  Lord 
in  prayer,  the  disciples  are  impressed  with  His  complete 
devotion  to  the  exercise  of  prayer,  and  they  may  have  rea¬ 
soned  that  if  He  who  is  so  perfect  in  Himself  needed  to  pray, 
how  much  more  needful  it  would  be  for  men  like  themselves. 
Hence  the  request,  “Lord,  teach  us  to  pray.”  The  force  of 
this  petition  is  sacrificed  when  it  is  supposed  that  they  asked 
Him  to  teach  them  how  to  pray.  The  problem  is  not  one  of 
a  better  method ;  it  is  one  of  really  attending  to  this  limitless 
ministry.  Outside  the  High  Priestly  prayer  found  in  John, 
chapter  17,  there  is  little  record,  comparatively,  covering  that 
which  entered  into  the  prayers  of  the  Savior;  yet  He  often 
prayed  all  night  and  at  other  times  arose  a  great  while  before 
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day  that  He  might  give  Himself  to  prayer.  The  inner  life 
of  any  person  is  revealed  in  that  one’s  private  prayer;  and 
rich  indeed  would  be  the  revelation  could  a  record  be  had 
of  Christ’s  prayers. 

During  His  earth  ministry  Christ  taught  much  concerning 
prayer,  before  He  came  to  the  upper  room.  His  instructions 
were  largely  related  to  the  age  of  the  law,  which  obtained 
to  the  hour  of  His  death.  He  also  anticipated  the  exercise  of 
prayer  in  the  future  kingdom.  These  instructions,  pursuant 
to  both  the  past  and  future  ages,  deserve  careful  study;  but 
an  entirely  new  ground  and  manner  of  prayer  was  introduced 
in  the  upper  room.  It  was  thus  of  necessity.  Through  Christ’s 
death  and  resurrection  and  the  new  relationship  to  be 
wrought  by  the  Holy  Spirit  following  His  advent  into  the 
world  at  Pentecost,  new  privileges  and  responsibilities  were 
established  which  determine  the  whole  form  and  character 
of  prayer.  The  present  measureless  advantage  is  that  those 
who  are  saved,  being  joined  to  the  Lord  as  members  in  His 
Body — all  who  believe  are  joined,  are  in  a  favored  position: 
they  pray  in  the  name  of  Christ.  The  disciples  are  reminded — 
as  are  all  others  who  read  the  record  of  Christ’s  words — ^that 
“hitherto  have  ye  asked  nothing  in  my  name.”  Since  the  new 
ground  of  prayer  provides  access  to  the  limitless  resources 
of  Him  who  is  infinite,  the  new  appeal  which  conditions  this 
measureless  possibility  is  important  to  the  last  degree,  and 
well  it  becomes  the  earnest  Christian  to  enter  intelligently 
and  fully  into  these  unbounded  provisions.  Of  Christ’s  five 
references  to  prayer  in  this  discourse,  three  are  of  major 
importance. 

John  1^:12-14.  “Verily,  verily,  I  say  unto  you.  He  that 
believeth  on  me,  the  works  that  I  do  shall  he  do  also;  and 
greater  works  than  these  shall  he  do;  because  I  go  unto  my 
Father.  And  whatsoever  ye  shall  ask  in  my  name,  that  will 
I  do,  that  the  Father  may  be  glorified  in  the  Son.  If  ye 
shall  ask  any  thing  in  my  name,  I  will  do  it.” 

It  is  well  to  observe  that  this  introductory  passage  estab- 
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lishes,  in  the  first  instance,  the  truth  that  the  believer’s  rela¬ 
tion  to  Christ  is  that  of  a  partnership.  A  great  enterprise 
has  been  launched  into  which  the  child  of  God  of  this  age  is 
drawn  and  into  which  his  service  has  been  incorporated. 
Such  declarations  as  “we  as  workers  together  with  him”  (2 
Cor.  6:1)  and  “God  is  faithful,  by  whom  ye  were  called  unto 
the  fellowship  of  his  Son  Jesus  Christ  our  Lord”  (1  Cor.  1:9) 
serve  to  amplify  this  thought  of  partnership.  It  is  because  of 
the  truth  that  this  joint  interest  exists  that  the  believer  is 
enjoined  to  be  “always  abounding  in  the  work  of  the  Lord”; 
for  it  is  this  divine  undertaking  in  which  the  entire  “firm” 
is  engaged.  It  must  therefore  be  shared  alike  by  all  who  are 
within  its  bounds.  It  is  thus  that  the  significant  words  of 
Christ  apply,  namely,  “the  works  that  I  do  shall  he  do  also; 
and  greater  works  than  these  shall  he  do.”  The  greater  deeds, 
generally  speaking,  will  be  accomplished  by  the  partnership 
formed.  At  no  point  does  Christ  release  to  another  the  re¬ 
sponsibility  for  the  actual  achievement  of  these  greater 
works.  Twice  in  this  context  (vss.  13-14)  He  gives  assurance 
thereof  in  the  words,  “I  will  do.”  However,  as  certainly  as 
Christ  reserves  to  Himself  the  actual  doing  of  the  works,  as 
certainly  He  assigns  to  the  believer-partner  the  service  of 
prayer.  He  declares,  “If  you  shall  ask  any  thing  ...  I  will 
do  it.”  Such  is  the  divine  arrangement,  which  carries  with 
it  the  implication  that  unless  the  believer-partner  discharges 
his  specific  service  of  asking  there  may  be  failure  in  that 
which  otherwise  might  be  achieved. 

The  new  ground  of  prayer  is  seen  in  the  truth  that  all 
efficacy  depends  upon  the  prayer  being  presented  in  Christ’s 
name.  Since  all  depends  on  the  power  of  that  name,  it  con¬ 
cerns  every  Christian  to  understand  what  is  involved  in  this 
new  basis  of  prayer.  At  least  two  vital  relationships  are  in¬ 
volved:  (1)  that  the  believer,  being  in  Christ,  must  ever  pray 
from  that  position.  He  may  pray  what  would  of  itself  prove 
to  be  an  unworthy  prayer ;  but  still  he  could  not  pray  outside 
of  his  position  in  Christ,  and  his  voice  in  prayer  is  heard 
by  the  Father  even  as  He  hears  the  voice  of  His  Son,  whose 
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every  prayer  is  assuredly  answered.  As  the  believer  is  ac¬ 
counted  righteous  since  he  is  in  Christ  (Rom.  3:22;  2  Cor. 
6:21),  and  accepted  because  he  is  in  the  Beloved  (Eph.  1:6), 
and  loved  as  the  Son  is  loved  (John  17:23),  in  like  manner 
he  is  heard  as  Christ  is  heard,  being  in  Christ.  (2)  It  is  also 
to  be  recognized  that  the  Christian,  being  in  the  partnership 
with  Christ,  may  expect  that  his  prayer,  if  prompted  by  the 
Spirit,  will  be  indited  by  Christ  Himself.  It  is  as  though 
Christ  offered  the  prayer;  and  that,  again,  assures  the  an¬ 
swer.  The  limitlessness  of  the  promise,  “Whatsoever  ye  shall 
ask  in  my  name,  that  will  I  do,”  can  be  guaranteed  only  as 
the  prayer  is  such  as  Christ  would  present  to  the  Father. 
Such  a  prayer  is  granted  directly  and  specifically  for  Christ’s 
sake.  The  believer’s  acknowledged  inablity  to  discern  what 
constitutes  an  acceptable  subject  of  prayer  is  overcome,  in 
the  divine  arrangement,  by  the  ministry  of  the  Holy  Spirit. 
This  ministry  of  the  Spirit  is  vouchsafed  to  the  Christian  in 
other  Scriptures  of  the  New  Testament  which  are  equally  ap¬ 
plicable  to  the  child  of  God  in  this  age.  The  Apostle  declares, 
“Likewise  the  Spirit  also  helpeth  our  infirmities :  for  we  know 
not  what  we  should  pray  for  as  we  ought :  but  the  Spirit  itself 
maketh  intercession  for  us  with  groanings  which  cannot  be 
uttered.  And  he  that  searcheth  the  hearts  knoweth  what  is  the 
mind  of  the  Spirit,  because  he  maketh  intercession  for  the 
saints  according  to  the  will  of  God”  (Rom.  8:26-27);  and  by 
the  same  Apostle  the  Christian  is  exhorted  to  be  “praying  al¬ 
ways  with  all  prayer  and  supplication  in  the  Spirit,  and  watch¬ 
ing  thereunto  with  all  perseverance  and  supplication  for  all 
saints”  (Eph.  6:18);  and  Jude  speaks  of  the  high  privilege 
of  “pra3dng  in  the  Holy  Ghost”  (Jude  1:20).  It  is  therefore 
to  be  concluded  that  prayer  is  the  exalted  service  of  the 
believer  in  his  present  partnership  with  Christ,  and  that  to 
some  degree  it  measures  the  extent  of  the  achievement  to  be 
wrought  by  the  new  association  formed  by  Christ  and  all 
Christians.  It  is  certain,  too,  that  a  new  ground  of  prayer 
is  provided  which  is  not  to  be  compared  in  its  effectiveness 
with  any  other  ground  of  prayer  that  has  ever  existed  before. 
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John  15:7,  “If  ye  abide  in  me,  and  my  words  abide  in 
you,  ye  shall  ask  what  ye  will,  and  it  shall  be  done  unto  you.” 

This  the  second  major  teaching  by  Christ  on  prayer  in 
the  Upper  Room  Discourse  presents  the  same  unlimited  pos¬ 
sibility.  The  phrase,  “ye  shall  ask  what  ye  will,”  is  without 
bounds;  however,  in  the  form  that  the  prayer  which  is  thus 
unrestricted  takes,  there  are  two  conditions  set  forth :  “if  ye 
abide  in  me,  and  my  words  abide  in  you.”  To  have  the 
words  of  Christ  in  the  heart  is  to  informed  about  that  which 
constitutes  His  will,  or  that  which  He  elsewhere  has  termed 
“my  commandments”  (vs.  10).  That  which  constitutes  His 
will  must  be  comprehended  before  it  can  be  undertaken.  On 
the  other  hand,  to  abide  in  Christ  is,  according  to  verse 
10,  not  a  matter  of  remaining  in  union  with  Christ,  but 
rather  a  matter  of  remaining  in  communion  with  Christ 
through  obedience.  Having  learned  His  will,  it  is  essential 
that  it  be  obeyed.  It  becomes,  then,  a  matter  of  finding  and 
doing  the  will  of  Christ.  John  in  his  first  Epistle  calls  atten¬ 
tion  to  the  lack  of  confidence  toward  God  which  arises  in  the 
believer’s  heart  when  he  has  consciously  failed  to  do  Christ’s 
will.  He  writes :  “For  if  our  heart  condemn  us,  God  is  greater 
than  our  heart,  and  knoweth  all  things.  Beloved,  if  our 
heart  condemn  us  not,  then  have  we  confidence  toward  God. 
And  whatsoever  we  ask,  we  receive  of  him,  because  we  keep 
his  commandments,  and  do  those  things  that  are  pleasing  in 
his  sight”  (1  John  3:20-22). 

John  16:23-24,  “And  in  that  day  ye  shall  ask  me  nothing. 
Verily,  verily,  I  say  unto  you.  Whatsoever  ye  shall  ask  the 
Father  in  my  name,  he  will  give  it  you.  Hitherto  have  ye 
asked  nothing  in  my  name:  ask,  and  ye  shall  receive,  that 
your  joy  may  be  full.” 

In  addition  to  the  limitless  scope  of  prayer  which  this 
passage  asserts,  the  order  of  prayer  is  here  revealed  and  a 
final  declaration  is  made  of  the  high  privilege  of  praying  in 
the  name  of  Christ.  The  momentous  phrase,  “Hitherto  have 
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ye  asked  nothing  in  my  name,”  is  a  plain  averment  of  a  fact 
which  may  easily  go  unobserved  otherwise.  The  ground  of 
prayer  in  Christ’s  name  is  strictly  a  new  divine  administra¬ 
tion  and  so  all  former  prayer,  whatever  the  basis  of  its  ap¬ 
peal,  is  lacking  in  this  respect.  In  this  all-inclusive  statement 
Old  Testament  prayers  and  even  the  so-called  Lord’s  Prayer 
— all  of  which  were  familiar  to  the  disciples — are  compre¬ 
hended.  This  teaching  by  Christ  is  also  distinctive  in  that  it 
asserts  that  prayer  is  not  to  be  addressed  to  Him — ^the  Second 
Person.  This  is  reasonable  in  view  of  the  truth  that  Christ 
is  the  believer’s  partner  in  the  practice  of  prayer  and  there¬ 
fore  not  the  Person  to  be  addressed  in  prayer.  In  like  manner, 
the  Holy  Spirit  enables  the  child  of  God  in  prayer  and  there¬ 
fore  is  not  the  One  to  whom  the  believer 'should  pray.  The 
right  order  or  form  of  prayer  is  to  pray  to  the  Father  in  the 
name  of  the  Son  and  through,  or  by  the  power  of,  the  Holy 
Spirit. 

In  conclusion  it  should  be  emphasized  that  for  all  believers 
the  greatest  of  all  service  is  the  exercise  of  prayer  to  the 
Father  in  the  name  of  the  Son  and  that  in  the  power  of  the 
Holy  Spirit. 

g.  THE  PROMISED  RETURN.  “Let  not  your  heart  be  troubled : 
ye  believe  in  God,  believe  also  in  me.  In  my  Father’s  house 
are  many  mansions:  if  it  were  not  so,  I  would  have  told  you. 
I  go  to  prepare  a  place  for  you.  And  if  I  go  and  prepare  a 
place  for  you,  I  will  come  again,  and  receive  you  unto  myself ; 
that  where  I  am,  there  ye  may  be  also”  (14:1-3). 

Perhaps  the  student  has  been  reminded  of  the  wide  differ¬ 
ence  between  two  great  events  which,  though  in  no  way  re¬ 
lated,  are  each  in  their  turn  rightly  styled  a  coming  of  Christ. 
The  first  in  the  chronological  order  is  the  signless,  timeless, 
and  prophetically  unrelated  coming  of  Christ  into  the  air 
to  gather  the  Church,  His  Body  and  Bride,  to  Himself ;  and 
that  event,  which  might  occur  at  any  moment,  marks  the 
termination  of  the  Church’s  pilgrim  sojourn  on  the  earth. 
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By  their  removal  the  way  becomes  clear  for  the  concluding 
of  that  portion  of  the  Mosaic  age  which,  as  represented  by 
DanieFs  seventieth  week,  yet  remains  to  run  its  course.  The 
period  of  Daniel’s  seventieth  week  is  clearly  the  time  of 
Jehovah’s  judgments  in  the  earth  and  the  moment  of  His 
fulfillment  of  all  His  covenants  with  His  earthly  people, 
Israel.  This  leads  to  the  second  coming  of  Christ  per  se, 
which  is  His  glorious  appearing.  This  event  constitutes  a 
major  theme  of  Old  Testament  prediction,  itself  continued 
on  into  the  Synoptics  and  other  portions  of  the  New 
Testament.  It  is  not  until  the  very  end  of  Christ’s  ministry, 
as  recorded  in  the  Upper  Room  Discourse,  that  the  first 
event — that  which  concerns  the  Church  alone — is  introduced. 
Since  this  event  is  an  important  feature  of  the  future  experi¬ 
ence  of  the  Church,  it  is  to  be  expected  that  Christ  would 
anticipate  it  in  this  discourse.  This  He  did  as  recorded  in 
John  14:1-3,  quoted  above.  In  the  main,  the  passages  which 
relate  to  the  first  (in  their  chronological  order)  of  the  two 
events  may  be  distinguished  by  the  fact  that  in  them  the 
movement  is  from  the  earth  into  heaven  (cf.  John  14:1-3; 
1  Thess.  4:16-17),  while  the  movement  in  the  second  event 
is  from  heaven  to  earth  (cf.  Matt.  24:30;  2  Thess.  1:7-9; 
Rev.  19:11-16).  With  this  general  distinction  in  mind,  the 
words  of  Christ  recorded  in  the  Upper  Room  Discourse 
should  not  be  misconstrued.  He  said :  “I  will  come  again,  and 
receive  you  unto  myself.”  As  revealed  in  1  Thessalonians 
4:13-18,  He  comes  only  to  the  upper-air  spaces  and  the  be¬ 
lievers  are  gathered  together  unto  Him  (cf.  2  Thess.  2:1). 

It  is  reasonable  that  this  stupendous  event,  as  it  relates 
itself  to  each  Christian  in  this  age,  should  be  given  its  intro¬ 
duction  as  a  revelation  from  Christ  Himself;  and  it  is 
equally  reasonable  that,  as  the  event  concerns  only  those  who 
make  up  His  Bride,  it  would  not  be  mentioned  by  Christ  until 
this  company  are  addressed  by  Him,  as  they  are  for  the  first 
time  in  the  upper  room.  Much,  indeed,  is  introduced  in  the 
Scriptures  generally  concerning  Christ’s  coming  again  to 
Israel  and  to  the  earth,  but  His  call  for  His  Bride  is  not 
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foreseen  until  He  speaks  to  them  of  it  in  particular.  In  this 
discourse,  Christ  refers  in  other  portions  of  it  to  the  relation 
He  will  sustain  to  them  after  His  departure  and  assures  them 
that  He  will  come  to  them  (cf.  John  14:18,  28;  16:16,  19, 
22) ;  but  the  clear,  all-important  declaration  respecting  the 
removal  of  the  Church  is  found  only  in  the  passage  under 
consideration. 


CONCLUSION 

Beyond  the  seven  major  themes  of  the  Upper  Room 
Discourse,  designated  above,  it  will  be  noted  that  almost 
every  important  doctrine  of  theology  is  directly  or  indirectly 
included  in  these  five  brief  chapters  of  John:  (1)  the  truth 
that  the  Scriptures  are  inspired — “I  have  given  them  thy 
word,”  “Thy  word  is  truth”  (John  17:8,  14,  17);  (2)  revela¬ 
tion  respecting  the  Godhead,  for  in  this  portion  the  separate, 
individual  activities  of  the  Persons  of  the  Trinity  are  more 
evident  than  in  any  other  portion  of  the  Bible;  (3)  of  the 
angels,  only  a  passing  reference  to  Satan  as  the  evil  one  is 
included  (John  17 :15,  R.V.) ;  (4)  of  man  and  his  sin  it  is 
recorded  that  the  unsaved  may  be  enlightened  by  the  Spirit 
respecting  sin,  righteousness,  and  judgment — and  in  so 
far  as  the  message  is  addressed  to  the  saved,  it  concerns  their 
cleansing  (13:1-20;  15:1-10);  (5)  likewise,  being  addressed 
to  the  saved,  there  is  little  about  the  way  of  salvation  (cf. 
John  14:6;  16:8-11) ;  (6)  in  no  other  Scripture  is  the  doctrine 
of  the  one  Body,  the  basis  of  all  revelation  concerning  the 
Church,  so  emphasized  (cf.  John  13:34-35;  14:20;  17:11, 
21-23) ;  (7)  of  the  future,  that  which  immediately  concerns 
the  true  Church  is  announced  for  the  first  time,  namely,  the 
rapture  (cf.  John  14:1-3).  As  the  Sermon  on  the  Mount  re¬ 
lates  to  the  Old  Testament,  the  Upper  Room  Discourse  relates 
itself  to  the  Epistles  of  the  New  Testament.  An  unrelenting 
study  of  this  discourse  is  enjoined  upon  the  student — espe¬ 
cially  as  it  relates  itself  to  the  Epistles  of  the  New  Testament. 
Dallas,  Texas. 
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THE  ABRAHAMIC  COVENANT  AND 
PREMILLENNIALISM 
By  John  F.  Walvoord,  Th.D. 

(Continued  from  the  January-March  Number,  1952) 
WILL  ISRAEL  CONTINUE  AS  A  NATION? 

The  point  at  issue.  In  previous  discussion  of  the  Abra- 
hamic  Covenant,  it  was  shown  that  the  term  seed  of  Abraham 
had  three  distinct  meanings  as  used  in  Scripture.  It  is  used 
(1)  of  the  natural  seed  of  Abraham,  limited  in  some  contexts 
to  the  seed  of  Jacob  or  Israel;  (2)  it  is  used  of  the  spiritual 
seed  of  Abraham  within  the  natural  seed — spiritual  Israel; 
(3)  it  is  used  of  those  who  are  spiritual  seed  of  Abraham 
but  not  natural  descendants,  i.e.,  Gentile  believers.  Premil- 
lenarians  concede  to  amillenarians  the  existence  of  a  spiritual 
seed  of  Abraham.  The  point  at  issue  is  that  amillenarians 
insist  that  the  Abrahamic  Covenant  is  fulfilled  only  through 
the  spiritual  seed  of  Abraham  and  that  therefore  Israel 
racially  and  nationally  has  no  covenant  promises. 

The  meaning  of  the  term  **Seed  of  Abraham.**  The  usual 
amillennial  position  is  stated  by  Albertus  Pieters  in  these 
words:  “Whenever  we  meet  with  the  argument  that  God 
made  certain  promises  to  the  Jewish  race,  the  above  facts 
are  pertinent.  God  never  made  any  promise  to  any  race  at 
all,  as  a  race.  All  His  promises  were  to  the  continuing  cove¬ 
nanted  community,  without  regard  to  its  racial  constituents 
or  to  the  personal  ancestry  of  the  individuals  in  it.  Hence 
no  proof  that  those  whom  the  world  now  calls  ‘the  Jews’ 
are  descended  from  Abraham,  if  it  could  be  supplied  (which 
it  can  not),  would  be  of  any  avail  to  prove  that  they  are 
entitled  to  the  fulfillment  of  any  divine  promise  whatsoever. 
Those  promises  were  made  to  the  covenanted  group  called 
‘The  Seed  of  Abraham,’  and  to  that  community  they  must 
be  fulfilled.  What  is  needed  is  that  one  shall  bring  forward 
proof  of  his  membership  in  that  group.”'* 

**Albertut  Pieteri,  Tke  Seed  of  Abraham,  pp.  19*20. 
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The  amillennial  viewpoint  as  represented  by  Pieters  holds, 
then,  to  the  following  position:  (1)  God  never  made  any 
promises  to  the  physical  seed  of  Abraham  as  a  race;  (2)  the 
Abrahamic  promises  are  given  only  to  the  spiritual  seed  of 
Abraham  or  the  “continuing  covenanted  community**;  (3) 
Jews  today  have  no  claim  on  the  promise  to  Abraham  because 
(a)  they  are  not  the  spiritual  seed ;  (b)  they  could  not  prove 
that  they  are  the  physical  seed  an3rway. 

To  say  the  least,  these  are  sweeping  statements  for 
which  the  most  complete  proof  should  be  available.  An  exam¬ 
ination  of  Pieters*  arguments  fails  to  produce  any  conclusive 
proof.  What  is  his  proof  for  the  statement  that  God  made 
no  promises  to  the  physical  seed  of  Abraham  as  a  race?  A 
search  of  his  book  produces  no  proof  whatever.  Pieters 
shows  what  premillenarians  concede :  that  there  is  a  spiritual 
seed  of  Abraham  who  are  blessed  with  Abraham  and  for  the 
same  reason,  that  they  believe  in  God.  He  shows  that  the 
blessings  of  the  covenant  go  beyond  the  physical  seed  of 
Abraham,  which  also  everyone  concedes.  What  he  fails  to 
show,  and  this  is  the  point  of  the  whole  issue,  is  that  no 
promises  are  given  to  the  physical  seed. 

An  examination  of  the  whole  context  of  the  Abrahamic 
Covenant  shows  that  first  of  all  it  was  vitally  connected 
with  Abraham*s  physical  seed,  Isaac.  God  said  of  Isaac 
before  he  was  born,  “I  will  establish  my  covenant  with  him 
for  an  everlasting  covenant  and  with  his  seed  after  him** 
(Gen.  17:19).  How  did  Abraham  understand  the  term  eeed 
here?  Obviously,  it  had  reference  to  the  physical  seed,  Isaac, 
and  his  physical  descendants..  God  did  not  say  that  no 
spiritual  blessing  would  come  to  those  outside  the  physical 
seed,  but  the  physical  line  of  Isaac  would  inherit  the  promises 
given  to  the  “seed  of  Abraham.** 

Later  God  made  the  same  promise  to  Jacob  (Gen.  28:13- 
14)  reiterating  the  particular  promises  peculiar  to  the  physi¬ 
cal  seed  of  Abraham:  possession  of  the  land;  a  great  pos¬ 
terity  as  to  number,  and  that  “in  thee  and  in  thy  seed  shall 


138 


Bibliotheca  Sacra 


all  families  of  the  earth  be  blessed.”  Nothing  should  be 
plainer  than  that  Abraham,  Isaac,  and  Jacob  understood  the 
term  seed  as  referring  to  their  physical  lineage.  While 
blessing  is  promised  those  outside  the  seed  of  Abraham  if 
they  believe  as  godly  Abraham  believed,  the  particular 
promises  of  a  great  posterity,  of  possession  of  the  land,  and 
being  the  channel  of  blessing  to  Gentiles  is  never  given  to  any 
except  the  physical  seed.  Again  it  should  be  made  clear  that 
God  is  not  undertaking  to  fulfill  the  promise  to  all  the  physi¬ 
cal  seed  of  Abraham,  but  through  some  of  them,  chosen  as 
the  line  of  the  seed.  While  the  line  of  the  seed  culminates  in 
Christ,  who  fulfills  much  of  the  promise  of  blessing  to  the 
Gentiles,  it  is  clear  that  all  the  twelve  tribes*  not  only  Judah, 
were  considered  the  seed  of  Abraham  and  in  particular  the 
seed  of  Israel. 

While  Pieters*  presentation  of  the  amillenarian  position 
accomplishes  about  all  that  could  be  asked  for  that  viewpoint, 
it  must  be  rejected  as  lacking  any  positive  proof.  The  argu¬ 
ments,  however  cogently  presented,  do  not  prove  the  point  at 
issue.  The  Scriptural  use  of  the  term  seed  of  Abraham  while 
it  justifies  the  concept  of  a  spiritual  seed  does  not  exclude 
the  promises  to  the  physical  seed.  The  amillenarian  argu¬ 
ments  beg  the  question  by  assuming  what  they  are  trying 
to  prove.  The  fact  is  that  Pieters  and  most  amillenarians 
seem  to  avoid  the  real  issues  and  in  their  discussion  of  the 
Abrahamic  Covenant  do  not  deal  with  that  aspect  that  con¬ 
cerns  the  physical  seed. 

The  concluding  point  of  Pieters,  that  the  Jews  have  no 
racial  continuity,  is  an  illustration  of  the  extremes  to  which 
amillenarians  are  forced  to  go  to  sustain  their  position. 
Certainly  the  world  today  is  bearing  witness  to  the  continu¬ 
ing  physical  strain  of  Jewish  blood,  however  contaminated 
by  marriage  with  Gentiles.  The  Jews  themselves  acknowledge 
this  physical  lineage.  Practically  all  Biblical  scholars  who  are 
conservative  acknowledge  it  whether  premillennial,  post- 
millennial,  or  amillennial.  Certainly  the  Scriptures  continue 
the  recognition  of  this  people  even  after  centuries  of  inter- 
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marriage  with  Gentiles.  The  Book  of  Revelation  in  its  pro¬ 
phetic  account  of  things  future  speaks  of  the  twelve  tribes 
being  again  identified  by  God.  In  modern  history  we  have 
witnessed  the  creation  of  the  political  state  of  Israel  in 
Palestine,  the  persecution  of  Jews  as  such  in  Europe,  the 
continued  teachings  of  orthodox  Judaism  as  well  as  its  re¬ 
formed  counterparts.  Anyone  in  the  face  of  such  overwhelm¬ 
ing  evidence  for  recognition  of  the  physical  seed  of  Abraham 
in  the  world  today  who  in  effect  denies  them  right  and  title 
to  the  name  Israel  is  shutting  his  eyes  to  some  very  plain 
facts.  One  of  the  greatest  of  modern  miracles  has  been  the 
preservation  of  the  identity  of  Israel  as  a  race  and  nation,  a 
fact  which  has  been  the  stumbling  stone  for  the  amillennial 
denial  of  Israel's  future.  To  deny  that  Israel  has  a  bona  fide 
existence  today  is  to  ignore  that  which  is  plain  to  everyone 
else. 

The  term  **IsraeU*  The  millennial  controversy  over  the 
meaning  of  the  term  seed  of  Abraham  carries  over  into  the 
term  Israel.  As  a  title  given  to  Jacob,  meaning  prince  of  God, 
it  has  commonly  been  used  to  designate  the  physical  descend¬ 
ants  of  Jacob.  While  amillenarians  tend  to  deny  that  the 
seed  of  Abraham  has  any  physical  reference,  as  we  have 
seen,  they  concede  that  the  term  Israel  has  some  physical 
reference.  The  question  at  issue  does  not  concern  the  Old 
Testament  use  of  the  term  so  much  as  it  concerns  the  New 
Testament  meaning  of  Israel. 

Amillenarians  characteristically  do  not  agree  among 
themselves  on  even  the  essentials  of  their  theology,  and  their 
concept  of  Israel  is  a  good  illustration.  The  older  and  more 
familiar  type  of  amillenarians,  of  which  Calvin  may  be 
taken  as  a  representative,  holds  that  when  Israel  rejected 
Christ  they  lost  their  promises  and  that  the  New  Testament 
church  has  become  the  inheritor  of  Israel’s  covenants.  The 
church  of  the  New  Testament,  they  hold,  is  Israel.  Oswald 
Allis,  for  instance,  is  a  staunch  defender  of  Calvin’s  view¬ 
point  and  goes  so  far  as  to  label  as  extremists  all  who  dis¬ 
agree  with  him  on  this  point.  He  states:  “Carrying  to  an 
almost  unprecedented  extreme  that  literalism  which  is  char- 
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acteristic  of  Millenarianism,  they  [the  Brethren  Movement] 
insisted  that  Israel  must  mean  Israel,  and  that  the  kingdom 
promises  in  the  Old  Testament  concern  Israel  and  are  to 
be  fulfilled  to  Israel  literally/’**  Allis  is  a  little  wild  in  this 
charge  as  will  be  made  evident.  The  idea  that  Israel  means 
Israel  is  not  unprecedented,  nor  is  it  confined  to  the  Brethren 
movement.  It  is  held  in  its  essentials  by  the  postmillenarian 
Charles  Hodge*”  and  by  Professor  William  Hendriksen  of 
Calvin  Seminary,  an  avowed  amillenarian.*”  Allis  seems 
unaware  that  he  himself  is  the  one  out  of  step.  The  whole 
tendency  of  modern  theology  both  conservative  and  liberal 
is  toward  the  position  of  distinguishing  rather  than  merging 
Biblical  Judaism  and  Christianity. 

The  newer  amillennial  approach  to  the  meaning  of  the 
term  Israel  is  to  regard  it  as  always  being  basically  a  refer¬ 
ence  to  those  physically  Israel.  They  may  regard  them  like 
Hendriksen  as  spiritual  Israel  or  elect  Israel  down  through 
the  ages,  or  like  the  postmillenarian  Charles  Hodge  as  Isra¬ 
elites  who  become  Christians — certainly  one  of  the  Biblical 
usages,  but  there  is  no  longer  much  zeal  to  make  the  church 
the  inheritor  of  all  Israel’s  promises. 

There  are  a  number  of  good  reasons  for  this  trend  away 
from  Calvin  and  his  modern  disciple  Allis.  Obviously  the 
church  does  not  fulfill  in  any  literal  way  the  great  bulk  of 
Israel’s  promises  which  had  to  do  with  repossession  of  the 
land,  Israel’s  regathering,  and  a  glorious  kingdom  on  earth. 
It  is  much  easier  and  more  logical  to  seal  off  these  promises 
as  conditional  and  therefore  no  longer  subject  to  fulfillment. 
This  permits  a  more  logical  exposition  of  the  passages  with¬ 
out  embarrassment  by  comparison  with  the  history  of  the 
church.  Further,  Israel  is  promised  curses  as  well  as  bless¬ 
ings  under  her  covenants.  To  qualify  for  the  blessings  puts 
the  church  in  a  compromising  position  of  being  involved  in 
Israel’s  curses  also.  Modern  amillennialism  prefers  to  stand 
on  New  Testament  rather  than  Old  Testament  promises. 


**Otwald  T.  Allit,  Prophecy  and  the  Church,  p.  218. 

**CharIet  Hodge,  Commentary  on  Romans,  p.  S89. 

**William  Hendriksen,  jfnd  So  All  Israel  Shall  Be  Saved,  p.  33. 
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Within  the  ranks  of  amillennialism  there  is,  then,  a  deci¬ 
sive  and  basic  difference  of  opinion  on  the  meaning  of  the 
term  Israel  The  older  opinion  is  that  the  church  today  in¬ 
herits  Israel’s  promises;  the  more  modern  amillennial  posi¬ 
tion  is  that  Israel  means  Israel  even  in  the  New  Testament. 

The  premillennial  position  on  the  term  Israel  is  that  it 
always  has  reference  to  those  who  are  physical  descendants 
of  Jacob.  Within  this  larger  definition,  however,  there  are 
distinctions.  There  is  a  godly  or  spiritual  Israel  in  the  Old 
Testament  who  are  true  believers  in  God,  and  there  is  a 
godly  Israel  in  the  church  consisting  of  Israelites  who  are 
believers  in  Jesus  Christ.  The  premillennial  position  is  dem¬ 
onstrated  by  a  careful  study  of  all  the  New  Testament  ref¬ 
erences  to  Israel  and  by  the  contrast  between  Israel  and 
other  terms. 

Israel  and  Gentiles  contrasted''  It  should  be  obvious  to 
anyone  making  even  a  casual  study  of  the  subject  that  the 
terms  Israel  and  Gentiles  continue  to  be  used  after  the  insti¬ 
tution  of  the  church  at  Pentecost  and  that  the  terms  are 
mutually  exclusive.  Both  Gentiles  and  Israelites  continued  to 
exist  after  the  church  began,  and  while  some  of  each  came 
into  the  church,  the  Gentiles  and  Israelites  continued  as  such. 
Israel  as  a  nation  is  addressed  again  and  again  after  the 
institution  of  the  church  (Acts  3:12;  4:8,  10;  5:21,  31,  35; 
21:28,  etc.).  A  notable  instance  is  Paul’s  prayer  for  Israel 
that  they  might  be  saved  (Rom.  10:1) — obviously  a  reference 
to  Israel  outside  the  church. 

The  term  Jew  also  continues  in  the  New  Testament  after 
the  beginning  of  the  church.  In  1  Corinthians  10:32  it  is 
specifically  mentioned:  “Give  none  offence,  neither  to  the 
Jews,  nor  to  the  Gentiles,  nor  to  the  church  of  God.”  Here 
is  a  clear  threefold  division  of  humanity  into  (1)  Jews,  (2) 
Gentiles,  (3)  church  of  God. 

The  Apostle  Paul  calls  attention  to  Israel’s  unique  place 

**The  ditcuttioD  of  the  use  of  the  term  Israel  presented  here  is  a  repro¬ 
duction  in  revised  form  of  a  portion  of  an  article,  “Is  the  Church  the 
Israel  of  God?“  by  the  author  which  appeared  in  Bibliotheca  Sacra, 
October>December,  1944. 
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and  privilesre  constantly  in  his  epistles.  He  declares  that 
their  peculiar  promises  include  the  adoption,  the  glory,  the 
covenants,  the  giving  of  the  law,  the  service  of  God,  the 
promises,  the  fathers,  and  the  privilege  of  being  the  people 
of  whom  Christ  should  come  (Rom.  9:4-5).  Now,  it  is  obvious 
that  Paul  is  referring  to  Israel  in  unbelief  when  he  refers 
to  those  who  have  these  privileges,  for  he  declares:  “I  could 
wish  that  myself  were  accursed  from  Christ  for  my  brethren, 
my  kinsmen  according  to  the  flesh:  who  are  Israelites  .  . 
(Rom.  9:3-4).  He  declares  that  they  even  in  unbelief  “are 
Israelites,”  and  relates  to  them  all  the  peculiar  privileges  of 
Israel.  It  is  evident  that  the  institution  of  the  church  did  not 
rob  Israel  in  the  flesh  of  its  peculiar  place  of  privilege  before 
God. 

This  declaration  is  given  added  weight  by  the  fact  that 
in  Ephesians  2:12  Gentiles  are  expressly  declared  to  have 
been  excluded  from  the  promises  given  to  Israel:  “That  at 
that  time  ye  [Gentiles]  were  without  Christ,  being  aliens 
from  the  commonwealth  of  Israel,  and  strangers  from  the 
covenants  of  promise,  having  no  hope,  and  without  God  in 
the  world.”  The  passage  goes  on  to  state  their  privilege  as 
Christians  in  the  church.  It  is  noteworthy  that  Paul  does  not 
say  that  the  Gentiles  came  into  these  same  Israelitish  prom¬ 
ises  when  they  were  converted ;  rather  he  pictures  a  work  of 
God  bringing  Jew  and  (Jentile  into  a  new  order  entirely — 
“one  new  man”  (Eph.  2:16).  It  may  be  concluded  without 
further  argument  that  the  distinction  between  natural  Israel 
and  Gentiles  is  continued  after  the  institution  of  the  church 
— Israel  is  still  a  genuine  Israel,  and  the  Gentiles  continue 
to  fulfill  their  part.  While  this  fact  of  the  Scripture  is  more 
or  less  admitted  even  by  the  amillennialist,  the  significance 
is  not  adequately  realized.  The  continuance  of  Israel  and 
Gentiles  as  such  is  a  strong  argument  against  either  one 
being  dispossessed  of  their  own  place.  Israel  is  not  reduced 
to  the  bankruptcy  of  the  Gentiles — ^to  become  “strangers 
from  the  covenants  of  promises”  (Eph.  2:12),  and  the  dis¬ 
tinction  between  the  two  groups  is  maintained  on  the  same 
sharp  lines  as  before  the  church  was  instituted. 
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Natural  Israel  and  the  church  contrasted.  Not  only  is 
natural  Israel  contrasted  to  Gentiles,  but  it  is  also  con¬ 
trasted  to  the  church  as  such.  The  amillennial  position  fully 
agrees  to  this  contrast,  but  in  doing  so  its  supporters  do  not 
realize  that  the  basis  of  their  own  argument  is  jeopardized. 
If  natural  Israel  continues  as  an  entity  apart  from  the 
church  with  its  own  program  and  destiny,  it  becomes  at 
once  an  interesting  and  vital  argument  against  the  transfer 
of  Israel’s  promises  to  the  church  or  their  loss  by  any  other 
means.  Amillenarians  are  forced  to  a  position  which  by  its 
nature  is  untenable.  They  must  admit  the  existence  of 
natural  Israel  apart  from  the  church  because  it  is  too  evident 
that  this  is  a  fact  of  Scripture  and  history.  They  cannot 
admit  any  program  for  them  or  any  possibility  of  a  national 
future  for  them. 

The  Scriptures,  however,  speak  of  a  future  for  Israel,  and 
that  in  the  New  Testament.  The  testimony  of  Scripture  is 
confirmed  by  the  obvious  fact  that  Israel  in  the  flesh  has 
continued  to  exist  as  a  distinct  people  even  in  centuries  of 
dispersion.  The  Scriptures  reveal  that  God  has  placed  Israel 
in  the  present  age  in  a  peculiar  relation  to  Himself  and  that 
He  contemplates  a  renewal  of  His  mercies  to  them  at  a  future 
period. 

The  classic  passage  found  in  Romans  eleven  deals  spe¬ 
cifically  with  the  problem  before  us.  Has  God  no  program 
for  Israel  as  such?  Paul  raises  the  question  himself:  ‘T  say 
then.  Hath  God  cast  away  his  people?”  (Rom.  11:1).  He  goes 
on  to  answer  in  the  negative,  indicating  that  at  the  time  of 
the  writing  of  Romans  there  was  a  remnant  out  of  Israel 
saved  by  grace  who  had  their  part  in  the  church.  Unbelieving 
Israel  is  declared  to  have  been  blinded:  “What  then?  Israel 
hath  not  obtained  that  which  he  seeketh  for ;  but  the  election 
hath  obtained  it,  and  the  rest  were  blinded”  (Rom.  11:7). 
He  speaks  of  this  blinding  as  their  “fall,”  which,  because 
of  the  present  privilege  of  Gentiles  to  receive  the  gospel  and 
salvation  on  the  same  terms  as  Israel,  becomes  “the  riches 
of  the  Gentiles”  (Rom.  11:12).  He  then  goes  on  to  compare 
their  fall  with  their  fullness:  “Now  if  the  fall  of  them  be 
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the  riches  of  the  world,  and  the  diminishing  of  them  the 
riches  of  the  Gentiles;  how  much  more  their  fullness?” 
(Rom.  11:12).  In  other  words,  if  the  blindness  which  has 
fallen  upon  Israel  nationally  during  this  present  age  was 
the  occasion  for  great  blessing  for  the  Gentiles,  the  “fulness” 
of  Israel  will  bring  a  richness  of  blessing  which  will  be 
“much  more.”  Now,  obviously,  there  can  be  no  fullness  of 
Israel  if  they  have  no  future.  Their  fullness  will  come  when 
the  present  condition  of  blindness  is  lifted. 

He  takes  occasion  to  warn  the  Gentiles  of  their  present 
privileges  on  the  basis  of  this  argument.  In  Romans  11:15 
he  refers  again  to  the  future  blessing  of  Israel:  “For  if  the 
casting  away  of  them  be  the  reconciling  of  the  world,  what 
shall  the  receiving  of  them  be,  but  life  from  the  dead?”  It 
is  true  that  he  speaks  of  Israel  being  broken  off  that  the 
Gentiles  might  be  grafted  in  (Rom.  11:17-24),  but  he  also 
speaks  of  the  future  ingrafting  of  Israel  back  into  “their 
own  olive  tree”  (Rom.  11:24).  This  is  contingent  upon  the 
“blindness”  being  lifted,  and  it  is  declared  that  the  blindness 
will  continue  “until  the  fulness  of  the  Gentiles  be  come  in” 
(Rom.  11:25).  The  use  of  the  word  until  signifies  not  only 
that  the  period  of  Gentile  blessing  will  end,  but  it  also  indi¬ 
cates  that  a  future  period  of  Israel’s  ingrafting  will  follow. 
Samuel  H.  Wilkinson  has  brought  this  out:  “If  and  when  an 
‘until’  sets  a  time-limit  to  any  group  of  conditions,  it  makes 
the  said  group  of  conditions  to  be  temporary  not  everlasting, 
to  be  preliminary  not  final.  And  the  change,  whatever  it  be, 
which  is  to  occur  when  the  time-limit  is  reached  and  passed, 
must  surely  refer  to  the  same  object  as  that  which  was  sub¬ 
mitted  to  the  temporary  conditions.  With  these  tw^o  reason¬ 
able  considerations  in  view,  it  will  be  found  that  all  the 
time-limits  described  in  the  New  Testament  leave  room  for 
the  full  scope  of  Old  Testament  prophecy  to  become  in  due 
time  realized.”'” 

The  distinction  between  Israel  outside  of  the  church  and 


^'^The  Israel  Promises  and  Their  Fulfillment  (London:  John  Bale,  Sons  & 
Danielsson,  Ltd.,  1936),  p.  78. 
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the  church  itself,  then,  is  a  highly  significant  fact  of  Scrip¬ 
ture.  The  Scriptures  clearly  state  that  Israel  in  unbelief  is 
blinded,  that  this  blinded  condition  is  temporary  not  final, 
that  the  blindness  will  be  lifted  when  the  present  period  of 
Gentile  blessing  is  concluded.  The  fulfillment  of  the  covenants 
with  Israel  will  follow,  as  Romans  11:26-32  indicates.  Not 
only  the  fact  of  Israel’s  continuance  is  revealed,  but  Israel’s 
present  program  and  future  blessings  are  specifically  outlined 
in  Romans  eleven  and  other  portions  of  Scripture  which 
need  not  be  discussed  at  this  time. 

Spiritual  Israel  and  Gentile  Christians  contrasted.  While 
the  contrasts  between  Israel,  Gentiles,  and  the  church  are 
severally  important,  the  crux  of  the  argument  is  the  contrast 
between  spiritual  Israel,  that  is,  those  who  have  become 
Christians,  and  Gentile  Christians.  The  twofold  origin  of 
Jewish  Christians  and  Gentile  Christians  is  obvious  to  all. 
In  the  attempt  to  disfranchise  Israel  of  her  promises,  how¬ 
ever,  some  amillenarians  claim  that  the  church,  composed  of 
both  Gentiles  and  Jews,  takes  Israel’s  place  of  blessing 
completely.  It  is  pointed  out  that  there  has  always  been  an 
inner  circle  of  Israelites  who  were  the  “true  Israel”  and 
that  these  were  the  genuine  inheritors  of  the  promises,  not 
the  nation  as  a  whole.  It  is  the  purpose  of  this  discussion  to 
inquire  into  only  one  phase  of  the  problem — Is  the  church 
ever  identified  with  true  or  spiritual  Israel,  that  is,  are 
Gentile  Christians  ever  included  in  the  designation  Israel? 
The  problem  of  whether  the  church  actually  inherits  Israel’s 
promises  and  realizes  them  is  reserved  for  later  treatment. 

Two  principal  passages  are  the  foundation  for  the  dis¬ 
cussion.  In  Romans  9-11  the  problem  comes  up  repeatedly. 
In  Romans  9:6  it  is  revealed:  “For  they  are  not  all  Israel, 
which  are  of  Israel.”  Those  who  have  opposed  a  future  for 
Israel  find  in  this  passage  a  proof-text  for  their  theory  that 
only  a  portion  of  Israel,  that  is,  those  who  are  “spiritual,” 
inherit  the  promises,  and  the  rest  are  excluded  from  the 
promises.  An  examination  of  this  passage,  however,  v/ill 
reveal  that  the  real  contrast  is  not  between  those  who  inherit 
Abraham’s  promises  and  those  who  do  not.  It  is  rather  that 
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the  promises  to  Abraham  are  classified  as  belonging  either 
to  Israel  according  to  the  flesh  or  Israel  which  enters  into 
the  spiritual  promises  by  faith — ^which  are  given  also  to 
Gentile  believers  (Gal.  3:6-9,  14).  It  is  not,  therefore,  a  con¬ 
trast  between  those  who  are  excluded  and  those  who  are 
included,  but  rather  a  contrast  between  those  who  inherit 
only  the  national  promises  and  those  who  inherit  the  spiritual 
promises.  The  line  of  national  promises  is  narrowed  to  Isaac 
and  his  seed  (Rom.  9:7),  and  the  line  of  spiritual  promises 
is  narrowed  to  those  who  believe.  In  the  present  age,  Israel 
as  a  nation  is  blinded,  which  blindness  will  be  lifted.  As 
individuals,  Israelites  who  believe  belong  to  the  election  of 
grace  (Rom.  11:5-10).  Both  Israelites  in  the  flesh  (unbe¬ 
lievers)  and  Israelites  who  believe  are  genuine  Israelites. 
They  are  sharply  distinguished  as  to  present  blessings.  Unbe¬ 
lieving  Israelites  are  lost  and  blinded,  while  believing  Israel¬ 
ites  come  into  all  the  present  blessings  of  the  church.  The 
distinction  is  always  on  the  ground  of  whether  or  not  they 
believe  in  Christ,  not  on  whether  they  are  true  Israelites. 

The  second  principal  passage  is  found  in  Galatians  6:16- 
16,  “For  in  Christ  Jesus  neither  circumcision  availeth  any 
thing,  nor  uncircumcision,  but  a  new  creature.  And  as  many 
as  walk  according  to  this  rule,  peace  be  on  them,  and  mercy, 
and  upon  the  Israel  of  God.”  It  has  been  alleged  on  the  basis 
of  this  passage  that  the  church  as  such  is  specifically  called 
the  “Israel  of  God.”  To  this  is  opposed  the  fact  that  every¬ 
where  else  in  the  Scriptures  the  term  Israel  is  applied  only 
to  those  who  are  the  natural  seed  of  Abraham  and  Isaac, 
never  to  Gentiles.  If  it  can  be  sustained  that  in  this  passage 
the  church  is  called  Israel,  it  would,  of  course,  be  an  argu¬ 
ment  for  the  identification  of  the  church  with  Israel  in  the 
present  age — though  by  no  means  conclusive,  in  the  face  of 
constant  use  of  the  term  Israel  in  the  Scriptures  in  reference 
to  unbelieving  Jews.  An  examination  of  Galatians  6:16-16, 
however,  instead  of  proving  any  such  identification  is  rather 
a  specific  instance  where  Jewish  believers  are  distinguished 
from  Gentile  believers,  and  this  by  the  very  term  Israel  of 
God. 
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In  Galatians  6:15  the  contrast  is  brought  out  between 
“circumcision”  and  “uncircumcision,”  i.e.,  between  Jew  and 
Gentile.  This  contrast  is  declared  to  avail  not  in  Christ  Jesus, 
but  that  rather  the  issue  is  a  new  creation  when  either  Jew 
or  Gentile  becomes  a  believer.  God’s  blessing  is  declared  on 
those  who  walk  according  to  this  rule  (among  the  Galatians 
who  were  Gentiles),  and  also  “upon  the  Israel  of  God.”  The 
use  of  xal  is  difficult  to  explain  apart  from  the  intention  of 
the  writer  to  set  off  the  “Israel  of  God”  from  those  considered 
in  the  first  half  of  the  verse.  It  is  rather  another  indication 
that  Gentile  and  Jewish  believers  are  on  the  same  level, 
as  xal  is  used  principally  to  link  co-ordinate  parts  of  a  sen¬ 
tence.  In  any  case,  the  argument  of  those  who  would  destroy 
Israel’s  national  hope  based  upon  this  verse  is  not  founded 
on  sound  exegesis.  The  passage  does  not  state  explicitly, 
even  if  strained  to  accommodate  their  view,  that  the  “Israel 
of  God”  and  the  “new  creation”  are  identical.  It  is  safe  to 
say  that  if  these  key  passages  which  are  claimed  as  special 
proof  of  the  identification  of  Israel  and  the  church  do  not 
teach  this  doctrine  then  there  is  no  passage  in  the  New 
Testament  in  which  the  term  Israel  is  used  as  synonymous 
with  the  church.  In  every  case  the  term  is  used  either  of 
the  nation  Israel  as  such,  still  in  unbelief,  or  of  that  believing 
remnant  which  is  incorporated  into  the  church  without  de¬ 
stroying  the  national  promises  to  Israel  in  the  least. 

Is  the  nation  Israel  disinherited?  One  of  the  assertions 
which  is  made  confidently  by  those  opposed  to  a  future  for 
Israel  is  that  Israel  through  their  rejection  of  Christ  has 
been  rejected  by  God  as  a  nation.  Now  it  is  clear  from  both 
Scripture  and  history  that  Israel  as  a  race  is  scattered 
throughout  the  world  up  to  this  hour,  preserved  in  their 
identity  but  until  recently  without  a  national  home.  The 
question  is  whether  they  will  ever  be  restored  as  a  chosen 
nation  and  whether  the  promises  given  to  them  as  a  nation 
will  be  fulfilled.  Amillenarians  assert,  however,  that  Israel’s 
promises  are  transferred  to  the  church  and  that  no  spiritual 
Israel  will  ever  exist  apart  from  the  present  order  found  in 
the  church.  It  is  claimed  that  Israel  is  expressly  disinherited. 
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In  refutation  of  this  theory,  a  host  of  Scriptures  can  be 
found  having  more  or  less  bearing  on  the  problem.  It  has 
already  been  demonstrated,  at  least  in  part,  that  there  is  a 
New  Testament  basis  for  believing  Israel  has  a  future  and, 
if  so,  then  Israel  is  not  disinherited.  Two  principal  passages 
will  suffice  to  deal  with  the  crux  of  the  problem. 

In  Matthew  21:43  Christ  said,  after  the  parable  of  the 
householder,  “Therefore  say  I  unto  you.  The  kingdom  of 
God  shall  be  taken  from  you,  and  given  to  a  nation  bringing 
forth  the  fruits  thereof.”  This  seems,  at  first  glance,  to  be  a 
categorical  disinheriting  of  Israel.  A  further  examination 
of  the  passage  will  bring  up  several  important  questions, 
however.  What  did  Christ  refer  to  by  “you,”  the  nation 
(present  and  future)  of  Israel  or  the  immediate  generation 
and  individuals  to  whom  He  was  speaking?  What  “nation” 
is  going  to  receive  the  “kingdom  of  God”?  What  does  He 
mean  by  the  “kingdom  of  God”  anyway? 

These  questions  are  not  easily  answered  in  a  few  words. 
It  will  be  noted,  first,  that  there  is  used  in  this  passage  the 
expression  “kingdom  of  God”  in  contrast  to  the  usual  ex¬ 
pression  for  Matthew,  “kingdom  of  heaven.”  The  “kingdom 
of  God”  is  apparently  the  sphere  of  genuine  faith  in  God  and 
the  sphere  of  genuine  rule.  It  is  never  used  in  the  Scriptures 
to  include  unbelievers  whether  in  Matthew  or  other  New 
Testament  books.  On  the  other  hand,  the  “kingdom  of 
heaven”  seems  to  be  concerned  with  the  outward  display  of 
God’s  government  and  appearance  rather  than  reality.  The 
wheat  and  the  tares  of  Matthew  thirteen  are  both  in  the 
kingdom  of  heaven — the  wheat  representing  genuine  be¬ 
lievers,  the  tares  representing  those  who  are  merely  profess¬ 
ing  believers.  The  taking  of  the  kingdom  of  God  from  the 
Jew  was,  then,  a  declaration  that  they,  that  is,  the  scribes 
and  Pharisees  represented  in  the  parable  as  the  wicked  hus¬ 
bandmen,  would  never  enter  the  kingdom  of  God,  i.e.,  would 
never  be  saved.  It  is  obvious  that  this  was  true  ipso  facto, 
but  on  the  other  hand  it  is  also  clear  that  some  Jews  did 
enter  the  kingdom  of  God,  and  that  the  nation  of  Israel 
as  such  never  did  enter  the  kingdom  of  God  even  in  the  Old 
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Testament.  It  had  always  been  limited  to  those  who  were 
genuine  believers  in  the  true  God.  Further,  the  “kingdom  of 
God”  is  not  to  be  identified  with  the  millennial  kingdom 
prophesied  for  Israel  and  the  Gentile  nations,  though  the 
millennial  kingdom  is  an  important  manifestation  and  phase 
of  the  kingdom  of  God.  , 

The  declaration  of  Christ  in  this  passage  resolves  itself 
into  an  affirmation  that  the  unbelieving  scribes  and  Phari¬ 
sees  would  never  be  saved  because  of  their  rejection  of  the 
“son”  of  the  “householder,”  and  that  others  would  take  their 
place.  Gaebelein  suggests  that  the  “nation”  which  will  take 
their  place  will  be  other  Israelites:  “The  nation  to  whom  the 
Lord  promises  the  Kingdom  is  not  the  Church.  The  Church  is 
called  the  Body  of  Christ,  the  Bride  of  Christ,  the  Habitation 
of  God  by  the  Spirit,  the  Lamb’s  Wife,  but  never  a  nation. 
The  nation  is  Israel  still,  but  that  believing  remnant  of  the 
nation,  living  when  the  Lord  comes.”** 

The  second  major  passage  bearing  on  this  problem  is 
Romans  11:1-32.  This  chapter  deals  with  the  question 
whether  God  has  cast  off  Israel.  To  this  leading  question 
Paul  replies  in  positive  terms,  “God  forbid.”  His  argument 
may  be  summarized  as  a  denial  of  this  question.  God  has  not 
cast  away  His  people.  There  has  always  been  a  remnant  in 
every  age  true  to  God.  The  unbelief  of  the  nation  Israel  has 
never  caused  God  to  cast  off  His  people  as  a  whole  (Rom. 
11:3-4).  There  has  always  been  a  continuing  program  for 
Israel  as  witnessed  in  the  present  election  of  grace.  Some 
Jews  are  being  saved.  While  unbelieving  Jews  are  blinded 
now,  their  present  blindness  will  be  lifted  and  replaced  by 
sight  and  faith.  When  this  glad  day  comes  “all  Israel  shall 
be  saved”  (Rom.  11 :26),  meaning  a  group  or  national  deliver¬ 
ance  in  contrast  to  the  individual  salvation  offered  now.  At 
that  time  God’s  covenants  with  Israel  will  be  fulfilled,  for  the 
gifts  and  calling  of  God  are  without  repentance,  sure  and 
irrevocable.  The  whole  tenor  of  the  chapter  is  against  either 

*’A.  C.  Gaebelein,  The  Gospel  of  Matthew  (New  York:  Our  Hope,  1910), 
II,  138. 
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the  idea  that  Israel  has  lost  all  future  hope  of  fulfillment  of 
their  promises  through  cancellation  or  that  the  church  has 
received  these  promises  and  Israel  is  disinherited. 

On  the  basis  of  this  brief  study  of  terminology,  the 
evidence  has  been  examined  and  found  to  produce  nothing 
indicating  that  the  terra  Israel  is  ever  used  of  Gentiles. 
Rather  it  is  used  of  the  godly  remnant  in  all  ages,  Christian 
Jews,  and  the  future  national  entity  anticipated  through  the 
Scriptures.  None  of  these  usages  support  the  amillennial 
contention  that  Israel  has  no  national  future.  With  this  as  a 
foundation,  Israel's  precise  promises  relative  to  the  land,  her 
regathering  and  repossession  of  it,  may  be  considered. 
Dallas,  Texas 

(Series  to  be  continued  in  the  July-September  Number,  1952) 
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(Continued  from  the  January-March  Number ,  1952) 

IV.  THE  MOSAIC  COVENANT 

With  the  commencement  of  the  examination  of  this  mate¬ 
rial,  departure  is  made  from  the  sphere  of  the  grace  of  God 
as  exemplified  in  the  gracious  covenants  to  that  sphere  of 
rigid  legalism  which  is  set  forth  as  the  divinely  specified 
manner  of  life  for  the  Israelite  under  the  Mosaic  Covenant. 
Until  Exodus  19:8 — i.e.,  until  the  arrival  of  the  Israelites 
at  Mount  Sinai — God  dealt  with  His  people  solely  on  the 
basis  of  grace.  Despite  the  attempts  of  some  scholars  to 
read  legalism  into  the  Abrahamic  Covenant,  that  covenant, 
which  is  the  basis  for  God's  dealings  with  His  people  accord¬ 
ing  to  grace,  was  an  unconditional  contract  whose  blessings 
were  appropriated  by  every  believer  of  that  age.  This  has 
been  already  set  forth  in  our  discussion  of  the  unconditional 
aspect  of  the  Abrahamic  Covenant. 

From  this  point  onward,  until  Christ's  death  on  the  cross 
terminated  the  dominion  of  the  law  over  Israel,  there  will 
be  found  co-existing  two  covenant  relationships  by  which  the 
Israelite  may  be  in  relationship  with  his  God.  The  first, 
the  gracious  covenant  relationship,  has  already  been  examined 
at  length  and  its  provisions  analyzed.  Its  provisions  were 
found  to  be  both  spiritual  and  physical.  They  came  to  the 
Israelite  who  exercised  faith  toward  God.  It  is  probable  that 
the  great  majority  of  Israelites  never  appropriated  these 
blessings,  because  they  lived  not  the  life  of  faith. 

The  second,  the  legalistic  covenant  relationship  as  pre¬ 
sented  in  the  Mosaic  Covenant,  is  about  to  be  examined. 
Potentially  every  Israelite  was  in  covenant  relationship  with 
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God  by  the  very  fact  of  his  physical  birth  into  the  physical 
seed  of  Abraham.  Actually,  as  will  be  demonstrated,  many 
did  not  enjoy  even  the  material  blessings  promised  by  this 
covenant  because  they  failed  to  meet  the  exacting  require¬ 
ments  set  down  by  God,  obedience  to  which  became  a  condition 
for  even  entering  the  covenant  relationship.  This  relationship 
will  also  be  seen  to  differ  from  that  of  the  gracious  covenants 
in  that  it  could  be  instantly  terminated  by  disobedience  on 
the  part  of  the  individual.  Such  was  not  possible  under  the 
gracious  covenants,  although  failure  to  enjoy  the  blessings 
was  possible  because  of  disobedience. 

As  has  been  indicated  above,  the  dispensation  of  Law 
began  with  the  promise  of  the  people  in  Exodus  19:8:  “And 
all  the  people  answered  together,  and  said.  All  that  the  Lord 
hath  spoken  we  will  do.  And  Moses  returned  the  words  of 
the  people  unto  the  Lord.”  Scofield  has  a  good  summation 
of  this  age:  “This  dispensation  extends  from  Sinai  to  Cal¬ 
vary — from  the  Exodus  to  the  Cross.  The  history  of  Israel 
in  the  wilderness  and  in  the  land  is  one  long  record  of  the 
violation  of  the  law.  The  testing  of  the  nation  by  law  ended 
in  the  judgment  of  the  captivities,  but  the  dispensation  itself 
ended  at  the  Cross.  (1)  Man’s  state  at  the  beginning  (Exod. 
19:1-4).  (2)  His  responsibility  (Exod.  19:5,  6;  Rom.  10:5). 
(3)  His  failure  (2  Kings  17:7-17,  19;  Acts  2:22,  23).  (4) 
The  judgment  (2  Kings  17:1-6,  20;  25:1-1;  Luke  21:20- 
24).”” 

Both  the  responsibility  of  man  under  the  Mosaic  Covenant 
and  God’s  reward  or  judgment  as  the  result  of  man’s  obedi¬ 
ence  of  the  legal  requirements  of  the  covenant  are  found  in 
the  remaining  pages  of  the  Pentateuch,  as  well  as  in  other 
sections  of  the  Old  Testament. 

Terms  of  the  covenant.  The  following  extended  quotation 
from  Chafer’s  Systematic  Theology  will  set  before  us  the 
place  of  the  Mosaic  Covenant  in  the  Old  Testament  economy: 
“The  Mosaic  system  was  designed  to  govern  Israel  in  the 
land  and  was  an  ad  interim  form  of  divine  government  be- 


**Scofield,  op.  cit.,  p.  94. 
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tween  that  gracious  administration  described  in  Exodus  19 :4, 
and  the  coming  of  Christ  (John  1:17;  Rom.  4:9-16;  Gal. 
3:19-25).  It  was  in  three  parts,  namely,  (a)  *the  command¬ 
ments,*  which  governed  Israel’s  moral  life  (Ex.  20:1-17); 
(b)  ‘the  judgments,’  which  governed  Israel’s  civic  life  (Ex. 
21:1-24:11);  and  (c)  ‘the  ordinances,’  which  governed 
Israel’s  religious  life  (Ex.  24:12-31:18).  These  provisions 
were  holy,  just,  and  good  (Rom.  7:12-14),  but  they  carried 
a  penalty  (Deut.  28:58-62)  and,  because  they  were  not  kept 
by  Israel,  they  became  a  ‘ministration  of  death’  (Rom.  7:10; 
2  Cor.  3:7).  The  law  was  not  of  faith,  but  of  works  (Gal. 
3:12).  It  was  ordained  unto  life  (Rom.  7:10) ;  but  because  of 
the  weakness  of  the  flesh  of  those  to  whom  it  made  its  appeal 
(Rom.  8:3),  there  was,  as  a  practical  result,  no  law  given 
which  could  give  life  (Gal.  3:21).  The  law  did,  however, 
serve  as  the  jraibaycDY^g,  or  child-conductor,  to  lead  to  Christ — 
immediately,  as  Christ  was  foreshadowed  in  the  sacrifices, 
and  dispensationally,  as  described  in  Galatians  3 :23-25. 
Though  almost  every  intrinsic  value  contained  in  the  law 
system  is  carried  forward  and  incorporated  into  the  present 
grace  system,  it  still  remains  true  that  the  law  as  an  ad 
interim  system  did  come  to  its  end  and  a  new  divine  economy 
superseded  it.”** 

Even  a  cursory  analysis  of  the  Mosaic  Covenant  indicates 
that  there  is  a  vital  change  from  the  gracious  dealing  of  God 
under  the  Abrahamic  Covenant.  It  is  readily  apparent  that 
(a)  this  is  a  conditional  covenant;  (b)  obedience  is  an  abso¬ 
lute  condition  of  blessing;  (c)  sin  is  revealed  as  sin;  (d) 
God  is  revealed  as  not  only  the  God  of  blessing  but  as  the 
righteous  judge  who  is  swift  to  mete  out  punishment;  (e) 
law  is  now  a  condition  of  God’s  dealings  with  men;  (f) 
direct  communication  with  God  by  ordinary  men  has  ceased, 
not  to  be  resumed  until  the  cross  work  of  Christ  rends  the 
veil  between  God  and  man.  Our  examination  of  the  covenant 
will  proceed  according  to  the  outline  indicated  above. 

That  this  is  a  conditional  covenant  is  demonstrated  by 
**Chafer,  op.  eit.,  p.  18. 
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the  very  words  of  the  first  statement  of  it  (Ex.  19:6-8): 
“Now  therefore,  if  ye  will  obey  my  voice  indeed,  and  keep 
my  covenant,  then  ye  shall  be  a  peculiar  treasure  unto  me 
above  all  people:  for  all  the  earth  is  mine:  and  ye  shall  be 
unto  me  a  kingdom  of  priests,  and  a  holy  nation.  These  are 
the  words  which  thou  shalt  speak  unto  the  children  of  Israel. 
And  Moses  came  and  called  for  the  elders  of  the  people, 
and  laid  before  their  faces  all  these  words  which  the  Lord 
commanded  him.  And  all  the  people  answered  together  and 
said.  All  that  the  Lord  hath  spoken  we  will  do.  And  Moses 
returned  the  words  of  the  people  unto  the  Lord.” 

Notice  that  God  promises  great  blessing  to  His  people  if 
— and  only  if — “ye  will  obey  my  voice  indeed.”  This  is  in 
startling  contrast  to  His  previous  covenant  where  He  prom¬ 
ised  them  eternal  blessings  unconditionally,  as  has  been 
shown  in  the  analysis  of  the  Abrahamic  Covenant.  It  has 
already  been  noted  that  the  blessings  of  the  Abrahamic 
Covenant  were  only  enjoyed  by  those  who  maintained  a  life 
of  obedience  to  the  revealed  will  of  God;  but  here  is  some¬ 
thing  altogether  different.  Not  only  will  the  blessings  be 
enjoyed  only  by  those  who  are  obedient  to  the  law  of  God,  but 
it  is  evident  that  the  very  covenant  itself  will  not  be  estab¬ 
lished  unless  the  people  promise  obedience. 

Some  commentators  including  F.  B.  Meyer*’  and  B.  H. 
Carroll**  fail  to  discern  what  God  was  doing  here,  and  write 
in  somewhat  the  following  vein:  “The  divine  method  is  full 
of  grace.  First,  God  reveals  Himself  as  the  God  of  their 
fathers,  then  reminds  them  of  all  the  goodness  and  mercy 
which  He  had  shown  and  finally  challenges  their  faith  and 
love.  Had  He  commenced  by  uttering  the  Ten  Words  of  the 
Law,  or  the  precepts  and  statutes  which  follow.  He  might 
have  aroused  criticism  and  resistance.  This  is  always  the 
first  effect  of  the  Law.  But  there  was  nothing  of  this.  No 
mutter  of  thunder,  no  blast  of  trumpet,  no  flash  of  the  light¬ 
ning’s  flashing  sword.  Nothing  was  attempted  to  frighten 

*’F.  B.  Meyer,  Exodus  hXX,  v.  17,  pp.  320-21. 

**B.  H.  Carroll,  TJts  Books  of  Exodus  and  Lovitieus,  pp..  137-38. 
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or  compel  the  people’s  obedience.  In  His  most  winsome 
aspect  their  father’s  God  reminds  them  of  the  mighty  past, 
tells  them  of  the  relationship  which  He  designs  for  them, 
and  finally  challenges  their  loyalty.  It  was  only  afterwards, 
when  the  people  had  declared  that  they  would  do  as  He  had 
spoken,  that  the  trumpet  rang  out  its  thrilling  blast,  and  the 
requirements  of  God’s  holy  law  were  enumerated.”** 

Meyer’s  comment  completely  misses  the  point,  and  even 
borders  on  portrajring  God  as  one  who  deceived  His  people. 
Instead  of  the  higher  step  which  Meyer  implies,  Israel’s  de¬ 
cision  in  Exodus  19:8  was  a  step  downward.  God  had  been 
dealing  with  His  people  on  the  basis  of  pure  grace.  The 
redemption  from  bondage  in  Eg3rpt  is  the  greatest  example 
of  that  in  their  history.  It  was  accomplished  by  God  when 
His  people  petitioned  deliverance  on  the  basis  of  the  Abra- 
hamic  Covenant,  a  covenant  singularly  unconditional.  As 
will  be  found  in  the  forthcoming  examination  of  the  bless¬ 
ings  obtained  by  adherence  to  the  conditions  of  this  covenant, 
Israel  did  not  gain  an3d;hing  which  was  not  already  guar¬ 
anteed  to  them  by  the  gracious  covenants  examined  in  the 
preceding  portions  of  this  discussion. 

The  mistake  made  by  Israel  in  rejecting  God’s  gracious 
dealings  with  them  for  a  regime  of  rigid  legalism  is  shown 
by  Chafer :  “The  human  family  had  walked  before  God  upon 
the  earth  for  upwards  of  2,600  years  prior  to  the  imposition 
of  the  Mosaic  Law.  Thus  it  had  been  demonstrated  that  God 
is  able  to  deal  with  men  in  the  earth  without  reference  to 
the  Law  of  Moses.  The  pertinent  question — ‘Wherefore  then 
serveth  the  law?’ — is  both  propounded  and  answered  in  the 
Scriptures  (Gal.  3:19).  Continuing,  it  is  said  that  the  law 
‘was  added  because  of  transgressions.’  That  is,  it  was  ‘added’ 
to  give  to  sin  the  augmented  character  of  transgression.  Sin 
had  always  been  evil  in  itself  and  in  the  sight  of  God;  but  it 
became  disobedience  after  the  holy  commandments  were  dis¬ 
closed.  The  fact  of  the  sin  nature  is  not  changed  by  the 
introduction  of  the  law;  it  was  the  character  of  personal 
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wrongdoing  which  was  changed.  It  was  changed  from  sin 
which  is  imputed  where  there  is  no  law,  to  sin  which  is 
rebellion  against  the  command  of  God,  and  which  must 
reap  all  the  punishment  attendant  upon  broken  law.  Israel, 
to  whom  the  commandments  were  given,  being  a  chosen, 
exalted  people,  were,  by  the  imposition  of  the  law,  consti¬ 
tuted  a  more  responsible  people  before  God;  but  they  were 
wholly  unable  to  keep  the  law.  The  giving  of  the  law  to 
Israel  did  not  result  in  an  obedient  people;  it  rather  proved 
their  utter  sinfulness  and  helplessness.  The  law  became  a 
ministry  of  condemnation  to  everyone  who  failed  to  keep  it. 
Nor  did  the  giving  of  the  law  really  tend  to  their  betterment 
of  heart,  or  retard  the  power  of  sin;  it  provoked  them 
to  sin.”” 

From  the  foregoing  it  is  obvious  that  God  has  now  made 
His  blessing  conditional.  As  has  been  demonstrated  in  the 
examination  of  the  Abrahamic  Covenant,  God  is  still,  even 
during  this  dispensation  of  Law,  dealing  with  the  believer 
on  the  basis  of  faith.  At  first  glance  two  contradictory  and 
irreconcilable  principles  of  God's  dealing  with  men  seem  to 
be  placed  in  operation  at  the  same  time.  The  problem  of 
reconciliation  of  these  two  principles  will  be  dealt  with  j 

later  on,  but  it  might  be  said  in  anticipation  that  there  | 

exists  no  contradiction;  God  deals  with  the  seed  of  Abraham 
by  faith,  while  under  the  Mosaic  Covenant  He  deals  with 
the  nation  through  odedience  or  disobedience  to  works. 
Faith,  as  the  entire  tenor  of  Scripture  indicates,  issues  in 
good  works.  Hence  the  believer  was  well  able  to  meet  God’s 
condition  of  works  during  this  period.  However,  two  words 
of  caution  must  be  sounded.  First,  for  the  believer,  works 
are  not  a  necessary  precedent  to  God’s  blessing;  second, 
since  no  enablement  was  given  to  the  Israelite  of  that  day 
(as  will  be  shown  subsequently),  it  was  not  possible  even 
for  the  believer — let  alone  the  mere  legalist — to  fulfill  com-> 
pletely  God’s  righteous  demands  on  His  people  as  they  are 
contained  in  the  Mosaic  Law.  Nevertheless,  the  standard  was 
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set  up  and  accepted  by  the  people  in  those  fateful  words, 
“All  that  the  Lord  hath  spoken  we  will  do.” 

The  error  of  their  choice  is  demonstrated  by  Chafer  in 
these  words:  “The  children  of  Israel  definitely  chose  the 
covenant  of  works,  which  is  law,  as  their  relationship  to 
God.  In  like  manner,  every  individual  who  is  now  under  the 
Law  is  self-placed,  and  that  law  under  which  he  stands  is 
self-imposed.  In  every  case  such  relationship  is  clung  to  in 
spite  of  the  appeal  of  pure  grace.  Had  the  legalists  minds  to 
understand  and  hearts  to  feel,  they  would  realize  that  there 
is  no  access  to  God  by  a  covenant  of  works  and  merit.  To 
such  as  seek  to  come  to  Him  by  law,  God  is  as  unapproach¬ 
able  as  flaming  Sinai.”*  ‘ 

Should  Scriptural  warrant  be  necessary  in  order  to 
certify  the  accuracy  of  the  principle  of  obedience  as  prior 
to  blessing,  reference  can  be  made  to  such  passages  as 
Leviticus  26:3  ff.;  Deuteronomy  5:33;  11:13  ff.;  28:1  ff., 
where  abundant  illustration  of  the  practical  working  of  the 
principle  may  be  found.  Where  a  condition  of  absolute  obedi¬ 
ence  is  set  up  as  prerequisite  to  blessing,  disobedience  to 
that  standard  or  condition  becomes  readily  apparent.  Thus 
it  is  that  sin  is  revealed  in  its  true  nature  as  a  transgression 
against  the  revealed  will  of  God,  and  sin  is  imputed  or 
reckoned  against  the  man  as  a  departure  from  the  holy 
standard  of  God.  David  recognized  this,  after  the  convicting 
power  of  the  law  had  brought  realization  of  guilt  in  his 
affair  with  Bathsheba.  In  Psalm  51:4  he  writes:  “Against 
thee,  thee  only  have  I  sinned,  and  done  this  evil  in  thy  sight: 
that  thou  mightest  be  justified  when  thou  speakest,  and  be 
clear  when  thou  judgest.”  So  the  law  in  its  cruelest  aspect 
condemned  the  Israelite  for  every  departure  from  a  life  of 
perfect  obedience. 

Following  the  acceptance  of  the  law  by  the  people  as 
their  standard  of  conduct,  God  was  swift  to  act  in  judgment 
when  His  law  was  transgressed.  One  has  only  to  recall  the 
intercession  of  Moses  with  Jehovah  in  Exodus  32  when  the 
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people  had  offended  the  holiness  of  God  by  worshipping  the 
golden  calf,  thus  violating  the  first  of  the  Ten  Command¬ 
ments.  God  was  ready  to  blot  His  people  from  off  the  face 
of  the  earth  and  begin  all  over  again  with  Moses  as  the 
inheritor  of  the  promises.  Moses  was  able  to  restore  his  people 
to  God's  favor  only  by  reminding  Him  of  His  purpose  as 
revealed  in  the  Abrahamic  Covenant.  Similar  instances  of 
the  swiftness  of  God's  judgment  upon  the  nation  are  found 
throughout  the  Old  Testament.  It  is  singular  that  God's  role 
as  the  righteous  judge  of  His  people  is  revealed  only  after 
Sinai,  when  a  legalistic  standard  of  blessing  and  judgment 
was  set  up. 

Another  of  the  terms  of  the  law,  or  the  Mosaic  Covenant, 
was  the  setting  up  of  an  elaborate  method  of  worship,  of 
sacrifices,  and  of  feasts.  True,  it  was  the  avowed  purpose  of 
God  in  doing  such  a  thing  that  He  might  dwell  with  His 
people  (Ex.  25:8).  However,  God  had  been  having  fellowship 
with  His  individual  saints  long  before  this.  Abraham  and 
Jacob  are  prominent  examples  of  this.  It  might  be  adduced  as 
a  reason  for  the  elaborate  system  that  the  very  size  of  the 
nation  made  it  impossible  for  God  to  have  fellowship  with 
every  Israelite.  But  this  reasoning  disregards  the  omnipres¬ 
ence  of  God.  Direct  communication  with  God  was  made  pos¬ 
sible  immediately  after  the  people  accepted  the  law  at  Sinai. 
As  we  read  in  Exodus  19 :9 :  *‘And  the  Lord  said  unto  Moses, 
Lo,  I  come  unto  thee  in  a  thick  cloud,  that  the  people  may 
hear  when  I  speak  with  thee,  and  believe  thee  forever.  And 
Moses  told  the  words  of  the  people  unto  the  Lord." 

Whereas  God  came  down  and  visited  a  man  of  faith 
such  as  Abraham  (Gen.  18:1  ff.),  now  we  find  that  God 
shrouds  Himself  with  a  thick  cloud  lest  the  people  perish  by 
gazing  upon  His  holiness.  What  is  the  cause  of  this  action? 
In  Abraham's  case.  Genesis  15:6  tells  us  that  his  faith  was 
reckoned  unto  him  for  righteousness  and  thus  it  was  possiblef 
for  him  to  appear  in  the  presence  of  a  righteous  God.  It 
has  already  been  established  that  God  dealt  with  other  be¬ 
lievers  of  the  Old  Testament  period  on  the  same  basis  and 
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thus  fellowship  with  a  holy  God  was  possible.  But  God  is 
dealing  with  these  people  on  a  different  basis.  Works  is  the 
method,  not  grace,  and  hence  even  the  slightest  transgression 
makes  it  impossible  for  them  to  face  God.  In  the  case  of 
Moses  there  is  a  difference.  God  said  of  him,  "‘I  know  thee 
by  name,  and  thou  hast  also  found  grace  in  my  sight” 
(Ex.  33:12).  Moses  was  a  man  of  faith.  This  is  proved  by 
the  fact  of  his  being  mentioned  in  the  roll  of  the  faithful 
in  Hebrews  11.  Therefore,  God  was  not  dealing  with  him  on 
the  basis  of  the  law  but  on  the  basis  of  his  faith.  One  has 
only  to  think  of  David  the  Psalmist  and  the  other  men  who 
wrote  the  Old  Testament  in  order  to  realize  that  God  had 
intimate  fellowship  with  those  who  were  His  people  by 
faith.  The  law  was  the  rule  of  life  for  most,  however. 

Enough  had  been  said  in  this  connection  to  demonstrate 
the  terms  of  this  legal  covenant  and  to  show  that  it  is 
radically  different  from  the  gracious  covenants  which  have 
been  under  examination  previously. 

Indications  of  individual  covenant  relationship.  It  is  to 
be  seen  from  the  language  of  the  opening  statement  of  the 
Mosaic  Covenant  that  God  is  here  dealing  with  His  people 
on  a  national  basis.  The  promise  to  be  fulfilled  if  they  obey 
is  that  He  wih  make  them  “a  kingdom  of  priests  and  a  holy 
nation.”  When  He  has  turned  against  them  in  judgment.  He 
must  deal  with  the.  nation  as  a  whole  and  as  a  result  they 
have  gone  through  some  three  dispossessions.  Examination  of 
such  a  section  as  Leviticus  26:3  ff.  discloses  that,  in  the 
main,  the  tenor  of  the  verses  is  such  they  must  be  addressed 
to  the  nation  as  a  whole. 

However,  there  is  abundant  evidence  that  there  is  an  indi¬ 
vidual  aspect  to  this  covenant  as  well.  Even  as  the  national 
promises  of  the  Abrahamic  Covenant  are  to  be  enjoyed  only 
by  those  who  acknowledge  God  by  faith,  so  the  blessings  of 
the  Mosaic  Covenant  go  only  to  those  who  meet  the  require¬ 
ment  of  obedience  and  the  cursings  go  to  those  individuals 
who  are  disobedient  and  hence  are  cut  off  from  the  covenant. 
The  Ten  Commandments  with  their  individual  application 
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to  individuals  are  examples  of  the  individual  aspect.  In 
like  manner,  the  judgments  which  follow  (Ex.  21-24)  con¬ 
tain  many  an  example  of  individual  cursing. 

Blessings  of  that  relationship.  As  has  been  observed 
above,  this  covenant  in  the  main  is  addressed  to  Israel  as  a 
whole.  Hence  it  is  the  nation  which  will  be  blessed  to  a 
large  extent,  rather  than  the  individual.  Nevertheless,  the 
individual  Israelite  will  be  blessed  as  he  maintains  his  cove¬ 
nant  relationship,  and  be  cursed  as  he  fails  to  maintain  that 
relationship.  This  is  abundantly  demonstrated  throughout 
the  remainder  of  the  Pentateuch  as  well  as  in  other  portions 
of  the  Old  Testament. 

There  are  a  number  of  key  passages  in  the  Pentateuch 
which  effectively  present  the  blessings  and  the  cursings 
which  are  the  lot  of  the  Israelites  as  a  result  of  this  covenant. 
Such  a  passage  is  Deuteronomy  11:13-17,  26-28  which  is 
quoted  below.  First,  verses  13  through  17:  “And  it  shall 
come  to  pass,  if  ye  shall  hearken  diligently  unto  my  com¬ 
mandments  which  I  command  you  this  day,  to  love  the  Lord 
thy  God,  and  to  serve  Him  with  all  your  heart  and  with  all 
your  soul,  that  1  will  give  you  the  rain  of  your  land  in  due 
season,  the  first  rain  and  the  latter  rain,  that  thou  mayest 
gather  in  thy  corn,  and  thy  wine,  and  thine  oil.  And  I  will 
send  grass  in  thy  fields  for  thy  cattle,  that  thou  mayest  eat 
and  be  full.  Take  heed  to  yourselves,  that  your  heart  be  not 
deceived,  and  ye  turn  aside,  and  serve  other  gods,  and  worship 
them:  and  then  the  Lord's  wrath  be  kindled  against  you, 
and  he  shut  up  heaven,  that  there  be  no  rain,  and  that  the 
land  yield  not  her  fruit;  and  lest  ye  perish  quickly  from  off 
the  good  land  which  the  Lord  giveth  you.”  The  principle  is 
summed  up  in  the  concluding  verses  of  the  passage,  26 
through  28:  “Behold,  I  set  before  you  this  day  a  blessing 
and  a  curse ;  a  blessing,  if  ye  obey  the  commandments  of  the 
Lord  your  God,  which  I  command  you  this  day:  and  a  curse,' 
if  ye  will  not  obey  the  commandments  of  the  Lord  your  God, 
but  turn  aside  out  of  the  way  which  I  command  you  this 
day,  to  go  after  other  gods,  which  ye  have  not  known.” 
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Other  passages  similar  un  content  which  might  be 
quoted  here  include  Deuteronomy  7:9  ff.  and  Leviticus  26, 
where  God’s  blessing  upon  His  people  by  virtue  of  their 
observance  of  this  covenant  ia  described;  also  Leviticus  26, 
Deuteronomy  4:23  ff.;  17:2  ff.  and  31:15,  where  God  sets 
forth  the  cursings  which  will  result  because  of  disobedience 
to  the  Law.  It  will  be  noticed  that  both  the  blessings  and 
the  cursings  described  in  the  above  passages  are  material; 
nothing  of  a  spiritual  nature  is  described.  Examination  of 
the  other  passages  reveals  the  same  thing.  It  will  also  be 
evident  that,  whereas  the  gracious  covenants  provided  only  for 
blessing,  the  Mosaic  Covenant  provides  for  both  blessing 
and  cursing.  This,  of  course,  is  in  line  with  its  conditional 
nature. 

For  the  sake  of  brevity  the  blessings  which  obtain  through 
obedience  to  the  tenets  of  the  Mosaic  Covenant  shall  be 
listed  here  with  the  Scriptural  authority  for  each:  (1)  The 
land  shall  always  be  fruitful  (Lev.  26:4,  5;  Deut.  7 :13;  11:14, 
15).  (2)  The  Israelite  shall  dwell  in  peace  and  safety  within 
the  land  (Lev.  26:6).  (3)  The  nation  shall  have  victory  over 
their  enemies  (Lev.  26:7,  8;  Deut.  7:16).  (4)  They  shall  be 
blessed  above  all  peoples  (Deut.  7:14).  (5)  Physical  health 
shall  be  another  blessing  (Deut.  7:15).  (6)  Longevity  of  life 
shall  be  the  possession  of  Israel  (Deut.  5:33).  (7)  Jehovah 
shall  be  their  personal  God  (Lev.  26:12).  All  these  favors 
come  through  obedience  to  the  law. 

The  cursings  are  on  this  wise:  (1)  They  shall  be  dispersed 
from  the  land  (Deut.  4:27).  (2)  They  shall  perish  off  the 
land;  they  shall  suffer  utter  destruction  (Deut.  4:26).  (3) 
Their  land  shall  be  made  desolate  and  their  cities  laid  waste 
(Lev.  26:31,  32).  (4)  Their  land  shall  be  barren  of  crops 
(Lev.  26:20).  (5)  There  shall  not  be  peace  and  safety  in  the 
land;  neither  shall  they  have  victory  over  their  enemies 
(Lev.  26:17).  (6)  Their  land  shall  be  visited  by  plagues  and 
famine  (Lev.  26:21,  25,  26).  It  would  require  a  minute  ex¬ 
amination  of  the  entire  Pentateuch  to  disclose  all  of  the 
blessings  and  curses  which  come  to  the  individual  through 


162 


Bibliotheca  Sacra 


this  covenant.  Enough  has  been  exhibited  above  to  demon¬ 
strate  what  comes  to  the  Israelite  through  the  Mosaic  Cove¬ 
nant. 

Maintenance  of  the  covenant  relationship.  As  has  already 
been  established,  this  is  a  conditional  covenant,  the  condition 
for  fulfillment  being  obedience  to  the  commands  of  God 
which  were  set  down  with  many  and  varied  clauses.  Thus 
maintenance  of  the  covenant  relationship  depended  in  large 
measure  upon  the  individual’s  obedience.  Failure  to  obey 
brought  loss  of  covenant  privileges  or  being  stricken  from 
the  covenant  people  of  God.  Since  this  is  not  an  eternal 
covenant,  neither  were  its  blessing  eternal  nor  was  its  cove¬ 
nant  relationship  eternal.  The  problem  for  the  Israelite 
was  the  way  in  which  he  could  be  restored  to  his  covenant 
position  with  God  after  once  he  had  sinned. 

The  answer  is  to  be  found  in  the  Levitical  offerings. 
Three  of  the  five  offerings — the  burnt  offering,  meal  offering, 
and  peace  offering — were  those  of  thanksgiving  and  praise 
for  those  who  had  no  need  of  restoration.  As  H.  A.  Iron¬ 
side  says  in  speaking  of  the  burnt  offering,  “  .  .  .  This  book 
of  Leviticus  opens  with  the  voice  of  the  Lord  calling  to 
Moses  out  of  the  sanctuary  .  .  .  ‘Speak  unto  the  children  of 
Israel,  and  say  unto  them.  If  any  man  of  you  bring  an 
offering  unto  the  Lord,  ye  shall  bring  your  offering  of  the 
cattle,  even  of  the  herd,  and  of  the  flock.’  Notice  there  is  not 
a  word  about  man’s  sinfulness.  This  is  addressed  to  those 
who  are  already  in  covenant  relation  with  God,  and  whose 
hearts  are  overflowing  with  gratitude  for  what  He  has 
done  for_them,  and  who  now  voluntarily  desire  to  bring  God 
something  which  He  can  approve  of;  and  everything  that 
they  bring  speaks  of  Christ.”** 

It  is  the  last  two  offerings — the  sin  and  trespass  offerings 
— which  offer  the  way  of  restoration  to  favor  with  God.  J.  N. 
Darby  has  an  excellent  summary  of  the  entire  five  offerings: 
‘‘God  speaks  not  from  Sinai,  but  out  of  the  tabernacle,  where 
He  is  sought;  where,  according  to  the  pattern  of  His  glory* 


**H.  A.  Ironside,  Lectures  on  the  Levitical  Offerings,  p.  14. 
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but  according  also  to  the  need  of  those  who  seek  His  presence, 
He  is  in  relationship  with  the  people  by  mediation  and 
sacrifice.  In  Sinai,  in  terrible  glory,  He  demanded,  and 
proposed  terms  of  obedience,  and  thereupon  promised  His 
favor.  In  this  the  communication  was  direct,  but  the  people 
could  not  bear  it.  Here  He  is  accessible  to  the  sinner  and 
to  the  saint,  but  by  a  provided  mediation  and  priesthood.  .  .  . 
The  order  of  these  sacrifices  is  first  to  be  remarked.  The 
order  of  their  application  is  uniformly  opposed  to  the  order 
of  their  institution.  There  are  four  great  classes  of  offerings : 
1.  The  burnt-offering;  2.  The  meal-offering;  3.  The  peace¬ 
offering;  and  4.  The  sin-offering.  I  name  them  in  order  of 
their  institution,  but,  in  their  application,  when  offered 
together,  the  sin-offerings  always  come  first,  for  therein  is 
restoration  to  God  .  . 

Thus  it  is  clearly  seen  that  the  way  of  restoration  to 
covenant  fellowship  or  relationship  was  the  Levitical  offer¬ 
ings.  These  were  occasionally  coupled  with  the  great  feast 
days  of  Israel,  but  it  was  the  offerings  themselves  which 
opened  the  way  for  continuance  of  communion  with  God. 
This  was  the  only  way  the  covenant  could  be  maintained 
with  a  sinning  people,  for  sin  is  always  a  barrier  between 
man  and  God  and  only  a  sacrifice  acceptable  unto  Him  will 
break  through  the  barrier. 

Dallas,  Texas 

(To  he  continued  in  the  July-September  Number,  1952) 


‘*J.  N.  Darby,  Synopsis  of  the  Books  of  the  Bible,  I,  131*33. 
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THE  KINGDOM  OF  GOD 
IN  THE  JEWISH  APOCRYPHAL  LITERATURE 
By  George  E.  Ladd,  Ph.D. 

(Continued  from  the  Janiuiry-March  Number,  1952) 

JUBILEES 

The  book  of  Jubilees  may  be  roughly  but  not  inaccur¬ 
ately  described  as  a  Jewish  commentary  on  Genesis  and 
Exodus  1-12.  It  has  often  been  called  the  “Little  Genesis,” 
the  term  “little”  referring  not  to  its  size  but  to  the  detail 
into  which  it  enters.  It  consists  of  an  interpretation  of  his¬ 
tory  from  creation  to  Mount  Sinai  in  the  interests  of  later 
Judaism.  This  history  is  organized  artificially  into  jubilees, 
periods  of  49  years.  Each  jubilee  consists  of  seven  weeks 
of  years,  or  49  years.  The  formal  setting  of  the  book  is 
that  of  an  apocalypse  or  revelation,  because  it  represents  it¬ 
self  to  be  a  revelation  made  to  Moses  on  Mount  Sinai  of  the 
entire  course  of  human  history  from  creation  to  the  new 
creation  (Jub.  1:4,  26).  The  book  is  sometimes  called  the 
Apocalypse  of  Moses.  The  author  rewrites  history  to  suit 
his  own  taste  and  to  support  the  interests  which  he  repre¬ 
sents,  omitting  from  the  Old  Testament  record  much  that 
is  offensive  to  his  views,  changing  other  items,  and  adding 
a  great  deal  of  traditional  material. 

Numerous  quotations  from  the  book  are  found  in  the 
church  fathers  from  the  second  to  the  twelfth  centuries, 
when  it  was  apparently  lost  sight  of.  In  the  mid-nineteenth 
century,  it  was  discovered  by  a  Christian  missionary  in 
Abyssinia  in  an  Ethiopic  version.  Four  Ethiopic  manu¬ 
scripts  are  now  known,  and  scholarship  is  greatly  indebted 
to  R.  H.  Charles  for  his  work  in  the  Ethiopic  version.*  , 

‘Cf.  R.  H.  Charles,  The  Ethiopic  Version  of  the  Hebrew  Book  of  Jubilees 
(Oxford,  1895). 
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About  one-fourth  of  the  book  has  been  recovered  in  a 
Latin  version.  Scholars  agree  that  both  the  Ethiopic  and 
the  Latin  versions  were  translated  from  a  lost  Greek  version 
which  appears  in  the  quotations  of  the  Greek  fathers.  The 
Greek  was  probably  derived  from  the  original  Semitic  form. 

The  date  of  the  book  has  been  vigorously  debated,  for 
there  are  no  fixed  data  by  which  a  certain  time  may  be 
postulated.  The  most  commonly  accepted  date  is  the  second 
half  of  the  second  century  B.C.,  the  times  of  the  Maccabees,* 
although  scholars  have  dated  it  an3rwhere  from  the  third  or 
fourth  centuries  B.C.  to  the  first  century  A.D. 

The  author  is  unknown,  as  is  the  case  with  most  of  these 
writings,  but  he  seems  to  have  shared  Pharisaic  views.  He 
glorifies  the  Law  and  exalts  especially  the  oral  law.  By  this 
means  he  gives  divine  authority  to  observances  in  Judaism 
which  were  not  contained  in  the  written  Law  of  the  Old 
Testament,  the  oral  law  being  esteemed  a  part  of  the  revela¬ 
tion  given  to  Moses  on  Mount  Sinai.  He  emphasizes  separa¬ 
tion  from  the  heathen,  absolutely  forbidding  intermarriage 
and  table  fellowship,  and  vigorously  affirms  circumcision  and 
Sabbath  observance. 

The  legalistic  interest  provides  the  key  to  the  eschatology 
of  the  book.  The  author  anticipates  the  coming  of  the  king¬ 
dom  of  God,*  but  it  is  to  be  attained  by  the  power  intrinsic 
in  the  Law  of  God.  Jubilees  looks  forward  to  the  time  when 
“My  [God*s]  sanctuary  has  been  built  among  them  for 
all  eternity.  And  the  Lord  will  appear  to  the  eyes  of  all,  and 
all  will  know  that  I  am  the  God  of  Israel  and  the  Father  of 
all  the  children  of  Jacob,  and  King  on  Mount  Zion  for  all 
eternity.  And  Zion  and  Jerusalem  will  be  holy.  .  .  .  the 
heavens  and  the  earth  shall  be  renewed  and  all  their  creation 

*R.  H..  Charles,  The  Book  of  Jubilees  (London,  1902),  pp.  Iviii-lxvi;  H.  H. 
Rowley,  The  Relevance  of  Apocalyptic  (2nd  ed. ;  London,  1947),  p.  60, 
and  the  excellent  note  on  the  date  of  Jubilees,  pp.  84-90. 

*It  is  to  be  noted  that  in  Jubilees,  and  in  most  of  the  apocalyptic  literature, 
the  phrase  ‘‘kingdom  of  God”  almost  never  appears.  It  is  not  of  course 
the  phrase  that  we  are  studying,  but  the  concept  which  lies  behind  it; 
and  the  expectation  of  the  time  when  God  would  fulfill  His  promises 
to  His  people  and  exalt  them  in  His  kingdom  continually  reappears. 
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according  to  the  powers  of  the  heaven,  and  according  to  all 
the  creation  of  the  earth,  until  the  sanctuary  of  the  Lord 
shall  be  made  in  Jerusalem  on  Mount  Zion,  and  all  the  lumi¬ 
naries  be  renewed  for  healing  and  for  peace  and  for  blessing 
for  all  the  elect  of  Israel,  and  that  thus  it  may  be  from  that 
day  and  unto  all  the  days  of  the  earth”  (1:27,  29).* 

Again,  the  author  speaks  of  “Mount  Zion  [which]  will 
be  sanctified  in  the  new  creation  for  a  sanctification  of  the 
earth;  through  it  will  the  earth  be  sanctified  from  all  [its] 
guilt  and  its  uncleanness  throughout  the  generations  of  the 
world”  (4:26). 

The  most  extended  passage  is  in  chapter  23.  The  author 
describes  a  time  of  deep  trouble  when  evil  is  to  dominate 
everything;  after  this  there  will  ensue  the  kingdom.  “For 
calamity  followeth  on  calamity,  and  wound  on  wound,  and 
tribulation  on  tribulation,  and  evil  tidings  on  evil  tidings, 
and  illness  on  illness,  and  all  evil  judgments  such  as  these, 
one  with  another,  illness  and  overthrow,  and  snow  and  frost 
and  ice,  and  fever,  and  chills,  and  torpor,  and  famine,  and 
death,  and  sword,  and  captivity,  and  all  kinds  of  calamities 
and  pains.  And  all  these  will  come  on  an  evil  generation 
which  transgresseth  on  the  earth:  their  works  are  unclean¬ 
ness  and  fornication,  and  pollution  and  abominations” 
(23:13-14).  “And  they  will  strive  one  with  another,  the 
young  with  the  old,  and  the  old  with  the  young,  the  poor 
with  the  rich,  and  the  lowly  with  the  great,  and  the  beggar 
with  the  prince,  on  account  of  the  law  and  the  covenant ;  for 
they  have  forgotten  commandment  and  covenant,  and  feasts, 
and  months,  and  Sabbaths,  and  jubilees,  and  all  judg¬ 
ments.  And  they  will  stand  [with  bows  and]  swords  and 
war  to  turn  them  back  into  the  way ;  but  they  will  not  return 
until  much  blood  hath  been  shed  on  the  earth,  one  by  an- 

*AII  quotations  will  be  found  in  R.  H.  Charles,  ed. :  The  Apocrypha  and 
Pseudepigrapha  of  the  Old  Testament  (Oxford,  1913),  Vol.  II,  in  loc. 
Cf.  also  the  very  convenient  manual  edition  edited  by  G.  H.  Box,  The 
Book  of  Jubilees  (London,  1917)  in  the  series  Translations  of  Early 
Documents  published  by  S.P.C.K.  There  does  not  exist  a  manual  edi¬ 
tion  of  the  books  of  the  Pseudepigrapha,  although  it  is  greatly  to  be 
desired. 
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other.  And  those  who  have  escaped  will  not  return  from 
their  wickedness  to  the  ways  of  righteousness,  but  they  will 
all  exalt  themselves  to  deceit  and  wealth,  that  they  may  each 
take  all  that  is  his  neighbor's,  and  they  will  name  the  great 
name,  but  not  in  truth  and  not  in  righteousness,  and  they 
will  defile  the  holy  of  holies  with  their  uncleanness  and  the 
corruption  of  their  pollution.  And  a  great  punishment  will 
befall  the  deeds  of  this  generation  from  the  Lord,  and  He 
will  give  them  over  to  the  sword  and  to  judgment  and  to 
captivity,  and  to  be  plundered  and  devoured.  And  He  will 
wake  up  against  them  the  sinners  of  the  Gentiles,  who  have 
neither  mercy  nor  compassion,  and  who  will  respect  the 
person  of  none,  neither  old  nor  young,  nor  any  one,  for  they 
are  more  wicked  and  strong  to  do  evil  than  all  the  children 
of  men. 

And  they  will  use  violence  against  Israel  and  transgres¬ 
sion  against  Jacob, 

And  much  blood  will  be  shed  upon  the  earth. 

And  there  will  be  none  to  gather  and  none  to  bury. 

In  those  days  they  will  cry  aloud. 

And  call  and  pray  that  they  may  be  saved  from  the  hand 
of  the  sinners,  the  Gentiles; 

But  none  will  be  saved. 

And  the  heads  of  the  children  will  be  white  with  grey 
hair, 

And  a  child  of  three  weeks  will  appear  old  like  a  man  of 
one  hundred  years. 

And  their  stature  will  be  destroyed  by  tribulation  and 
oppression. 

And  in  those  days  the  children  will  begin  to  study  the 
laws. 

And  to  seek  the  commandments. 

And  to  return  to  the  path  of  righteousness. 

And  the  days  will  begin  to  grow  many  and  increase 
among  those  children  of  men. 

Till  their  days  draw  nigh  to  one  thousand  years. 

And  to  a  greater  number  of  years  than  [before]  was  the 
number  of  the  days. 
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And  there  will  be  no  old  man 

Nor  one  who  is  not  satisfied  with  his  days, 

For  all  will  be  [as]  children  and  youths. 

And  all  their  days  they  will  complete  and  live  in  peace 
and  in  joy, 

And  there  will  be  no  Satan  nor  any  evil  destroyer; 

For  all  their  days  will  be  days  of  blessing  and  healing. 
And  at  that  time  the  Lord  will  heal  His  servants. 

And  they  will  rise  up  and  see  great  peace, 

And  drive  out  their  adversaries. 

And  the  righteous  will  see  and  be  thankful, 

And  rejoice  with  joy  for  ever  and  ever, 

And  will  see  all  their  judgments  and  all  their  curses  on 
their  enemies. 

And  their  bones  will  rest  in  the  earth. 

And  their  spirits  will  have  much  joy, 

And  they  will  know  that  it  is  the  Lord  who  executeth 
judgment. 

And  showeth  mercy  to  hundreds  and  thousands  and  to 
all  that  love  Him”  (23:19-31). 

Jubilees,  like  many  of  the  apocalypses,  anticipates  a  period 
of  deep  trouble  before  the  inauguration  of  the  blessedness  of 
the  kingdom.  This  became  a  normal  feature  in  Jewish  escha¬ 
tology  and  grows  out  of  such  Old  Testament  passages  as 
Isaiah  26:17,  Jeremiah  22:23,  Daniel  12:1,  Hosea  13:13,  and 
Micah  4:9.  In  later  rabbinic  theology,  these  troubles  came 
to  be  known  as  the  “woes  of  the  Messiah.”*  If  Jubilees  was 
written  in  the  mid-second  century  B.C.,  it  is  possible  that  the 
author  is  describing  the  evils  of  his  own  time  and  casting 
the  description  into  an  apocalyptic  mold,  as  it  was  customary 


*WhiIe  this  phrase,  “woes  of  the  Messiah”  or  the  “Messianic  woes”  is 
commonly  applied  to  such  descriptions  as  this  in  Jubilees,  the  word 
“woes”  applied  to  them  seems  to  have  been  used  first  in  our  Gospels  in 
Mark  13:8  and  Matthew  24:8.  Cf.  for  further  description  of  these 
troubled  times  Emil  Schiirer,  Geschichte  des  judischen  Volkes  im  ZeiU  * 
alter  Jesu  Christi  (4  Aufl. ;  Leipzig,  1907),  II,  609-610;  English  trans¬ 
lation,  A  History  of  the  Jewish  People  in  the  Time  of  Jesus  Christ 
(E.T.  of  2  ed. ;  New  York:  Scribner’s,  1890),  Vol.  II,  part  ii,  p.  154 
ff;  Paul  Volz,  Die  Eschatologie  der  judischen  Gemeinde  (2  Aufl.; 
Tubingen,  1934),  pp.  147  ff. 
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for  apocalyptists  to  do.  We  cannot  be  certain  that  this  is 
the  case,  but  the  parallelisms  are  indeed  striking.*  In  the 
times  of  the  Maccabees,  there  were  strong  Hellenizing  influ¬ 
ences  among  the  Jews  which  led  many  to  forsake  the  observ¬ 
ance  of  the  Law  and  the  practice  of  their  religious  customs 
in  favor  of  Greek  ways.  This  situation  is  depicted  in  I  Mac¬ 
cabees  1  and  II  Maccabees  4.  The  most  important  element 
in  the  evil  times  to  the  author  of  Jubilees  is  the  abandonment 
of  the  Law  (23:19) ;  this  is  the  reason  for  the  evil  character 
of  the  times.  It  was  this  same  apostasy  which  brought  about 
the  Maccabean  rebellion. 

These  evil  times  are  immediately  to  precede  the  coming 
of  the  kingdom.  This  kingdom  in  Jubilees  will  see  God  take 
His  sanctuary  in  Jerusalem  on  Mount  Zion  (1:29)  to  dwell 
forever  among  His  people,  Israel  (1:27-8).  Mount  Zion  will 
be  the  means  of  purifying  all  the  earth  from  all  uncleanness 
forever  (4:26),  and  the  heavens  and  the  earth  and  all  things 
therein  contained  will  be  renewed.  This  expectation  is  based 
upon  such  prophecies  as  Isaiah  66:17,  66:22.  The  character 
of  the  kingdom  is  vividly  pictured  and  is  described  largely 
in  terms  of  physical  well-being.  The  chief  feature  will  be 
longevity;  men  will  begin  to  live  for  a  thousand  years  and 
to  enjoy  eternal  youth.  Evil  will  be  purged,  and  the  enemies 
of  Israel  will  suffer  the  curses  which  the  righteous  have 
heaped  upon  them  (23:30).  It  is  clearly  a  kingdom  of  Israel; 
the  Gentiles  are  their  adversaries  whom  they  curse  and  who 
will  have  no  place  in  the  kingdom,  but  are  destined  to 
destruction. 

The  means  of  the  inauguration  of  the  kingdom  is  nothing 
more  or  less  than  the  Law.  Evil  times  were  to  come  upon 
Israel  because  God’s  people  had  forsaken  the  Law  and 
forgotten  the  commandment  and  covenant:  but  when  the 
children  begin  to  study  the  laws  and  to  seek  the  command¬ 
ments  and  to  return  to  the  path  of  righteousness,  a  gradual 
transformation  ensues;  and  as  the  Law  has  its  divine  effect 
upon  human  life,  the  ideal  of  the  theocracy  becomes  fully 

*Cf.  H.  H.  Rowley,  op.  cit.,  pp.  89-90. 
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realized  in  Israel  and  through  Israel  in  all  the  physical  world. 
There  is  no  mention  of  a  Messiah  or  of  any  Messianic 
agency,  other  than  the  Law.  It  has  the  power  resident  within 
itself  to  bring  about  the  kingdom.  Charles  does,  to  be  sure, 
think  that  he  detects  the  anticipation  of  a  Messiah  in 
31:18-19:’ 

'*And  to  Judah  he  [Isaac]  said : 

May  the  Lord  give  thee  strength  and  power 
To  tread  down  all  that  hate  thee; 

A  prince  shalt  thou  be,  thou  and  one  of  thy  sons,  over 
the  sons  of  Jacob ; 

May  thy  name  and  the  name  of  thy  sons  go  forth  and 
traverse  every  land  and  region. 

Then  will  the  Gentiles  fear  before  thy  face. 

And  all  the  nations  will  quake. 

In  thee  shall  be  the  help  of  Jacob, 

And  in  thee  be  found  the  salvation  of  Israel.” 

In  this  Rowley  concurs.*  The  two  most  exhaustive  studies 
in  Jewish  eschatology*  make  no  mention  of  this  verse,  and  we 
must  conclude  therefore  that  Volz  and  Bousset  fail  to  recog¬ 
nize  any  messianic  significance  here.  If  this  has  messianic 
reference,  it  is  a  rather  vaguely  expressed  hope.**  Probably 
the  author  here  refers  to  the  historical  David  rather  than  to 
the  Messiah. 

Even  if  the  passage  is  messianic  it  must  be  admitted,  as 
indeed  Charles  does/*  that  the  Messiah  has  no  role  to  play 
in  the  coming  of  the  kingdom.  We  must  conclude  that,  to 
the  author  of  Jubilees,  no  Messiah  was  necessary  to  bring 
the  kingdom.  If  Israel  would  obey  the  Law  the  kingdom 
would  come. 

The  duration  of  the  kingdom  is  clearly  everlasting,  and 
its  scene  is  the  earth.  But  Charles  feels  that  the  kingdom 

*R.  H.  Charles,  The  Book  of  Jubilees,  pp.  Ixxxvii,  188.  > 

•H.  H.  Rowley,  op.  cit.,  p.  62. 

'Paul  Volz,  of.  cit.;  and  Wilhelm  Bousset,  Die  Religion  det  Judeniumt 
itn  spdthellenistischen  Zeitalter  (3  Aufl.  by  Hugo  Gressmano;  TObingen, 
1926). 

"Cf.  G.  H.  Box,  The  Book  of  Jubilees,  pp.  xxvi,  160. 

**R.  H.  Charles,  loe.  cit. 
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must  be  temporary**  because  several  references  throughout 
the  book  anticipate  a  day  of  judgment/*  and  there  is  no 
possible  room  for  a  judgment  before  the  kingdom,  which 
comes  itself  by  a  gradual  transformation  and  not  by  sudden 
catastrophic  events.  This  judgment  must  therefore  come  at 
the  close  of  the  kingdom;  and  this  order  of  events  leads  to 
the  conclusion  that  the  kingdom  is  to  be  of  temporal  duration. 

This  reasoning  is  logically  persuasive,  but  still  not  exeget- 
ically  sound.  The  extended  description  of  the  kingdom  in 
chapter  23  makes  it  clear  that  the  Law  is  to  transform  both 
God’s  people  and  their  environment  into  a  state  of  blessed¬ 
ness  which  is  to  last  forever,  and  beyond  which  no  greater 
blessings  could  be  anticipated.  The  references  to  a  day  of 
judgment  throughout  the  book  may  be  accounted  for  by  the 
fact  that  this  was  a  common  concept  in  the  Old  Testament 
which  came  to  permeate  Jewish  thought,  so  that  it  was  an 
intrinsic  part  of  the  eschatological  vocabulary.  The  author 
of  Jubilees  uses  the  words  even  though  he  has  no  logical 
place  in  his  anticipation  of  the  future  where  a  day  of  judg¬ 
ment  could  actually  take  place. 

One  final  eschatological  feature  remains  to  be  noted.  As 
the  kingdom  is  inaugurated  on  the  earth  and  as  the  Jews 
who  will  then  be  alive  begin  to  experience  the  full  effect  of  the 
Law,  the  author  says  that  the  righteous  will  behold  this  sal¬ 
vation  and  will  rejoice  when  they  see  their  enemies  suffering 
the  curses  which  apparently  they  had  themselves  heaped  upon 
them.  Jubilees  then  says,  “And  their  bones  will  rest  in  the 
earth,  and  their  spirits  will  have  much  joy”  (12:31).  This 
is  an  unusual  note  in  Jewish  eschatology,  particularly  in  a 
book  which  reflects  the  Pharisaic  viewpoint  to  the  extent  of 
Jubilees.  Almost  uniformly,  the  full  blessings  of  God  in  the 
future  life  can  be  experienced  only  in  a  resurrected  body. 
Sometimes  this  resurrection  is  portrayed  in  the  crudest  of 
physical  terminology.**  , 

*'R.  H.  Charles,  of.  eit.,  p.  150. 

“4:19,  24;  5:10-16;  9:15;  10:8,  17,  22;  22:21;  2S:11;  24:28;  36:10. 

'*Cf.  II  Maocabeet  7:11-12,  14:46. 
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Bodily,  physical  resurrection  is  a  normal  doctrine  in 
Palestinian  Jewish  literature.  In  some  areas,  the  influences 
of  Hellenistic  thought  are  detected,  especially  in  books  which 
are  thought  to  have  originated  in  Alexandria.  The  Wisdom 
of  Solomon  teaches  the  doctrine  of  the  preexistence  of  the 
soul  and  its  immortality**;  and  IV  Maccabees  envisages 
a  blessed  immortality  with  no  bodily  resurrection.**  Jubilees, 
however,  does  not  elsewhere  manifest  the  influences  of  Hel¬ 
lenistic  thought,  and  it  is  difficult  therefore  to  attribute  this 
concept  of  a  happy  immortality  to  Greek  influences.  Jubilees 
expressly  denies  a  resurrection  for  the  “righteous,”  but  af¬ 
firms  a  state  of  blessedness  for  their  spirits  after  death.  In 
a  similar  vein,  the  wicked  pass  into  condemnation  in  Sheol 
at  death. 

“And  there  will  not  be  left  any  man  that  eateth  blood. 
Or  that  sheddeth  the  blood  of  man  on  earth. 

Nor  will  there  be  left  to  him  any  seed  or  descendants 
living  under  heaven; 

For  into  Sheol  will  they  go. 

And  into  the  place  of  condemnation  will  they  descend. 
And  into  the  darkness  of  the  deep  will  they  all  be  re¬ 
moved  by  a  violent  death”  (7:29). 

“And  as  for  all  the  worshippers  of  idols  and  the  profane 
There  will  be  no  hope  for  them  in  the  land  of  the  living; 
And  there  will  be  no  remembrance  of  them  on  earth ; 
For  they  will  descend  into  Sheol, 

And  into  the  place  of  condemnation  will  they  go” 

(22:22). 

It  is  quite  true  that,  in  other  places.  Jubilees  speaks  of 
death  as  the  “eternal  sleep”*’  with  no  mention  of  life  after 
death  for  them.  Volz  concludes  therefore  that  the  “righteous” 
in  23 :30  cannot  be  the  Old  Testament  saints,  and  they  clearly 
are  not  to  be  identified  with  those  who  enter  the  kingdom 
and  who  live  a  thousand  years  and  who  then,  presumably. 


"Wisdom  of  Solomon  8:20,  2:22-3:4. 
"IV  Maccabees  5:36,  16:13,  18:23. 
"Cf.  36:1,  18;  23:1,  45  :15. 
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die;  for  this  blessing  of  the  “righteous”  is  experienced  at 
the  beginning  of  the  kingdom,  not  at  its  close.  Volz  feels 
compelled  to  conclude  that  the  “righteous”  must  be  martyrs 
who  have  been  put  to  death  by  their  enemies,  whose  tortured 
bones  now  find  rest  in  the  earth  but  whose  spirits  are  led 
into  blessedness.*' 

This  seems  like  forced  exegesis.  It  is  easier  to  assume  that 
the  author  is  a  man  who  ordinarily  speaks  in  the  Old  Testa¬ 
ment  terminology  of  death*'  and  the  day  of  judgment,  but 
who  at  this  point  mixes  in  his  own  expectations  of  the  future, 
to  the  confusion  of  any  distinct  eschatological  system  or 
order  of  events.  We  shall  see  in  later  articles  that  the  doctrine 
of  the  intermediate  state  experienced  considerable  amplifica¬ 
tion  in  these  Jewish  writings."  In  Jubilees,  the  intermediate 
state  becomes  the  place  of  final  blessing  for  both  the  righteous 
and  the  wicked.**  However  it  is  to  be  explained,  the  picture 
of  a  state  of  blessedness  without  a  resurrection  of  the  body 
is  clear. 

In  conclusion,  it  should  be  re-emphasized  that  the  author 
is  primarily  interested  in  the  Law.  He  is  not  concerned  with 
eschatology  as  such;  he  is  concerned  with  the  relation  of 
God’s  people  to  God’s  Law.  When  they  forsake  it,  evil  in¬ 
creases;  but  when  they  obey  it,  righteousness  prevails  to  the 
extent  that  the  very  world  itself  is  transformed.  When  the 
Law  can  achieve  this,  any  other  messianic  agency  or  person¬ 
age  to  inaugurate  the  kingdom  is  unnecessary.  The  author 
does  not  make  it  his  purpose  to  answer  various  questions 
which  might  be  asked  about  the  resurrection  and  the  future 
life.  Indeed,  he  seems  to  be  rather  confused  in  his  own  think- 


‘*Paul  Volz,  op.  cit.,  p.  29. 

"Cf.  Ecclesiastes  12:5,  Jeremiah  51:39,  57. 

*”Cf.  especially  Enoch  22,  where  the  intermediate  state  is  portrayed  as  a 
place  both  of  punishment  and  blessing.  This  portion  of  Enoch  is  usual¬ 
ly  dated  168-100  B.C. 

*'Cf.  Psalms  of  Solomon  3:13,  14;  14:6;  15:11-15  and  Enoch  53,  54,  67, 
where  Sheol  appears  to  be  the  place  of  permanent  punishment  of  the 
wicked. 
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ing.  That  the  Law  can  bring  God's  people  on  earth  into  king¬ 
dom  blessings  of  a  perfect  life  is  enough  for  him.  In  this 
fact,  even  the  dead  saints  rejoice. 

Pasadena,  California 

(To  he  continued  in  the  July-September  Number ,  1952) 


“The  New  Testament  very  frequently  quotes,  and  much 
more  frequently  contains,  incidental  allusions  to  the  Old.  The 
Pentateuch,  the  prophetic  books,  the  Psalms  and  other  parts 
of  the  sacred  volume  of  the  Hebrews  were  continually  on 
the  minds  of  the  writers,  and  flowed  out  in  all  their  sayings 
and  writings  as  if  welling  up  from  the  depths  of  their 
innermost  religious  consciousness.  But  in  all  these  quotations 
and  allusions  we  look  in  vain  for  a  reference  to  any  of 
the  Apocr3rphal  books.  Though  there  are  many  places  where 
incidents  of  the  Apocryphal  writings  would  afford  illustra¬ 
tions  exceedingly  apt  and  beautiful,  yet  no  such  illustrations 
are  ever  found.  If  the  writers  of  the  New  Testament  were 
acquainted  with  any  of  these  books  (and  it  is  scarcely  pos¬ 
sible  to  doubt  that  they  had  seen  some  of  them),  most  care¬ 
fully  must  they  have  abstained  from  alluding  to  them  in 
their  canonical  writings.  They  sanctioned  the  whole  Hebrew 
canon  as  it  existed  in  their  time,  but  they  sanctioned  none 
of  the  Apocryphal  books;  for  they  never  quote  them,  and 
these  books  never  formed  a  part  of  the  Hebrew  canon.  We 
speak  of  the  ancient  Apocryphal  books  which  are  printed  in 
the  Vulgate  Bible,  and  not  of  the  more  recent  ones  such  as 
the  Book  of  Enoch,  the  Ascension  of  Moses,  etc.  These,  it  is 
true,  sometimes  borrow  from  the  New  Testament  (cf.  2  Tim. 
3:8,  Jude  9,  14) ;  but  the  New  Testament  never  from  them, 
since  it  is  itself  more  ancient  than  they  are,  or  at  least  more 
ancient  than  the  probably  interpolated  passages  on  which  the 
stress  is  laid.” — Bibliotheca  Sacra,  April,  1854 
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English  Bible  Exposition 

WHO  ARE  THE  INHABITANTS  OF  HEAVEN? 

By  N.  a.  Woychuk,  Th.D. 

(Concluded  from  the  January-March  Number,  1952) 

Naturally,  as  we  have  thought  about  heaven,  we  are  inter¬ 
ested  to  know  who  the  inhabitants  of  this  wonderful  place 
are.  Heaven  is  a  perfect  place,  and  if  one  sin — be  it  ever  so 
small — ^would  be  allowed  to  enter  there,  it  would  cease  to  be 
the  land  it  is.  Thus  it  becomes  obvious  that  the  inhabitants 
of  heaven  must  be  only  those  who  are  absolutely  perfect.  An 
infidel  philosopher  was  once  asked  what  his  idea  of  heaven 
was.  He  did  not  believe  in  the  place.  So  he  thought  for  a  few 
moments  and  then  stated  what  he  believed  would  be  required 
to  make  a  heavenly  land:  “a  perfect  being  in  a  perfect  en¬ 
vironment.  That  would  be  heaven.”  Although  these  words 
fell  from  the  lips  of  an  infidel,  yet  they  contain  the  truth 
with  regard  to  the  Christian’s  hope.  If  a  sinner  ever  did  get 
into  heaven,  such  a  one  would  feel  out  of  place  and  all  its 
glory  would  be  torture  to  him.  He  would  be  out  of  his  en¬ 
vironment,  outside  his  sphere  like  a  fish  out  of  water.  Heaven 
is  a  prepared  place  for  a  prepared  people. 

The  wretched  and  false  theory  of  universalism,  which 
teaches  that  eventually  all  human  beings  will  be  brought  into 
heaven,  is  both  unreasonable  and  unscriptural.  This  opinion 
suggests  that  everybody  will  get  into  the  home  of  God,  the 
good,  bad  and  indifferent  equally.  They  say,  “We  believe  that 
God  is  love  and  that  He  will  exercise  mercy.”  Yes,  we  too 
understand  that  God  is  love  and  that  He  exercises  tender 
mercy.  But  we  also  believe  that  God  is  absolutely  just  and 
so  must,  of  necessity,  exercise  justice.  His  mercy  and  love 
cannot  be  magnified  beyond  His  justice.  Sin  and  transgres¬ 
sion  have  to  receive  their  penalty.  God  is  bound  by  His  own 
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person,  that  He  may  prove  Himself  to  be  what  He  claims 
to  be,  to  mete  out  judgment  and  punishment  on  those  who 
have  sin  in  their  lives — sin  which  has  not  received  its  fitting 
retribution.  “Know  ye  not  that  the  unrighteous  shall  not  in¬ 
herit  the  kingdom  of  God?”  (1  Cor.  6:9) 

Suppose  the  governor  of  the  state  of  Texas  should  pardon 
every  person  that  the  courts  ever  convicted,  letting  all  the 
prisoners  loose  because  he  is  so  merciful  and  full  of  com¬ 
passion  he  cannot  bear  to  see  them  punished.  I  believe  that 
he  would  be  impeached  in  a  very  short  time.  And  those  very 
ones  who  talk  so  much  about  the  mercy  of  God  would  be 
among  the  first  to  demand  his  impeachment.  When  we  say 
that  all  people  are  going  to  heaven,  we  make  out  God  a  liar. 
We  deny  His  Word.  We  are  making  for  ourselves  a  toy  out 
of  the  Almighty.  No  one  who  reads  the  Bible  with  believing 
heart  can  accept  such  a  lie  as  universalism.  Nobody  with  faith 
in  God  and  in  heaven  believes  such  a  palpable  falsehood.  And 
the  only  place  where  such  a  theory  could  ever  originate,  or 
receive  support,  is  within  the  circle  of  Satan  and  those  under 
his  control.  Contrariwise  heaven  has  for  inhabitants  only  the 
perfect  type  of  person.  Who  are  these  flawless  beings?  Let 
us  keep  in  mind  very  clearly,  when  the  answer  is  given,  that 
even  one  sin  is  sufficient  to  keep  someone  out  of  heaven  for 
eternity.  Then  who  are  those  spotless  persons  who  shall  in¬ 
habit  the  land  above? 

God  the  Father.  Our  heavenly  Father  is  in  heaven.  No 
one  will  dispute  the  fact  that  He  is  there.  He  dwells  up  there 
in  all  His  divine  majesty,  splendor  and  glory.  When  the  Lord 
was  teaching  His  disciples  how  to  pray  He  said,  “After  this 
manner  therefore  pray  ye:  Our  Father  which  art  in 
heaven  .  .  .”  (Matt.  6:9). 

God  the  Son.  The  Lord  Jesus  said  to  His  disciples  upon 
one  occasion,  “I  go  to  prepare  a  place  for  you.  And  if  I  go 
and  prepare  a  place  for  you,  I  will  come  again,  and  receive 
you  unto  myself;  that  where  I  am,  there  ye  may  be  also” 
(John  14:2-3).  So  Christ  is  now  in  heaven,  and  He  shall  con¬ 
tinue  to  be  there  throughout  all  eternity.  We  have  reason  to 
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believe  that  He  has  His  glorified  body  in  heaven  and  that  He 
shall  continue  to  be  in  the  flesh  throughout  all  ages.  It  has 
already  been  shown  from  Scripture  that  we  shall  have  bodies 
in  heaven.  According  to  I  John  3 :2  “Beloved,  now  are  we  the 
sons  of  God,  and  it  doth  not  yet  appear  what  we  shall  be: 
but  we  know  that,  when  he  shall  appear,  we  shall  be  like 
him;  for  we  shall  see  him  as  he  is.”  We  are  to  be  like  the 
Son.  Therefore  He  too  must  have  a  body.  We  shall  indeed 
see  in  heaven’s  realm  the  same  Christ  who  walked  the  plains 
of  old  Judea.  He  it  is  that  came  into  the  world  in  the  most 
humble  way  and  was  born  in  a  stable.  This  incarnate  Son 
took  upon  Himself  the  form  of  a  servant,  “in  the  likeness  of 
sinful  flesh”  (Rom.  8:3).  He  was  made  “to  be  sin  for  us,  who 
knew  no  sin;  that  we  might  be  made  the  righteousness  of 
God  in  him”  (2  Cor.  5:21).  He  it  was  that  suffered  unknown 
pain  and  anguish,  dying  upon  the  cross.  On  account  of  our 
sin  He  was  separated  from  God  the  Father  during  the  hours 
of  crucifixion.  The  Savior  of  those  who  trust  in  the  work 
accomplished  on  Calvary,  Jesus  Christ — He  will  be  in  heaven. 

God  the  Holy  Spirit.  God’s  Spirit,  third  person  of  the 
Trinity,  will  also  be  in  the  place  called  heaven.  He  it  is  who 
first  convicted  us  of  sin.  Through  His  power  we  Christians 
were  regenerated.  Without  ceasing  He  makes  intercession 
for  us  with  groanings  which  cannot  be  uttered.  He  has  been 
a  guide  and  comforter  in  earth’s  “vale  of  tears.”  The  whole 
Trinity  will  be  found  in  glory  land.  No  doubt  there  will  be 
visible  tokens  of  the  threefold  presence  of  God  up  there. 

Angels.  Angels  are  created  beings.  Only  the  unfallen 
angels,  of  course,  will  be  living  in  heaven.  According  to 
Hebrews  12 :22  “But  ye  are  come  unto  mount  Sion,  and  unto 
the  city  of  the  living  God,  the  heavenly  Jerusalem,  and  to  an 
innumerable  company  of  angels.  .  .”  We  do  not  know  the 
very  number  of  angels  that  will  be  staying  there  nor  the 
characteristics  of  these  heavenly  creatures,  but  we  know  that 
a  host  without  number  shall  throng  the  mansions  above.  In 
Revelation  7 :11  a  picture  is  given  of  the  throne  of  God  by 
the  statement,  “All  the  angels  stood  round  about  the 
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throne.  .  Scripture  abounds  with  reference  to  the  fact  that 
angelic  hosts  will  inhabit  heaven.  Some  people  have  the  idea 
that  little  children  who  die  become  angels  there.  And  others 
seem  to  think  that  all  human  beings  who  go  above  will  be 
transformed  into  angels.  Such,  however,  is  not  the  case — the 
angelic  beings  will  remain  what  they  are  forever,  while 
human  beings  also  remain  what  they  are  through  eternity. 
Although  our  bodies  will  be  glorified,  we  still  are  to  retain 
our  complete  identity,  that  is,  be  in  heaven  separate  human 
creatures  even  as  we  are  down  here.  It  seems  evident  from 
Scripture,  however,  that  we  shall  have  fellowship  with  the 
angels  there. 

Infants  and  little  children.  There  are  various  conceptions 
today  with  regard  to  what  happens  to  the  little  ones  who  die 
before  they  reach  the  age  of  accountability.  The  finished 
work  of  our  Savior,  Jesus  Christ,  is  such  that  it  can  avail 
for  children  not  only  in  the  home  and  life  of  this  earth  but 
also  in  the  next  world.  Infants  are  mentioned  by  the  Bible 
as  examples  of  innocency  and  trustfulness.  In  Matthew  18 :2-5, 
for  example,  it  is  written:  “And  Jesus  called  a  little  child 
unto  him,  and  set  him  in  the  midst  of  them,  and  said.  Verily 
I  say  unto  you.  Except  ye  be  converted,  and  become  as  little 
children,  ye  shall  not  enter  into  the  kingdom  of  heaven. 
Whosoever  therefore  shall  humble  himself  as  this  little  child, 
the  same  is  greatest  in  the  kingdom  of  heaven.  And  whoso 
shall  receive  one  such  little  child  in  my  name  receiveth  me.” 
Though  infants  are  born  in  sin  and  in  a  state  of  retribution 
due  to  the  Adamic  fall  of  all  the  race.  Scripture  indicates 
that  they  are  saved  by  grace  through  Christ’s  work  of  re¬ 
demption. 

There  is  the  case  of  David.  He  spoke  of  his  child  that 
had  died  as  being  in  heaven,  believing  he  would  have  the 
privilege  of  more  sight  of  him  up  there.  This  we  read  about 
in  2  Samuel  2:23:  “But  now  he  is  dead,  wherefore  shall  I 
fast?  can  I  bring  him  back  again?  I  shall  go  to  him,  but  he 
shall  not  return  to  me.”  The  infant  is  spoken  of  as  being 
with  God,  and  just  as  certainly  are  the  little  ones  of  all 
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other  parents.  Since  children  are  born  in  sin,  if  they  die 
they  are  saved  at  the  time  they  die.  For  those  not  yet  ac¬ 
countable,  to  die  is  to  be  lulled  to  sleep  in  the  arms  of  infinite 
love.  A  little  girl  had  a  baby  sister  who  died.  When  she  saw 
the  little  one  lying  in  a  neat  coffin,  the  remark  was  made: 
“Mother,  Baby  has  got  a  new  cradle.”  How  appropriate  a 
name  this  was  for  the  place  of  death! 

In  this  connection  the  question  is  often  raised  of  whether 
the  children  who  die  will  become  mature  up  in  glory.  To 
summarize  briefly  what  the  Bible  seems  to  teach  about  this 
point  I  would  say:  all  infants  will  have  the  fulness  of  knowl¬ 
edge  and  other  facilities  that  go  to  make  up  maturity,  but 
in  the  matter  of  size  and  physical  qualities  they  may  remain 
somewhat  the  same  that  they  were  at  the  time  of  death. 
Would  that  be  a  contradiction  for  them?  At  all  events,  we 
adults  can  rejoice  in  the  Savior  and  praise  Him  for  grace 
which  saves  both  ourselves  and  the  mighty  host  of  little 
children  dying  in  infancy.  A  few  days  ago  a  Christian  parent 
said  to  me,  ‘T  fully  expect  to  see  my  little  boy  in  heaven.” 
And  I  firmly  believe  she  will. 

The  redeemed.  All  mankind  is  born  in  sin  because  of  our 
connection  with  Adam,  parent  of  the  race.  Then,  too,  we  all 
practise  sin  individually.  Some  err  more  than  others  do,  but 
little  or  much  we  are  each  one  in  a  helpless  predicament 
spiritually.  Not  a  one  can  keep  the  law  of  God.  It  is  on.  this 
account  that  God  sent  His  Son  into  the  world  to  die  for  the 
sins  of  the  whole  race.  Christ  had  no  evil  of  His  own,  so  that 
He  was  able  to  take  upon  Himself  the  guilt  of  all  others. 
The  wrath  of  God  was  made  to  fall  upon  this  willing  substi¬ 
tute,  desirous  of  bearing  the  just  penalty  for  wrongs  com¬ 
mitted.  As  divine  and  human  alike,  the  punishment  of  sin 
fell  upon  the  Lamb  of  God.  Now  whoever  believes  in  Him 
shall  not  perish  unsaved,  but  shall  have  everlasting  life 
from  God.  Everyone  receiving  the  Lord  Jesus  Christ  is  born 
again.  God  saves  him  or  her,  writing  the  name  down  in  the 
Lamb’s  book  of  life.  Positionally  such  a  person  is  made  per¬ 
fect  in  the  sight  of  God,  accepted  in  His  beloved  Son.  Thus 
can  an  individual  be  redeemed  and  prepared  for  heaven. 
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All  these  redeemed  creatures  will  be  among  the  inhabitants 
of  heaven.  The  door  to  glory  is  here  on  the  earth,  because 
Christ  said  *T  am  the  way,  the  truth,  and  the  life:  no  man 
cometh  unto  the  Father,  but  by  me”  (John  14:6).  Also  He 
said,  “I  am  the  door:  by  me  if  any  man  enter  in,  he  shall 
be  saved”  (10:9).  So  if  anybody  steps  in  at  this  door  he  has 
already  entered  heaven  as  far  as  the  porch,  there  to  wait  for 
the  moment  he  shall  be  removed  from  this  world  and  ushered 
into  the  place  where  no  sin  is  found,  heaven  itself,  a  prepared 
home  for  prepared  people. 

And  so  we  come  to  the  end  of  our  meditating  on  life  in 
heaven.  We  are  convinced  that  there  is  life  there  for  the 
following  reasons — ^because  we  will  have  our  bodies  in 
heaven,  because  we  will  know  each  other  up  there,  because 
we  will  be  engaged  in  service  and  other  forms  of  activity  in 
glory,  and  because  we  have  seen  that  heaven  is  a  place.  As 
we  have  just  inquired  about  who  shall  live  in  that  wonderful 
place,  we  realize  the  inhabitants  must  be  absolutely  perfect. 
It  is  a  sinless  home  prepared  for  sinless  persons.  If  our  study 
together  shall  serve  in  the  life  of  someone  to  make  his  life 
on  earth  a  little  dearer  and  his  life  above  a  little  nearer,  I 
shall  be  satisfied. 


Shreveport,  Louisiana 
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The  Practice  of  Evangelism.  By  Bryan  Green.  Charles 
Scribner’s  Sons,  New  York.  258  pp.  $3.00. 

This  volume  offers  many  practical  and  important  sug¬ 
gestions  for  the  practice  of  evangelism  and  will  be  of  great 
assistance  to  those  who  are  attempting  to  continue  the  ways 
and  methods  of  two  generations  ago.  And  indeed  there  can 
never  be  any  departure  from  the  important  ministry  of 
presenting  the  Word  of  God  with  its  emphasis  on  the  gospel. 
God  is  still  using  men  as  mighty  instrumentalities  for  Him¬ 
self  today.  Thousands  are  having  the  gospel  offered  to  them 
over  the  radio,  where  hundreds  heard  it  in  earlier  days.  The 
printed  page  has  never  been  more  effectively  distributed  than 
it  is  now.  All  of  this  constitutes  a  mighty  revival  in  itself. 
Still,  it  seems  ever  more  difficult  to  get  those  who  are  un¬ 
saved  to  listen  to  the  gospel  in  mass  meetings,  as  they  did  for 
Finney  and  Moody.  This  volume  is,  all  the  same,  a  true  help 
for  those  who  desire  to  follow  the  plan  and  methods  God 
blessed  in  earlier  days. 

A  Man  of  the  Word.  The  Life  of  G.  Campbell  Morgan.  By 
Jill  Morgan.  Fleming  H.  Revell  Co.,  Westwood,  N.  J. 
404  pp.  $4.60. 

In  attempting  a  review  of  this  biography,  the  reviewer 
is  greatly  influenced  by  the  fact  that  the  subject  of  the  vol¬ 
ume  was  a  personal  friend  for  many  years,  to  the  very  time 
of  the  death  of  the  one  under  consideration.  In  the  present 
instance,  indeed,  the  reviewer  enjoyed  a  personal  friendship 
not  on^  with  Dr.  and  Mrs.  Morgan  and  their  children  but 
with  Dr.  Morgan’s  father  and  mother.  It  is  no  enviable  task 
to  measure,  as  a  biography  must  do,  such  a  mighty  man  as 
Morgan  became.  This  work  nevertheless  is  well  done  by  a 
daughter-in-law,  and  credit  is  due  her  for  the  clear  picture 
she  has  painted  of  one  closely  related  to  herself. 

All  who  admired  Dr.  Morgan  will  read  with  profit  the 
early  history  of  this  great  man  who,  without  the  usual 
background  for  scholarship,  became  the  acknowledged  Bible 
expositor  of  his  generation.  It  would  not  be  difficult  for  the 
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reviewer  to  write  extended  paragraphs  because  of  the  inti¬ 
mate  knowledge  gained  from  personal  relationship  with 
Morgan — ^facts  about  the  manner  and  method  of  his  work 
by  which  he  reached  the  point  of  influence  he  held  before  he 
died.  But  suffice  it  to  say,  the  fact  that  a  commendable  bi¬ 
ography  of  Dr.  Morgan  is  available  will  appeal  to  many  in 
America  and  throughout  the  world. 

Stir  Up  the  Gift.  By  Paul  S.  Rees.  Zondervan  Publishing 

House,  Grand  Rapids.  168  pp.  $2.00. 

This  another  volume  on  evangelism  is  written  by  Paul  S. 
Rees,  Pastor  of  the  First  Covenant  Church  in  Minneapolis 
since  1938,  one  who  has  exercised  unusual  influence  as  an 
evangelistic  pastor.  Dr.  Rees  is  author  of  a  number  of 
valuable  books.  In  this  volume  he  presses  the  importance  of 
getting  the  gospel  message  before  the  minds  of  the  unsaved. 
The  fact  that  “faith  cometh  by  hearing,  and  hearing  b^  the 
word  of  God”  is  ever  a  guide  to  soul-saving  efforts.  New  and 
varied  ways  are  before  us  now,  of  course,  in  the  matter  of 
attracting  due  attention  from  the  unsaved.  We  cannot  well 
assume  that  God  is  always  going  to  use  the  methods  and 
plans  used  by  great  evangelists  two  generations  ago.  But 
Rees  touches  on  the  central  theme  of  his  book  in  two  chap¬ 
ters  entitled  “The  Re-emergence  of  the  Witnessing  Congrega¬ 
tion.”  His  chapter  on  “the  Rediscovery  of  Sin”  is  also  to  be 
commended.  For  the  student  of  soul-saving  work  his  volume, 
like  the  one  by  Bryan  Green,  will  be  distinctly  helpful. 

Biblical  and  Theological  Studies.  By  Benjamin  B.  War- 

field.  Presb5rterian  and  Reformed,  Philadelphia.  580  pp. 

$4.60. 

Added  to  the  ten  volumes  already  published  is  this  the 
latest  reprint  by  Warfield,  who  has  been  recognized  through¬ 
out  the  English-speaking  world  as  the  greatest  theologian  of 
the  present  time.  One,  as  in  the  case  of  the  reviewer,  who  has 
had  personal  relations  with  Dr.  Warfield  and  who  has  received 
benefit  from  his  massive  writings,  will  acclaim  a  book  of 
this  kind  with  joy.  This  volume,  as  in  the  case  of  former 
publications,  is  a  collection  of  various  writings  by  this  famous 
man.  Warfield’s  field  was  theology,  and  in  this  book  such  por¬ 
tions  as  undertake  to  deal  with  theology  are,  as  always,  im¬ 
portant.  However,  in  the  portions  given  to  Biblical  interpre¬ 
tation  there  is  often  much  to  be  desired,  all  of  which  goes  to 
prove  that  apart  from  dispensational  distinctions  exposition 
is  certain  to  be  unsatisfactory.  Warfield  shares  with  many 
other  men  of  his  generation  the  loss  which  comes  from 
failure  to  make  clear  just  such  distinctions.  On  the  other 
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hand,  every  page  in  this  volume  presents  the  mind  and 
understanding  of  America’s  ablest  theologian. 

A  partial  list  of  the  contents  of  this  book  may  serve 
to  indicate  its  value:  Christian  Supernaturalism;  The  Biblical 
Doctrine  of  the  Trinity;  *‘God  Our  Father  and  the  Lord 
Jesus  Christ” ;  The  Divine  Messiah  in  the  Old  Testament :  The 
Spirit  of  God  in  the  Old  Testament  ;  The  Supernatural  Birth 
of  Jesus;  The  Foresight  of  Jesus;  Misconception  of  Jesus,  and 
Blasphemy  of  the  Son  of  Man;  On  the  Antiquity  and  the 
Unity  of  the  Human  Race;  Imputation;  Predestination;  Are 
They  Few  That  Be  Saved?;  On  the  Biblical  Notion  of  “Re¬ 
newal”;  On  Faith  in  Its  Psychological  Aspects;  Faith;  The 
Prophecies  of  St.  Paul;  God’s  Immeasurable  Love;  The 
Prodigal  Son ;  The  Leading  of  the  Spirit ;  False  Religions  and 
the  True.  This  work,  like  all  of  Dr.  Warfield’s  writings,  is  of 
surpassing  usefulness. 

Professor  J.  Ellwood  Evans 

The  Faith  that  Satisfies.  By  William  M.  Anderson,  Jr. 

Loizeaux  Brothers,  New  York.  247  pp.  $2.00. 

Dr.  William  M.  Anderson,  Jr.  was  pastor  for  nineteen 
years  of  the  1st  Presbyterian  Church  of  Dallas.  Under  his 
ministry  it  became  the  largest  con^egation  of  the  Southern 
Presbj^erian  Church.  It  was  not  without  reason  that,  during 
his  pastorate,  the  Dallas  church  became  the  largest  in 
Southern  Presbyterian  ranks.  Dr.  Anderson  was  a  faithful 
preacher  of  the  Word.  Perhaps  few  excelled  him  in  the  appeal 
of  his  pulpit  presentations.  He  was  closely  connected  with  the 
Dallas  Theological  Seminary  from  its  very  founding — until 
his  home-call  in  1936 — serving  as  time  permitted  in  the 
capacity  of  vice-president  and  as  professor  of  Homiletics. 
Those  who  sat  under  his  ministry,  either  in  the  classroom 
or  in  the  pew,  will  never  forget  his  humble  and  unaffected 
manner  of  presenting  the  truth  of  God.  This  volume  of 
sermons  serves  to  keep  alive  the  spiritual  insight  and  thought 
that,  under  God,  made  Dr.  Anderson  the  preacher  he  was.  It 
will  be  a  worthwhile  addition  to  the  library  of  any  Christian. 

Present-day  Methodism  and  the  Bible.  By  Newton  C. 

Conant.  The  Bible  Protestant  Press,  Camden,  N.J.  107 

pp.  $1.00. 

Newton  C.  Conant  has  served  as  a  Pastor  in  Camden, 
N.  J.  for  twenty  years.  He  was  opposed  to  entering  the 
Methodist  Union  and  instrumental  under  God  in  keeping 
over  thirty  churches  of  the  Eastern  Conference  from  enter¬ 
ing  the  Union.  This  volume  sets  forth  the  reasons  why  Bible- 
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believing  Christians  could  not  enter  into  fellowship  with 
some  in  the  Methodist  Church.  It  is  filled  wtih  direct  quota¬ 
tions  from  the  leaders  and  the  approved  literature  of  Meth¬ 
odist  origin  in  defense  of  the  thesis  that  the  outstanding 
leaders  of  the  church  do  not  believe  in  an  inspired,  inerrant 
Bible  nor  in  the  great  Biblical  doctrines  of  the  faith.  The 
book  is  well  documented.  It  is  valuable  commentary  on  the 
apostasy  of  many  of  the  leaders  of  a  denomination  which  in 
former  generations  was  such  a  leading  evangelical  force. 
The  factual  presentation  of  this  volume  deserves  a  wide  circu¬ 
lation  among  the  Bible  believers  of  America. 

Pilgrim  Edition,  The  Holy  Bible.  Editor-in-chief,  E. 

Schuyler  English,  Litt.D.  Oxford  University  Press,  New 

York.  1721  pp.  $4.60. 

In  the  more  than  three  years  since  this  edition  of  the 
Bible  was  issued,  the  wide  acceptance  it  has  received  by  the 
Christian  public  more  than  testifies  to  its  worth.  It  is  simi¬ 
lar  in  format  and  doctrinal  emphasis  with  the  renowned 
Scofield  Reference  Edition  of  the  Bible.  The  notes  have  been 
prepared  so  that  young  Christians  of  any  age,  even  children, 
might  be  able  to  understand  them.  The  editor-in-chief  has 
prepared  an  “Introduction  and  Key”  which  should  be  read 
in  order  to  understand  the  plan  of  the  work  as  a  whole.  Two 
excellent  chapters  of  introductory  nature  appear  in  the  be¬ 
ginning  of  the  volume.  These  are  titled,  “About  the  Bible  and 
Its  Author”  and  “How  We  Got  Our  English  Bible.”  An  in¬ 
troduction  to  the  Old  Testament,  a  chapter  entitled  “Between 
the  Old  and  New  Testaments,”  and  an  introduction  to  the 
New  Testament  appear  at  the  proper  place.  Each  book  of  the 
Bible  is  preceded  by  a  separate  introduction  which  includes 
the  naming  of  the  human  author  where  possible,  the  theme, 
key  verse,  purpose  and  an  outline.  Footnotes  appear  through¬ 
out  the  volume  to  aid  in  clarifying  the  text.  An  index  to  the 
introductions  and  the  notes  which  appear  in  the  volume  is 
placed  at  the  end,  48  pages  long.  There  are  13  plates  contain¬ 
ing  mans  and  diagrams  which  will  be  found  both  interesting 
and  helpful. 

The  volume  represents  the  work  of  the  editor-in-chief  and 
a  host  of  associates.  It  is  of  particular  interest  to  note  that 
among  the  associates  are  several  who  have  been  identified 
with  Dallas  Theological  Seminary  in  the  capacity  of  President 
and  Founder,  members  of  the  Board,  members  of  the  faculty, 
graduates,  and  recipients  of  honorary  degrees. 

Great  Pulpit  Masters,  Volume  I — Dwight  L.  Moody,  266 

pp.  Volume  VII — T.  DeWitt  Talmage,  264  pp.  Fleming  H. 

Revell,  New  York.  $2.26  per  volume. 
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The  publishers  have  attempted  here  to  bring  before  the 
public  some  of  the  great  sermons  by  outstanding  preachers 
of  a  past  generation.  These  two  volumes  are  attractively 
printed  and  bound  uniformly.  Their  contents  will  reward  any 
who  will  pursue  the  pages.  For  such  as  have  never  heard 
Moody  or  Talmage,  these  volumes  will  afford  examples  of  the 
great  preaching  achieved  in  former  days. 

The  Life  and  Diary  op  David  Brainerd.  Edited  by  Jon¬ 
athan  Edwards.  Moody  Press,  Chicago.  385  pp.  $3.50. 

This  volume  is  another  Christian  classic  in  the  Wycliffe 
series  being  issued  by  Moody  Press.  It  has  been  out  of  print 
for  a  generation.  Brainerd  was  a  sickly  missionary  to  the 
Indians  of  the  eighteenth  century.  He  died  at  the  age  of 
twenty-nine  after  preaching  just  three  years  in  the  back- 
woods  of  New  York,  Pennsylvania  and  New  Jersey.  His 
example  has  been  responsible  for  men  all  over  the  world 
dedicating  themselves  to  Christian  service.  To  read  the  story 
of  his  life  is  to  understand  why.  It  is  a  rich  experience  to 
enter  into  the  fellowship  of  this  faithful  man,  one  of  many 
who  literally  burned  himself  out  for  Christ.  About  two 
months  before  he  went  to  be  with  the  Lord,  he  wrote:  “This 
day,  I  saw  clearly  that  I  should  never  be  happy,  yea,  that 
God  Himself  could  not  make  me  happy,  unless  I  could  be  in 
a  capacity  to  ‘please  and  glorify  Him  forever.'  Take  away 
this  and  admit  me  into  all  the  fine  heavens  that  can  be  con¬ 
ceived  of  by  men  or  angels,  and  I  should  still  be  miserable 
forever.”  This  is  indeed  a  moving  and  challenging  volume. 

Notes  on  the  Old  Testament:  Psalms.  By  Albert  Barnes. 
Baker  Book  House,  Grand  Rapids.  Volume  I,  480  pp.; 
Volume  II,  448  pp.;  Volume  II,  408  pp.  $3.00  per  volume. 
Charles  Haddon  Spurgeon  said  of  this  set  of  volumes: 
“Thoroughly  good.  Using  these  notes  constantly,  we  are 
more  and  more  struck  with  their  value.  For  the  general  run 
of  preachers  this  is  probably  the  best  commentary  extant.” 
The  publisher  has  therefore  brought  back  into  print  a  valu¬ 
able  work  on  the  Psalms.  The  books  are  well  bound  and 
printed  in  easily-read  type.  There  is  a  48-page  introduction 
to  the  Psalter  as  a  whole.  Each  Psalm  is  given  as  well  an  indi¬ 
vidual  introduction.  Possession  of  these  volumes  will  be  a 
help  to  anyone  desiring  to  study  the  Psalms. 

Librarian  James  P.  Rand 

Conrad  Grebel,  the  Founder  op  the  Swiss  Brethren.  By 
Harold  S.  Bender.  The  Mennonite  Historical  Society, 
Goshen,  Indiana.  326  pp. 
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The  major  leaders  of  the  Reformation — Luther,  Calvin, 
Zwingli  et  al. — have  been  rather  adequately  studied  by  church 
historians  and  the  results  of  their  effort  released  to  the  v^orld 
through  the  publication  of  literally  hundreds  of  volumes.  So 
it  seems  strange  that  Conrad  Grebel,  the  acknowledged  leader 
of  the  Swiss  Brethren  and  hence  the  founder  of  the  great 
Anabaptist  movement  in  which  the  roots  of  the  m^em 
Mennonite  church  are  found,  has  remained  largely  unknown 
to  the  average  student  of  church  history.  Yet  such  is  the 
case,  and  so  we  are  indebted  to  the  author  and  his  colleagues 
of  the  Mennonite  Historical  Society  for  the  study  of  a  little- 
known  area  in  the  history  of  the  Reformation. 

Bender  covenanted  with  Ernst  Correll  and  the  late 
Edward  Yoder  more  than  a  quarter  of  a  century  ago  in  the 
launching  of  two  long-range  projects^ — ^the  inauguration  of 
a  series  of  Studies  in  Anabavtist  and  Mennonite  History  and 
the  founding  of  a  journal  of  Mennonite  history.  This  study 
of  Grebers  life  which  was  intended  to  be  the  first  in  the 
series  of  Studies  has  now  appeared  as  number  six  in  that 
series.  The  journal  was  established  in  1927  as  The  Mennonite 
Quarterly  Review.  The  delay  of  almost  26  years  in  publishing 
this  life  of  Conrad  Grebel  has  been  worthwhile,  for  it  now 
emerges  as  a  well-documented  and  thorough  study,  some¬ 
thing  the  author  says  was  not  possible  in  1924.  In  addition 
a  second  volume,  which  will  contain  Grebel’s  letters  with 
critical  commentary  and  English  translations,  is  anticipated 
in  the  near  future. 

Conrad  Grebel  lived  only  four  years  after  his  conversion 
through  the  ministry  of  Zwingli.  But,  during  those  brief 
years,  he  established  the  basic  Anabaptist  principle  in  his 
insistence  “upon  a  new  church  of  truly  committed  and 
practicing  believers  in  contradistinction  to  the  prevailing  con¬ 
cept  of  the  ‘Voikskirche*  or  inclusive  church  of  the  Reforma¬ 
tion  and  subsequent  periods,  held  by  Catholics  and  Protestants 
(Lutheran  and  Zwinglian)  abke,  i.e.,  a  church  maintained 
bv  the  powerful  patronage  of  the  State,  and  to  which,  by 
birth  and  infant  baptism,  the  entire  population  belonged.” 
Bender  notes  that  Luther,  Zwingli  and  Calvin  established 
the  “Volkskirche”  as  their  basic  principle,  only  the  Swiss 
Brethren  and  the  Dutch  Mennonites  at  this  time  taking  “the 
road  of  the  free  church  of  committed  Christie  ns,  thus  becom¬ 
ing  the  fourth  major  Reformation  type.”  Bender  can  also 
point  out  that  the  Reformed  wing  of  Protestantism,  English 
Puritanism,  German  Pietism,  English  Nonconformism  as 
well  as  modern  Congregationalism  and  the  Baptist  move¬ 
ment  are  all  greatly  in  debt  to  Grebel  and  the  Anabaptists. 
The  book  is  well-documented,  and  the  reader  will  find  it  to 
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be  a  thorough  treatment  of  the  life  and  influence  of  a  Refor¬ 
mation  leader  about  whom  little  is  known.  Over  200  pages 
of  text  are  followed  by  an  additional  100  pages  of  not^, 
appendices  and  bibliography. 

F.  D.  Maurice  and  the  Conflict  op  Modern  Theology.  By 
Arthur  M.  Ramsey.  Cambridge  University  Press,  Cam¬ 
bridge.  118  pp.  $2.00. 

Frederick  Denison  Maurice  flourished  a  century  ago  and 
eventually  became  the  leader  of  the  Broad  Church  school, 
forerunner  of  liberalism  in  the  Church  of  England  today.  It 
is  singular  that  this  volume  comprises  one  of  an  annual 
series  of  lectures  named  after  its  subject  and  delivered  at 
the  King's  College,  London,  the  school  from  which  Maurice 
was  dismissed  because  of  his  liberalism.  Even  more  singular 
is  the  fact  that  the  book  reveals  how  Maurice,  an  outstanding 
liberal  of  his  day,  would  be  classed  as  a  conservative  today 
by  many.  Indeed,  the  author  indicates  that  many  of  the 
radical  conclusions  of  Maurice  would  not  be  accepted  by  the 
liberal  Bible  scholar  today.  Such  is  the  progress  of  liberalism 
in  the  last  hundred  years. 

Maurice  made  his  contribution  to  the  theology  of  that  day 
with  his  doctrine  of  the  Kingdom  of  Christ  or  the  Church, 
the  Atonement  and  the  Holy  Scriptures.  In  all  three  he  dem¬ 
onstrated  the  same  tendency  to  go  behind  doctrinal  standards 
in  a  search  for  that  which  is  experimental.  His  error  is  the 
error  of  modern-day  liberalism,  for  he  denied  the  necessity  of 
creedal  or  objective  statements  of  faith  and  maintained  the 
necessity  of  subjective  experience  as  the  determining  factor. 
In  a  controversy  with  Mansel  the  Bampton  lecturer,  who 
sought  to  uphold  orthodoxy  in  a  day  when  it  was  being  as¬ 
sailed  by  Darwinian  evolution,  Maurice  sets  forth  his  basic 
convictions.  As  a  contemporary  commented,  “Dr.  Mansel 
conceived  that  Christianity  tells  us  just  enough  to  keep  us 
right  with  a  God  whom  we  cannot  really  know;  Mr.  Maurice 
that  the  only  way  to  be  so  kept  right  is  by  a  direct  and,  in 
its  highest  form,  conscious  participation  in  the  very  life  of 
God.”  Ramsey's  announced  intention  is  “to  trace  the  theo¬ 
logical  conflicts  which  Maurice  faced  and  to  relate  them  to 
the  chief  theological  tendencies  of  the  last  160  years.''  One 
feels  on  completing  the  book  that  he  has  not  done  this  as  well 
as  it  could  be  done. 

A  Harmony  and  Commentary  on  the  Life  op  St.  Paul 
According  to  the  Apostles  and  the  Pauline  Epistles. 
By  Prank  J.  Goodwin.  Baker  Book  House,  Grand  Rapids. 
240  pp.  $2.50. 
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This  reprint  of  an  old  classic  will  find  its  place  upon  the 
reference  shelf  of  many  preachers,  and  rightly  so.  Within  its 
pages  are  preserved  the  results  of  the  Biblical  scholarship  of 
a  half  century  ago  which  all  the  efforts  of  modern  liberalism 
and  higher  criticism  have  not  been  able  to  change.  The 
author’s  outline  of  the  life  of  Paul  will  find  substantial 
agreement  among  Bible  scholars  today,  and  in  calling  upon 
Conybeare  and  Howson,  Farrar,  Schaff,  Hackett,  Lange, 
Alford  (to  name  only  a  few)  as  sources  for  his  commentary 
which  accompanies  the  harmony,  he  could  find  no  better 
authorities  on  the  problems  attending  an  understanding  of 
the  life  of  the  great  Apostle. 

Following  the  outlined  life  are  a  number  of  appendices 
which  discuss  at  greater  length  than  is  possible  in  the  text 
some  of  the  problems  connected  with  the  life  of  Paul.  Such 
things  as  the  conversion  of  Paul,  his  visions,  visit  to  Arabia, 
second  Roman  captivity,  the  origin  of  the  Church  at  Rome 
and  his  sufferincrs  are  given  a  full  treatment.  The  conciseness 
of  a  work  like  this  will  enhance  its  value  for  the  preacher’s 
study.  The  publishers  are  to  be  commended  for  reissuing 
this  useful  classic. 

Aus  FRUHCHRISTLICHER  ZEIT:  RELIGIONGESCHICHTLICHE 
Untersuchungen.  By  Hans  Joachim  Schoens.  J.  C.  B. 
Mohr  (Paul  Siebeck),  Tubingen.  320  pp.  DM  21,  paper. 
In  this  work  the  author  presents  to  us  a  number  of  papers 
dealing  with  early  Jewish  Christianity  and  related  subjects. 
The  papers  are  the  fruits  of  his  intensive  study  in  this  area 
and  are  the  byproducts  of  his  major  work,  Theologie  und 
Geschichte  des  Judenchrisfentums.  More  than  one  fourth  of 
the  work  deals  with  the  Pseudo-Clementine  literature.  The 
first  chapter  is  a  discussion  of  Biblical  prehistory  from  Adam 
to  Abraham  as  found  in  the  literature,  while  Schoeps  treats 
the  demonology  of  the  literature  in  the  second.  Other  articles 
deal  with  Symmachus,  James  the  brother  of  the  Lord,  rab¬ 
binic  theology  in  the  early  days  of  Christianity,  and  a  num¬ 
ber  of  New  Testament  subjects  are  discussed  in  relation  to 
their  Jewish  background.  Specialists  in  this  area  of  theolog¬ 
ical  studies  will  find  the  effort  a  worthy  contribution  to 
an  area  of  research  which  has  been  neglected. 

A  Bibliography  op  Post-graduate  Masters’  Theses  in 
Religion.  Prepared  by  the  Committee  on  a  Master  List 
of  Research  studies  in  Religion  of  the  American  Theo¬ 
logical  Library  Association,  Niels  H.  Sonne,  editor. 
American  Library  Association,  Chicago,  distributors. 
1961.  82  pp. 

A  great  need  is  filled  by  this  volume,  which  lists  some 
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2682  theses  on  hie  in  forty-seven  participating  theological 
seminaries  scattered  throughout  the  country.  The  theses  are 
listed  alphabetically  by  author  within  thirty-seven  large 
classes.  It  is  significant  to  note  that  Dallas  Theological  Semi¬ 
nary  with  291  Th.M.  theses  on  file  in  its  library  is  second  only 
to  Union  Theological  Seminary  of  New  York  with  432  theses. 
A  rapid  survey  of  the  contents  of  the  various  subject  classes 
under  which  the  theses  are  listed  reveals  the  distinctive  char¬ 
acter  of  the  educational  ministry  of  Dallas  Theological  Semi¬ 
nary.  In  the  eschatology  class,  there  are  34  theses  from  Dallas 
out  of  a  total  of  86  for  the  class.  Under  New  Testament,  there 
are  37  Dallas  theses  out  of  a  total  of  143;  under  Old  Testa¬ 
ment,  33  out  of  a  total  of  183.  The  Biblical  emphases  of 
Dallas  theses  is  thus  to  be  noted.  In  the  realm  of  theology  the 
following  classification  statistics  are  of  interest:  kingdom  of 
God,  2  Dallas  theses  out  of  35;  Holy  Spirit,  9  Dallas  theses 
out  of  34;  Christology,  38  Dallas  theses  out  of  158. 

The  neglect  of  the  doctrine  of  angelology  among  semi¬ 
naries  is  indicated  when  one  notes  that  out  of  a  total  of 
seven  theses  six  are  from  Dallas.  Besides  being  a  useful  ref¬ 
erence  tool,  then,  the  work  is  an  interesting  comment  on  the 
character  of  theological  scholarship  in  American  seminaries. 


Lewis  J.  Knight 

The  Brethren  op  the  Common  Life.  By  Dr.  Albert  Hyma. 

Wm.  B.  Eerdmans,  Grand  Rapids.  222  pp.  $3.50. 

In  this  reworking  of  material  on  the  Brethren  movement 
which  he  has  been  gathering  for  over  two  decades.  Dr.  Hyma 
seeks  to  trace  “the  development,  sources,  assimilation,  and 
novel  presentations  which  led  to  a  general  Christian  Re¬ 
naissance  through  schools  and  Churches.”  He  brings  to  the 
task  a  tremendous  amount  of  scholarly  research,  which  then 
is  made  available  to  the  reader  through  extensive  footnotes 
and  bibliography.  In  presenting  the  main  body  of  material, 
however,  an  interesting  and  lucid  style  is  employed.  Hyma 
points  out  that  the  movement  cannot  be  depended  upon  for  a 
contribution  to  theology,  but  rather  to  the  field  of  practical 
devotion.  In  addition  to  this  universal  appeal  the  student  of 
Church  History  finds  new  light  being  shed  upon  the  founda¬ 
tion  of  the  Reformation.  The  discussion  of  such  problems  as 
who  founded  the  Devotio  and  the  real  author  of  the  “Imita¬ 
tion  of  Christ”  is  also  helpful.  For  anyone  who  has  found  the 
value  which  lies  in  the  lives  and  works  of  other  Christians 
this  book  should  have  appeal  and  be  of  help. 

Portland,  Oregon 
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Edward  G.  Davis 

Cathedeals  and  How  They  Were  Built.  By  D.  H.  S.  Cran¬ 
age,  Litt.D.,  F.S.A.,  Hon.  A.R.I.B.A.  Cambridge  Univer¬ 
sity  Press,  New  York.  42  pp.,  20  plates,  19  drawings. 
$2.50. 

This  little  reprint  spends  most  of  its  time  discussing  the 
development  of  the  structural  systems  which  made  Gothic 
cathedrals  possible.  These  great  buildings  with  lofty  vaulted 
roofs,  bolstered  by  flying  buttresses,  are  better  appreciated 
if  we  understand  the  many  problems  to  be  solved  by  their 
structure.  The  treatise,  then,  will  prove  of  interest  if  one  is 
about  to  visit  cathedrals  in  England  and  France,  or  to  build 
a  church  in  the  same  style  and  with  the  same  materials.  In 
fact,  the  author  has  introduced  a  sketch  to  show  exactly 
how  it  could  be  done  at  present.  The  book  will  leave  the  im¬ 
pression  behind  that  modern  churches  are  to  follow  the  same 
structural  principles.  Nevertheless,  though  a  modern  cathe¬ 
dral  be  copied  from  the  old  Gothic  style,  it  can  only  be  a 
shallow  imitation  at  best,  since  the  stone  face  must  be 
veneered  on  a  frame  of  steel.  Furthermore  the  new  possi¬ 
bilities  of  modern  engineering  make  one  wonder  if  either 
method  is  logical  anyway. 

The  influences  that  made  cathedrals  of  old  what  they 
were — ^a  kind  of  religion  that  demanded  lofty  detail  and 
solemn  ritual  if  it  were  to  produce  “a  feeling  of  worship,” 
and  the  illiteracy  which  demanded  that  Bible  scenes  and  stories 
be  told  in  picture  form  by  stained  glass  windows,  rows  of 
statues  and  stations,  not  to  mention  the  possibility  of  financ¬ 
ing  such  a  structure  in  our  time  are  points  not  discussed  by 
the  author. 

Dallas,  Texas 


J.  H.  Bennetch 

St.  Augustine,  Against  the  Academics.  Translated  by 
John  J.  O’Meara,  Ph.D.  Newman  Press,  Westminster, 
Maryland.  213  pp.  $3.00. 

Five  of  the  first  dozen  volumes  to  appear  in  the  long 
series  entitled  Ancient  Christian  Writers  contain  works  of 
Augustine.  And  properly  so,  when  he  was  the  peerless  theo¬ 
logian  of  antiquity.  This,  the  new  collection  of  Augustinia, 
represents  the  earliest  extant  work  of  the  Father.  A  series 
of  dialogues,  it  proclaims  itself  the  record  of  actual  disputa¬ 
tions  between  Augustine  and  his  friends  in  Cassiacum,  a 
country  villa  at  some  distance  from  Milan.  The  academics 
were  members  of  the  third  or  New  Academy  to  which  Cicero 
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belonged  and  which  he  defended  (Augustine  had  renounced 
his  allegiance  to  its  philosophy  only  two  or  three  years 
earlier).  In  the  words  of  the  translator,  who  is  professor  of 
Latin  across  the  seas  in  Dublin  and  University  College, 
“These  dialogues  claim  to  give  a  reliable  picture  of  the  mind 
and  way  of  life  of  one  of  the  greatest  figures  of  the  West 
precisely  at  the  moment  which  was  for  him  most  critical 
and  vital,”  that  is,  just  before  he  retired  to  be  baptized, 
early  in  387  A.D. 

Three  distinct  translations  of  the  material  have  been  made 
during  recent  years,  one  abroad  and  the  others  in  this 
country.  The  text  used  here  is  that  of  Pius  Knoll  in  the 
Corpus  scriptorum  ecclesiasticorum  latinorum,  volume  63 
(Vienna-Leipzig,  1922).  O'Meara  has  not  contributed  to 
Ancient  (Christian  Writers  before,  yet  his  work  can  stand 
on  a  par  with  his  predecessors  for  lucidity  and  usefulness. 

Grammar  of  the  Hebrew  Language.  By  G.  Douglas  Young. 

Zondervan,  Grand  Rapids.  214  pp.  $4.00. 

Among  evangelicals  the  study  of  Old  Testament  has 
scarcely  k^ept  pace  with  the  study  of  New  Testament  in  re¬ 
cent  years.  Perhaps  the  reason  for  this  disparity  may  be 
traced  to  neglect  of  Biblical  Hebrew.  Seminaries  in  general 
no  longer  require  a  thorough  knowledge  of  the  language. 
It  becomes  ground  for  encouragement,  then,  to  see  a  new 
textbook  for  Hebrew  study  and  to  learn  that  its  author  is  a 
college  professor,  thus  enabling  preseminarians  to  begin  the 
language  early,  as  early  as  they  do  Greek.  Shelton  College 
must  receive  the  credit  for  this  advance,  since  its  professor 
of  Semitics  has  written  the  present  Hebrew  grammar  for 
beginners. 

Dr.  Young  follows  the  inductive  method  of  teaching. 
Eight  years  of  experience  led  him  back  to  such  a  system, 
one  that  was  popularized  for  Hebrew  a  generation  ago  by 
Harper  and  Robert  Dick  Wilson.  In  addition  he  employs 
both  Hebrew  and  romanized  scripts,  with  preference  for  the 
latter.  His  volume  is  divided  into  two  sections,  part  I  based 
on  the  book  of  Ruth,  which  embraces  all  the  inductive  mate¬ 
rial  for  the  student  within  thirty  lessons,  and  part  II — the 
longer  section — which  contains  a  full  description  of  the 
language  in  orderly  fashion.  Cross  references  unite  the  two 
divisions.  A  full  table  of  contents,  plus  three  indices  at  the 
rear,  further  help  to  make  the  contents  accessible.  The 
author  is  fully  conscious  that  his  preference  for  romanization 
will  appear  strange  to  most  Hebraists,  but  he  dares  to  use  it 
anyway  because  of  the  results  it  has  won  for  him  in  the 
classroom.  Sad  to  say,  the  Hebrew  material  that  has  been 


